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Isaiah is the bridge. 

Moses on one side. 

The apostles on the other. 

The prophet in the middle, making the crossing 
possible. 
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PREFACE 

“And beginning with Moses and all the Prophets, he 
interpreted to them in all the Scriptures the things 

concerning himself.” 

Luke 24:27 

The two men on the road did not yet know who was walking 
with them. They were going home from a city that had broken 
their hopes. Their Messiah had been crucified. The reports of 
resurrection had not yet found them. A stranger joined them 
on the road, and He opened the Scriptures. 

What did He show them? 
Luke says it without elaboration. Moses. The Prophets. All 

the Scriptures. The risen Christ took the Hebrew Bible and 
showed them Himself in it. By the time they reached Emmaus, 
their hearts were burning. 

This book is an attempt to walk a small portion of that 
same road. The portion that runs through the prophet Isaiah. 

This book is not a technical commentary on Isaiah. It is a 
canonical and theological reading of Isaiah 1 through 12, 
written for serious Christian readers who want to see how 
Isaiah gathers Moses, interprets exile, and prepares the 
language of the apostles. Where technical commentaries walk 
verse by verse with lexical and text-critical apparatus, this 
volume walks station by station, tracing the Pentateuchal 
roots, the exile-and-return register, and the apostolic 
appropriation of each passage. The reader who wants full 
exegetical apparatus should consult a technical commentary 
alongside this book; the reader who wants a canonical map of 
how Isaiah 1 through 12 fits within the whole of Scripture will 
find it here. 
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The Bridge 

Isaiah is the bridge between Moses and the Messiah. Moses 
gave Israel a blueprint. The apostles inherited a building. 
Isaiah is the prophet in whose pages the blueprint is re-drawn 
for a people in exile, and from whose pages the apostles drew 
the language they used to describe Christ. 

The Pentateuch is the great architectural floor plan of 
Scripture. Creation. Fall. Election. Exodus. Law. Wilderness. 
The promised land. In The Torah Blueprint this floor plan was 
traced through the four Gospels, showing how each evangelist 
built his account of Christ on Pentateuchal foundations. 

But the Pentateuch did not pass directly into the Gospels. 
It passed through the prophets, and especially through Isaiah. 
Isaiah took the Mosaic story and re-told it in exile-and-return 
form. The first creation became the new creation. The first 
exodus became the new exodus. The first covenant became the 
new covenant. The first wilderness became the highway of the 
redeemed. The first promised land became the new heavens 
and the new earth. 

In The Geography of Redemption the exile-and-return 
pattern was traced as the master narrative of the canon. Isaiah 
is the prophet who first stated that pattern with full vision. 
Isaiah saw the road home before any other man. 

So when the apostles inherited the Hebrew Scriptures, 
they inherited two layers at once. They inherited Moses, and 
they inherited Isaiah’s re-reading of Moses. When they wrote 
of Christ, they wrote in language that was already double. 
Every Isaianic phrase the apostles quoted carried the Mosaic 
echo within it. Every Mosaic image the apostles invoked had 
been re-cast by Isaiah for a wounded people walking home. 

This is the bridge. Pentateuch on one side. The apostles on 
the other. Isaiah in the middle, making the crossing possible. 
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The Method 

Each station of Isaiah in this book is read on three layers. 
Layer one. The Pentateuchal echo. What Mosaic motif is 

Isaiah recasting? Where in Genesis, Exodus, Leviticus, 
Numbers, or Deuteronomy does this passage have its roots? 

Layer two. The exile-and-return register. How is Isaiah re-
telling the story as a journey home? What is the Mosaic motif 
becoming when the people are no longer at Sinai but on the 
road back from Babylon? 

Layer three. The apostolic appropriation. How does the 
New Testament pick up the passage? Where in the Gospels, 
the letters, or Revelation do the apostles draw on it to speak 
of Christ and His church? 

Each station triangulates between these three layers. 
Moses. The exile. The cross. The reader stands at the centre of 
the triangle and sees Christ from three directions at once. 

This is not a new way of reading Scripture. It is the 
apostolic way. It is what Jesus did on the Emmaus road. It is 
what Peter did at Pentecost. It is what Paul did in every 
synagogue he entered. We are not inventing a method. We are 
recovering one. 

The Three Gifts 

A book that does not change its reader is a book that does not 
need to be written. This book exists to give the reader three 
gifts. 

The first gift is new eyes for reading Scripture. Once the 
three-layer architecture is seen, it cannot be unseen. The 
Pentateuch begins to glow in the Prophets. The Prophets 
begin to glow in the Gospels. The Gospels begin to glow with 
the same light Moses saw on Sinai. The reader is given an 
instrument they will carry for the rest of their reading life. 



8 
 

This is the gift of method. Other books give the reader a 
fish. This book gives the reader the net. 

The second gift is new bearings for understanding the 
reader’s own life. The exile-and-return frame names what 
Christians often feel but rarely have language for. Most 
believers know they are saved. Few of them know they are 
exiles being brought home. The difference is not academic. 
The difference is the difference between sitting in your 
forgiveness and walking on a highway built by a God who is 
bringing you somewhere. 

The wilderness the reader is in right now is the wilderness 
Isaiah wrote about. The God who promised to make a highway 
in the desert is making one through that wilderness. To know 
this is to walk differently. 

The third gift is a new commission for the people God has 
given the reader to love. Isaiah grieved a covenant people in 
which no one would intercede. Christ filled that gap on the 
cross. But the gap reopens in every generation. The reader, 
having seen the bridge, is now called to walk it. To take up the 
armour. To stand on the wall. To be a watchman who does not 
keep silent. 

The book is not for spectators. It is for armour-bearers in 
training. 

The Invitation 

If you will read slowly, the road ahead is long. There are sixty-
six chapters in Isaiah and many stations along the way. Five 
volumes will be needed to walk it. This is the first. 

The road is the same one the two men walked from 
Jerusalem to Emmaus. The Stranger is the same Stranger. He 
still opens the Scriptures. He still walks alongside readers who 
do not yet know who is with them. He still makes their hearts 
burn. 
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Open the book. Take the road. He is already on it. 
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INTRODUCTION 

The Prophet and His Time 

The Prophet and His Era 

Isaiah son of Amoz lived in the second half of the eighth 
century before Christ. His ministry spanned more than fifty 
years, from roughly 740 BC to sometime after 681 BC, through 
the reigns of four kings of Judah: Uzziah, Jotham, Ahaz, and 
Hezekiah (Isaiah 1:1). 

He prophesied in Jerusalem. He had a family. His wife is 
called “the prophetess” (8:3). His sons bore prophetic names. 
Shear-jashub, “a remnant shall return” (7:3). Maher-shalal-
hash-baz, “the spoil speeds, the prey hastens” (8:3). He had 
access to kings and walked the corridors of power. He was a 
man of his city. 

Tradition outside the Bible holds that he was martyred 
under King Manasseh by being sawn in two. Some have heard 
that ancient tradition echoed in Hebrews 11:37. 

His was an age of empires. Assyria was rising and would 
soon become the terror of the ancient Near East. In 722 BC, 
while Isaiah ministered, the northern kingdom of Israel was 
destroyed by Assyria and its people deported, never to return 
as a nation. In 701 BC, the Assyrian king Sennacherib swept 
into Judah, destroyed forty-six fortified cities, and 
surrounded Jerusalem itself. Isaiah was at the king’s side 
through that crisis (chapters 36 and 37). 

Behind Assyria, another shadow was already lengthening. 
Babylon was rising. Isaiah foresaw, well over a century before 
it happened, that Babylon would carry Judah into exile (39:5-
7). He also foresaw, more than a hundred and fifty years 
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before it happened, that a king named Cyrus would send the 
exiles home (44:28, 45:1). He was a prophet of long sight. 

He prophesied in a particular city, in a particular century, 
to a particular people. But what he saw was so vast that the 
apostles would still be quoting him eight hundred years later. 

The Kingdom on the Other Side of the 
Border 

When Isaiah stood in the temple in the year King Uzziah died 
(Isaiah 6:1, around 740 BC), the northern kingdom of Israel 
was already in its final decades. Jeroboam II had died in 
Samaria in 752, ending the north’s last era of prosperity. Six 
kings ruled in Samaria across the next thirty years. Four of 
them were assassinated. Zechariah reigned six months before 
Shallum killed him. Shallum reigned one month before 
Menahem killed him. Pekahiah was murdered by Pekah after 
two years. Hoshea killed Pekah. The southern kingdom 
watched its northern brother tear itself apart. 
Assyria was the pressure that turned the chaos terminal. 
Tiglath-pileser III (called Pul in 2 Kings 15:19) rose to the 
Assyrian throne in 745 BC and reversed a century of Assyrian 
decline. Menahem paid heavy tribute to keep him at bay. 
Pekah joined an anti-Assyrian coalition with Rezin of Syria, 
and when the coalition tried to force Judah into their alliance 
under Ahaz, the Syro-Ephraimite crisis of Isaiah 7-8 broke 
over Jerusalem. Ahaz refused. Tiglath-pileser answered the 
coalition. His 733-732 campaign stripped Israel of Galilee, 
Gilead, and the coastal plain, deported the population (2 
Kings 15:29), and left the northern kingdom shrunk to the hill 
country around Samaria. The Immanuel sign was given while 
this dismemberment was underway. 
Samaria itself fell about a decade later. Hoshea, the north’s 
last king, submitted to Assyria and then rebelled by seeking 
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Egyptian help. Shalmaneser V besieged the city for three 
years. It fell in 722 BC to either Shalmaneser or his successor 
Sargon II. Sargon’s own annals claim 27,290 captives 
deported. Foreign peoples were resettled in the land, the 
beginnings of the Samaritan population 2 Kings 17 describes. 
The northern kingdom, ten of the twelve tribes, ended as a 
political entity within the first two decades of Isaiah’s 
ministry. 
The prophetic response ran on both sides of the border. Hosea 
preached in the collapsing north through the same reigns 
Isaiah names in his opening verse. Amos had preached 
slightly earlier under Jeroboam II, warning of the judgment 
his younger contemporaries watched arrive. Micah of 
Moresheth, in Judah, overlapped Isaiah directly and spoke 
against both kingdoms. Isaiah 9:8 through 10:4 gathers a set 
of oracles against the north with the recurring refrain, for all 
this his anger is not turned away, and his hand is stretched 
out still. Isaiah 17 names Damascus and Ephraim together. 
Isaiah 28 opens with the proud crown of the drunkards of 
Ephraim, Samaria before its fall. The reader of Volume I 
should hold this northern collapse in view. The south was 
watching the north die. The Assyrian instrument that took the 
north was the same instrument Isaiah warned would come to 
the gates of Judah. The mercy of Isaiah 37 (Sennacherib 
turned back from Jerusalem in 701) is the mercy Samaria did 
not receive. 

The Year Uzziah Died 

The call narrative begins with a single dated sentence. “In the 
year that King Uzziah died I saw the Lord sitting upon a 
throne, high and lifted up; and the train of his robe filled the 
temple” (Isaiah 6:1). 
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Uzziah had reigned for fifty-two years. He was Judah’s 
longest-serving king. His early decades had been faithful and 
prosperous. But in his later years he grew proud, entered the 
temple to burn incense as if he were a priest, and was struck 
with leprosy. He lived out his final years in isolation and died 
in shame. 

The year of his death was a year of national disorientation. 
The longest reign in living memory had ended. The throne of 
Judah was unsettled. The temple was uneasy. And in that 
year, Isaiah saw a different throne. 

He saw the Lord. High and lifted up. The temple filled with 
the train of His robe. Seraphim flying above the throne. Voices 
crying “Holy, holy, holy is the LORD of hosts; the whole earth 
is full of his glory.” The foundations of the threshold shaking. 
The house filling with smoke. 

Isaiah’s response was not awe. It was undoing. “Woe is me! 
For I am lost; for I am a man of unclean lips, and I dwell in the 
midst of a people of unclean lips; for my eyes have seen the 
King, the LORD of hosts!” (6:5). 

A seraph took a burning coal from the altar and touched it 
to his lips. “Behold, this has touched your lips; your guilt is 
taken away, and your sin atoned for” (6:7). Forgiveness 
preceded sending. Cleansing preceded commission. 

Then the question came. “Whom shall I send, and who will 
go for us?” Isaiah answered. “Here am I! Send me” (6:8). 

His commission was hard. He was sent to a people whose 
ears would not hear and whose hearts would not turn. He was 
to preach until the cities lay waste and the land was forsaken. 
Yet even at the end of the dark commission, a seed of hope was 
given. “The holy seed is its stump” (6:13). 

That is the prophet who walked the bridge. He saw the 
Lord in a year of national grief. He was forgiven before he was 
sent. He was sent into a long darkness with a single seed of 
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promise. And from that seed, in time, the Shoot of Jesse would 
grow. 

The Controlling Themes 

Nine themes run under the prophet’s book. Naming them here 
gives the reader a map before entering the stations. Each will 
surface repeatedly across all five volumes of this series. 

The first is the Holy One of Israel. This distinctive phrase, 
used more than twenty-five times in Isaiah and only rarely 
elsewhere in the Hebrew Bible, gathers the LORD’s absolute 
holiness with His covenant belonging to Israel in one title. His 
holiness is not distant. It is the holiness of Israel’s God, near 
enough to be named as His. 

The second is Zion theology. The mountain of the LORD, 
the city of the great King, the daughter of Zion, the place 
where the LORD dwells among His people, runs through 
every part of the book. From the mountain of Isaiah 2 to the 
new Jerusalem the closing chapters anticipate, Zion is where 
the covenant meets the world. 

The third is Davidic kingship. The house of David, whose 
failure and coming restoration organize much of the book, is 
the earthly line through which the LORD’s promise of a 
righteous king will be fulfilled. Ahaz fails. Hezekiah is 
delivered. The Branch will come from the stump of Jesse. The 
throne survives its own kings. 

The fourth is remnant theology. The LORD does not 
preserve the whole nation. He preserves a remnant. Isaiah’s 
own son bears the name Shear-jashub, “a remnant shall 
return.” The theology recurs at every stage of judgment. The 
LORD’s mercy always leaves survivors, and the survivors 
carry the promise forward. 

The fifth is the nations. Isaiah is not narrowly focused on 
Israel. The nations flow to Zion. The nations receive the 
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LORD’s judgment. The nations receive the LORD’s salvation. 
From the Assyria of the eighth century to the coastlands of the 
closing chapters, the nations are the wider horizon of the 
LORD’s work. 

The sixth is pride and humiliation. The proud will be 
brought low. The lofty will be laid down. The vocabulary runs 
through the book. What Isaiah 2 diagnoses in Judah, Isaiah 13 
through 24 diagnoses in the nations, and the whole book 
anticipates the day when only the LORD will be exalted. 

The seventh is justice and worship. Isaiah refuses to 
separate ethical righteousness from covenant worship. The 
sacrifices of the unjust are an abomination. The fast the LORD 
chooses is the release of the oppressed. Worship without 
justice is not worship. Justice without worship is unmoored. 
The two are one covenant response. 

The eighth is the movement from judgment to comfort. 
The book’s macro-structure runs from the courtroom lawsuit 
of chapter 1 through the six woes of chapters 5 and 28 through 
33 to the comfort of chapter 40 and the invitation of chapter 
55. The judgment is real. The comfort is the LORD’s 
determined destination. 

The ninth is the tension between historical deliverance and 
eschatological restoration. Sennacherib is turned back from 
Jerusalem in 701 BC. Cyrus decrees the return in 539 BC. But 
the visions of the prophet reach further than any historical 
deliverance can carry them. The new heavens and new earth, 
the wolf and lamb grazing together, the LORD as everlasting 
light of Zion, these await a horizon beyond history’s ordinary 
reach. 

The reader who holds these nine themes in view will find 
them woven through every station of the fourteen that follow. 
They are not the book’s outer decoration. They are the 
theological ribs on which Isaiah’s vision is built. 
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VOLUME I 

The Throne and the Branch 

Isaiah 1 through 12 
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Station 1 

The Covenant Lawsuit 

Isaiah 1 

The first chapter is the prosecutor’s opening statement. 
Heaven and earth are summoned as witnesses. The 

plaintiff is the Holy One of Israel. The defendant is the 
covenant people. The charge is filial rebellion. The evidence is 
a nation so wounded that it can hardly be recognized. And the 
courtroom is the conscience of the reader. 

Isaiah opens with the question every prophet has to ask of 
his audience. Will you hear what the LORD is saying about 
you? 

The Pentateuchal Echo 

The chapter is unmistakably Mosaic in its form. 
“Hear, O heavens, and give ear, O earth; for the LORD has 

spoken: ‘Children have I reared and brought up, but they have 
rebelled against me’” (Isaiah 1:2). The summons to heaven 
and earth as witnesses is taken directly from the Song of 
Moses. “Give ear, O heavens, and I will speak, and let the earth 
hear the words of my mouth” (Deuteronomy 32:1). Moses’ 
final song to Israel anticipated the covenant lawsuit. Isaiah, 
ministering to the children of those who heard Moses sing, 
opens the lawsuit Moses foretold. 

The form is a rib. The Hebrew term for a covenant lawsuit. 
God is taking His own people to court. 

rib. A formal legal complaint, a lawsuit. In the 
prophets, the LORD’s rib against Israel takes the form 
of an indictment based on the broken covenant. The 
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witnesses are creation itself. The charges are the failure 
to keep the terms ratified at Sinai. 

The indictment uses imagery any reader of the Pentateuch 
would recognize. Israel is the “rebellious son.” Deuteronomy 
21:18-21 had named the rebellious son as one who could be 
brought before the elders and stoned. Isaiah is invoking that 
statute. The covenant people are the rebellious son who has 
refused to listen to his father’s voice. 

The picture deepens. “The ox knows its owner, and the 
donkey its master’s crib, but Israel does not know, my people 
do not understand” (1:3). This too is Mosaic. In the Song of 
Moses, Israel is the people who forgot the Rock who bore 
them, who provoked Him to jealousy with strange gods 
(Deuteronomy 32:15-18). The ox and donkey of Isaiah 1:3 are 
the muted reproach of Deuteronomy 32. Even the animals 
know better. 

Then comes the body of the indictment. “Why will you still 
be struck down? Why will you continue to rebel? The whole 
head is sick, and the whole heart faint. From the sole of the 
foot even to the head, there is no soundness in it, but bruises 
and sores and raw wounds” (1:5-6). The body of Israel is 
described in the language of the covenant curses. 
Deuteronomy 28 had warned that breaking the covenant 
would bring disease, plague, and physical affliction 
(Deuteronomy 28:21-22, 27-29, 35). Isaiah is naming the 
curses as already in effect. The wounds are not threatened. 
They are present. 

The lawsuit then turns to the worship of the people. “I have 
had enough of burnt offerings of rams and the fat of well-fed 
beasts; I do not delight in the blood of bulls, or of lambs, or of 
goats” (1:11). This is not a rejection of sacrifice as such. The 
sacrifices were Mosaic. They had been commanded. But the 
Pentateuch had also warned that sacrifice without obedience 
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was an abomination. Numbers 15:30-31 had warned of the 
soul that sins with a high hand. Deuteronomy 10 had insisted 
that what God requires is to fear Him, walk in His ways, and 
love Him. Isaiah is calling the people back to the Pentateuch. 
The sacrifices they bring without obedience are sacrifices 
Moses himself would have rejected. 

Layer one is set. Isaiah 1 is the covenant lawsuit Moses 
anticipated, now prosecuted by Isaiah, with the body of 
evidence drawn from the curses Moses warned about. 

The Exile-and-Return Register 

The indictment is also a diagnosis of an exile already 
underway. 

“Your country lies desolate; your cities are burned with 
fire; in your very presence foreigners devour your land; it is 
desolate, as overthrown by foreigners” (Isaiah 1:7). This is not 
future judgment. This is current reality. The people Isaiah is 
addressing are already living through the consequences of 
their broken covenant. The Assyrian campaigns of the late 
eighth century had stripped Judah of fortified cities and 
territory. The land was already being eaten by foreign powers. 
The exile that would culminate in 586 BC had begun, in a 
small way, in Isaiah’s own lifetime. 

The most poignant image of the chapter is the picture of 
what remains. “And the daughter of Zion is left like a booth in 
a vineyard, like a lodge in a cucumber field, like a besieged 
city” (1:8). Jerusalem stands alone, a fragile hut in a stripped 
field. The covenant people have been reduced to a remnant. 

Verse nine is one of the most important verses in the book. 
“If the LORD of hosts had not left us a few survivors, we 
should have been like Sodom, and become like Gomorrah” 
(1:9). The remnant motif is introduced. Israel has come within 
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a breath of total destruction. The only reason a few survive is 
divine mercy. The exile pattern is not annihilation. It is severe 
judgment with deliberate preservation. The LORD always 
leaves a remnant. 

But the chapter does not stop at diagnosis. It moves toward 
the return. 

“Come now, let us reason together, says the LORD: though 
your sins are like scarlet, they shall be as white as snow; 
though they are red like crimson, they shall become like wool” 
(1:18). The court is suddenly hospitable. The plaintiff invites 
the defendant to sit down and talk. The blood-red stain of 
rebellion is offered the possibility of becoming white as snow. 

This is the return in miniature. The exile of guilt is offered 
a way home. The pattern is established at the very first 
chapter. Judgment. Mercy. Cleansing. Return. 

The chapter ends with the promise stated more fully. “And 
I will restore your judges as at the first, and your counselors 
as at the beginning. Afterward you shall be called the city of 
righteousness, the faithful city” (1:26). The corrupted city will 
be purified. The faithless city will become faithful again. The 
remnant that survives will be restored to the shape it was 
meant to have at the first. 

“Zion shall be redeemed by justice, and those in her who 
repent, by righteousness” (1:27). The road home runs through 
righteousness. The return is not by force or by luck. It is by the 
righteousness of God working through the repentance of His 
people. 

Layer two is set. The chapter that names the wound also 
names the road home. The lawsuit ends in an invitation. The 
exile ends in a return. 
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The Apostolic Appropriation 

The apostles read Isaiah 1 as a chapter still being prosecuted. 
Paul, in the great theological argument of Romans 9 

through 11, reaches for Isaiah 1:9 to explain the remnant 
doctrine. “And as Isaiah predicted, ‘If the Lord of hosts had 
not left us offspring, we would have been like Sodom and 
become like Gomorrah’” (Romans 9:29). Paul is making the 
case that the same pattern Isaiah described is operating in his 
own day. Israel has rejected its Messiah. Most of the nation 
will not believe. But God has preserved a remnant. Just as in 
Isaiah’s day, a few survivors carry the covenant forward. The 
Sodom-and-Gomorrah outcome has been averted by grace. 
The remnant survives. And from that remnant, the gospel will 
go to the nations. 

The “scarlet and snow” verse of Isaiah 1:18 has shaped the 
New Testament’s vocabulary of cleansing. When the apostles 
speak of being washed, of being made white, of being purified 
by the blood of Christ, they are drawing on Isaiah. “The blood 
of Jesus his Son cleanses us from all sin” (1 John 1:7). The 
cleansing John speaks of is the cleansing Isaiah promised. The 
scarlet of rebellion becomes the white of cleansed conscience 
because of the blood of the Lamb. 

Revelation gathers the image into its climactic scene. The 
great multitude before the throne are those who “have washed 
their robes and made them white in the blood of the Lamb” 
(Revelation 7:14). Isaiah 1:18 has become the description of 
every redeemed believer. They were scarlet. They are now 
white. The blood that made them white is the blood of the One 
Isaiah saw on the throne. 

The critique of empty worship in Isaiah 1 is picked up 
directly by Jesus and the apostles. 
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When Jesus quotes “This people honors me with their lips, 
but their heart is far from me” (Matthew 15:8, quoting Isaiah 
29:13), He is doing what Isaiah 1 did. Naming a worship that 
has lost its heart. The temple-clearing of Matthew 21, when 
Jesus drove out the sellers, has its direct textual background 
in Isaiah 56:7 and Jeremiah 7:11 (both of which Christ cites), 
but it stands in deep continuity with Isaiah 1’s critique of 
worship without obedience. The Holy One had had enough of 
burnt offerings. The Son was making the same complaint His 
Father had made through Isaiah seven centuries earlier. 

James, writing of true religion, echoes Isaiah 1:17 directly. 
“Religion that is pure and undefiled before God the Father is 
this: to visit orphans and widows in their affliction” (James 
1:27). Isaiah had said, “Seek justice, correct oppression; bring 
justice to the fatherless, plead the widow’s cause” (Isaiah 1:17). 
The vocabulary is the same. The standard is the same. True 
worship has always meant care for those who cannot care for 
themselves. 

Paul’s distinction between outward and inward Judaism is 
Isaiah 1 distilled. “For no one is a Jew who is merely one 
outwardly, nor is circumcision outward and physical. But a 
Jew is one inwardly, and circumcision is a matter of the heart” 
(Romans 2:28-29). Isaiah had insisted that sacrifice without 
obedience was empty. Paul is making the same case about 
circumcision. The covenant marker means nothing without 
the covenant heart. The lawsuit of Isaiah 1 has been 
internalized. 

And the gospel parable that gives narrative form to the 
mercy implied in Isaiah 1:18 is the Prodigal Son. Luke 15 tells 
the story of a son who rebelled, who wasted his inheritance, 
who came home in rags, and who was met by a father running 
with open arms. That is Isaiah 1 turned to its happy ending. 
The rebellious son of Deuteronomy 21 is not stoned. He is 
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welcomed. The father who had every right to bring the lawsuit 
instead throws a feast. The reasoning together has become the 
embrace. 

Layer three is set. The apostles read Isaiah 1 as the chapter 
that established the remnant, the cleansing, the critique of 
empty religion, and the welcoming heart of the Father. 

The Reader’s Bridge 

The reader does not stand outside the courtroom of Isaiah 1. 
The reader stands in the dock. 

This is the first thing the chapter must do for an honest 
reader. It must name the diagnosis. 

The wounded body of Israel is the wounded body of the 
church. The empty worship of Judah is the empty worship of 
the modern Christian who shows up to the service but lives 
without the obedience the service calls for. The rebellious son 
is every believer who has rebelled at points where God called 
and walked away into the far country. 

Most readers want to read the Bible from the safe side of 
the page. As observers of Israel’s failure. As critics of the 
empty worshippers. As people who would have known better. 
The chapter will not let the reader stand there. The chapter 
pulls the reader into the dock. 

But the dock is also where the cleansing happens. 
The reader who admits the diagnosis can hear the 

invitation. “Come now, let us reason together” (1:18). The God 
of the indictment is the God of the invitation. The Holy One 
who brings the case is the same Holy One who offers the 
cleansing. The scarlet is real. The snow is also real. The offer 
is genuine. 

There are three movements the reader is invited to make. 
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First, hear the indictment without defense. Do not argue 
with Isaiah. Do not look for someone else the chapter must be 
talking about. Receive the diagnosis. The wounds are real. The 
empty worship is real. The drifting heart is real. Hear it. 

Second, accept the invitation. Reasoning together does not 
mean bargaining. It means coming to the table the LORD has 
set and receiving what He offers. He offers cleansing. The 
scarlet becomes snow. The exchange happens because the 
Lamb was scarlet on the cross so that the believer might be 
snow before the throne. 

Third, walk out of the courtroom into a new city. Isaiah’s 
lawsuit closes with the promise of “the faithful city” (1:26). 
The reader who has been cleansed does not leave the 
courtroom unchanged. They walk out into a new identity. 
Faithful. Just. Righteous. Belonging to the city Zion is 
becoming. 

This is how Volume One begins. Not with comfort. With 
diagnosis. The diagnosis is the door. To refuse it is to refuse 
the entire road. To accept it is to find that the door opens onto 
the bridge. 

The covenant lawsuit is the first station because every 
other station depends on it. Until the reader has stood in the 
dock and heard the charges, they cannot understand the 
throne of chapter six, the sign of Immanuel in chapter seven, 
the light in Galilee of chapter nine, the shoot from Jesse of 
chapter eleven, or the song of salvation of chapter twelve. 
Isaiah 1 is the indictment that makes the rest of the volume 
necessary. 

The Holy One has spoken. The reasoning is offered. The 
bridge begins here. 

* * * 
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rib (Hebrew). A formal covenant lawsuit. The LORD’s 
legal complaint against His people for breach of the 
covenant He ratified with them at Sinai. The witnesses are 
creation itself. The form is well-attested in the prophets and 
assumes the Pentateuchal covenant as the standard by 
which the people are being judged. 

the remnant. The few who survive the judgment, 
preserved by God’s mercy not by their own merit. The seed 
from which the covenant people will be re-grown. A motif 
first stated explicitly at Isaiah 1:9 and developed through 
the rest of the book. 

reasoning together. The invitation of Isaiah 1:18. The 
Holy One who brings the lawsuit also offers the cleansing. 
Reasoning together is not negotiation but reception. The 
plaintiff has already provided the answer to His own 
charges through the blood of the Lamb. 
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Station 2 

The Mountain and the 
Pilgrimage 

Isaiah 2:1-5 

The first chapter put the reader in the courtroom. The second 
chapter takes the reader to the mountain. 

Five verses. Few sentences in Scripture have shaped the 
church’s vision of the end as powerfully as Isaiah 2:1-5. The 
mountain of the LORD’s house lifted up above the hills. The 
nations flowing to it. The law going forth from Zion. The 
swords beaten into plowshares. The invitation to walk in the 
light. 

The same passage appears almost word for word in Micah 
4. Whether Isaiah borrowed from Micah or Micah from Isaiah 
or both from a common source, the Spirit gave the vision 
twice. It mattered enough to repeat. 

The Pentateuchal Echo 

The most important sentence in the passage is the one that 
quietly relocates a mountain. 

“It shall come to pass in the latter days that the mountain 
of the house of the LORD shall be established as the highest 
of the mountains” (Isaiah 2:2). The mountain in view is Zion. 
But the geography of the verse only matters because of what 
happened on another mountain. 

At Sinai, the LORD descended in fire. The mountain 
trembled. Moses went up alone. The law was given. The 
covenant was ratified. And the people stood at a distance, 
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because no one could approach the holiness on the mountain 
without dying. 

Isaiah 2 takes that exclusive, terrifying mountain and 
transposes it into Zion. Sinai’s revelation is not abolished; the 
terror of Sinai is transformed and fulfilled in the accessible 
glory of Zion. Zion becomes the eschatological mountain from 
which the instruction of the LORD goes forth to the nations. 
And the relationship between the people and the mountain 
has changed completely. Where Sinai was approached at a 
distance with fear, Zion is approached in pilgrimage with joy. 
Where Sinai gave the law to one nation, Zion sends out the law 
to all nations. Where Sinai was wrapped in smoke, Zion is 
lifted up in light. 

The pilgrimage language is itself Mosaic. Three times a 
year, every male Israelite was required to “go up” to Jerusalem 
for the appointed feasts (Deuteronomy 16:16). Passover. 
Weeks. Booths. The annual rhythm of going up to the 
mountain shaped the spiritual life of Israel for generations. 
Isaiah takes that pilgrimage and universalizes it. The going up 
is no longer the duty of Israel alone. It is the destiny of every 
nation. 

“Come, let us go up to the mountain of the LORD, to the 
house of the God of Jacob” (2:3). The cry is in the mouths of 
foreign peoples. The Gentiles are saying what Israel was 
supposed to say. The phrase “let us go up” is the pilgrim’s 
word. 

aliyah. Hebrew. To go up. The technical word for the 
pilgrimage to Jerusalem and, in modern Hebrew, for 
Jewish immigration to the land of Israel. Isaiah 2 
prophesies an aliyah of all nations. 

The teaching that issues from the mountain is also 
recognizably Mosaic. “He may teach us his ways and that we 
may walk in his paths” (2:3). The vocabulary belongs to 
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Deuteronomy. Moses had told Israel that the LORD’s ways 
were the path of life (Deuteronomy 30:15-16). Isaiah is 
announcing that what Moses gave to Israel will one day be 
given to the nations. 

The closing image of the passage takes the reader back to 
Eden. “They shall beat their swords into plowshares, and their 
spears into pruning hooks; nation shall not lift up sword 
against nation, neither shall they learn war anymore” (2:4). 
The first family of Genesis fell into violence. Cain killed Abel. 
Lamech boasted of his seventy-sevenfold vengeance (Genesis 
4:23-24). The world east of Eden has been a world of weapons. 
Isaiah is prophesying the reversal. The weapons return to 
being tools. The implements of death become the implements 
of harvest. Eden begins to come back. 

Layer one is set. Isaiah 2 takes the Mosaic mountain, the 
Mosaic pilgrimage, the Mosaic teaching, and the Genesis fall, 
and re-tells them as a universal vision of the world coming 
home. 

The Exile-and-Return Register 

The vision is also the exile reversed. 
Israel was sent OUT. Carried into Babylon. Scattered 

among the nations. The pilgrim direction was inverted. Where 
the tribes of Israel had once gone UP to Jerusalem for the 
feasts, they were now being marched OUT into captivity. 

Isaiah 2 inverts the inversion. The pilgrimage is back. But 
now it is bigger than Israel. 

“All the nations shall flow to it” (2:2). The Hebrew verb is 
nahar. The word for a river. But rivers flow downhill. They 
run from the heights to the valleys. The image Isaiah uses is 
geographically impossible. Nations are pictured as a river 
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flowing UP. The world is being drawn upward toward Zion 
against gravity. 

The exile had emptied the city. The return will not just 
refill it. It will fill it from a much wider field. The Babylon-
bound caravans that took Judah out will be matched by 
Gentile caravans that bring the world in. The exile was the 
dispersing. The return is the in-gathering. 

“In the latter days” (2:2). This is the prophet’s 
eschatological horizon. The phrase points beyond the 
immediate return from Babylon. The vision Isaiah sees is not 
just the rebuilding of Jerusalem in the fifth century BC. It is 
the final pilgrimage of the nations, a movement that begins in 
the prophet’s day and is not yet complete. 

The pattern of exile-and-return is in every line. The 
mountain is the destination of the journey home. The teaching 
from Zion is the word that ends the wandering. The swords-
into-plowshares is the peace that follows the long war. The 
walking in the light is the new normal of the returned people. 

But the chapter that follows in the next station (Isaiah 2:6 
onward) will show that this return has not yet happened. The 
Israel of Isaiah’s own day is full of idols and pride. The 
mountain in 2:2-5 is a future Zion, not the present one. The 
vision is given before the work is done. The road home is 
described before the road home is taken. 

Layer two is set. The mountain is where exile ends. The 
pilgrimage is the return reversed and expanded. 

The Apostolic Appropriation 

The apostles read Isaiah 2 as their own job description. 
The Great Commission of Matthew 28 is Isaiah 2 with 

marching orders. “Go therefore and make disciples of all 
nations” (Matthew 28:19). The nations that Isaiah saw flowing 
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UP to the mountain are the nations Christ commands the 
apostles to disciple. The vision becomes the assignment. The 
apostles are not waiting for the nations to come. They are 
going out to bring them. 

Pentecost is Isaiah 2 enacted in a single day. Acts 2 lists 
the nations represented in Jerusalem when the Spirit fell. 
Parthians, Medes, Elamites, residents of Mesopotamia, 
Judea, Cappadocia, Pontus, Asia, Phrygia, Pamphylia, Egypt, 
Libya, Rome, Crete, Arabia. A list of nations standing in 
Jerusalem hearing the word of the LORD in their own 
tongues. The law going forth from Zion has become the gospel 
going forth from Zion. The mountain has begun to send. 

Paul’s whole missionary career is Isaiah 2 worked out in 
detail. Every Gentile congregation Paul plants is another 
stream in the river flowing up to the mountain. The argument 
of Romans 9 through 11, the discussion of the Gentile mission 
in Ephesians 2 and 3, and the great prophecy of Romans 15:8-
12 (which cites Isaiah 11:10) all assume that Isaiah’s vision of 
the nations is now being fulfilled in the apostolic mission. Paul 
was not inventing the mission to the Gentiles. He was walking 
the road Isaiah had mapped. 

The most theologically precise New Testament echo of 
Isaiah 2 is in Hebrews 12. The writer to the Hebrews puts the 
two mountains side by side. 

“For you have not come to what may be touched, a blazing 
fire and darkness and gloom and a tempest, and the sound of 
a trumpet and a voice whose words made the hearers beg that 
no further messages be spoken to them” (Hebrews 12:18-19). 
That is Sinai. The mountain the people could not touch. The 
mountain of distance and dread. 

“But you have come to Mount Zion and to the city of the 
living God, the heavenly Jerusalem, and to innumerable 
angels in festal gathering, and to the assembly of the firstborn 
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who are enrolled in heaven, and to God, the judge of all, and 
to the spirits of the righteous made perfect, and to Jesus, the 
mediator of a new covenant, and to the sprinkled blood that 
speaks a better word than the blood of Abel” (Hebrews 12:22-
24). That is Zion. The mountain Isaiah saw. The mountain the 
nations stream to. The mountain Christians have already 
come to in Christ. 

Hebrews 12 is the apostolic statement of the Isaiah 2 
vision. The believer has already come to the mountain. The 
pilgrimage is not just future. It is partly accomplished now, in 
the moment of saving faith. To trust Christ is to arrive at Zion. 

Revelation closes the story with the same image. The New 
Jerusalem comes down out of heaven. “By its light will the 
nations walk, and the kings of the earth will bring their glory 
into it” (Revelation 21:24). The river is still flowing up. The 
nations are still coming in. The vision of Isaiah 2 reaches its 
final form in the city John saw. 

Layer three is set. The apostles read Isaiah 2 as their 
commission and as the church’s destination. 

The Reader’s Bridge 

Come. 
That single word, the pilgrim’s word, is what Isaiah 2 puts 

in the mouth of the reader. 
The chapter ends with an invitation. “O house of Jacob, 

come, let us walk in the light of the LORD” (2:5). The 
invitation is addressed to Israel. But the reader who has been 
brought into the covenant through Christ is now part of the 
house of Jacob by faith. The invitation belongs to the reader 
too. 

Come. The word is movement. It is not contemplation 
from a distance. It is the beginning of a walk. 
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What does walking in the light mean for a reader who lives 
in this century, in Houston or Bangalore or London or Lagos? 
What does the mountain look like when the reader closes the 
book and goes back to a job, a marriage, a household, a 
struggle? 

It means the reader’s identity has changed. The reader is 
now a pilgrim. The reader’s days are no longer aimless. They 
are footsteps on a road that ends at the mountain. The fatigue 
of the journey is the fatigue of a road that has a destination. 
The disorientation is the disorientation of someone walking 
through unfamiliar country toward a place they have not yet 
seen but have been told about. 

It means the reader’s ethics have changed. Swords into 
plowshares is not just an eschatological hope. It is the 
believer’s daily practice. The angers that have been weapons 
in the reader’s home become the tools of cultivation. The 
competitive instincts that have been swords in the workplace 
become the implements of service. The bitter words that have 
been spears against a spouse or a brother become the harvest-
tools of grace. The reader is asked to begin the disarmament 
now. 

It means the reader’s vision has expanded. The God who is 
teaching the reader is teaching the same God to a woman in 
Iran reading her contraband Bible, to a man in rural China 
praying at five in the morning, to a child in Buenos Aires 
whose grandmother is whispering the gospel into her ear. The 
reader is not alone on the mountain. The river is full. 

The mountain has a face. The face is Christ. Hebrews 12 
makes this explicit. To come to Zion is to come to Jesus. To 
walk in the light of the LORD is to walk in His light. The 
pilgrimage is not toward a place but toward a Person. 
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He is standing on the mountain. He is the law that has 
gone forth from Zion. He is the light. He is the peace that turns 
swords into plowshares. 

He is saying, “Come.” The reader is asked to answer. 

* * * 

aliyah (Hebrew). To go up. The technical word for the 
pilgrimage to Jerusalem in Old Testament practice. Isaiah 
2 envisions an aliyah no longer limited to Israel but 
extended to all nations. Every Gentile conversion through 
Christ is a participation in this prophesied movement. 

the latter days (Hebrew: aharit hayyamim). The 
eschatological horizon. Not a single moment but the long 
arc beginning with the first coming of Christ and 
culminating in the new heavens and new earth. The 
pilgrimage Isaiah saw happens across the latter days, not 
in a single instant. 

swords into plowshares. The reversal of Cain’s violence 
and the restoration of Edenic peace. A vision partially 
realized now in the disarmed life of the believer, fully 
realized in the new creation. The image of the believer’s 
daily ethics under the lordship of the Prince of Peace. 
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Station 3 

The Day of the LORD 

Isaiah 2:6 through 4:1 

Volume One opened in a courtroom. Took the reader to a 
mountain. Now it walks the reader through a long catalog of 
what happens when the indictment is not heeded. 

Isaiah 2:6 through 4:1 is the prophet’s first sustained 
description of the Day of the LORD. It is the heaviest passage 
in the volume. The vision of the nations streaming to the 
mountain in the previous station gives way to the vision of a 
people sinking under the weight of their own pride. The light 
of the LORD that Israel was invited to walk in becomes the 
light from which the proud will hide. 

The passage moves in three angles of vision. The Day 
against human pride (2:6-22). The Day against Jerusalem’s 
leaders (3:1-15). The Day against the daughters of Zion (3:16-
4:1). Three pictures of the same leveling. 

The Pentateuchal Echo 

The deepest Pentateuchal echo in the chapter is Genesis 11. 
Babel was the first concentrated act of human pride after 

the flood. The peoples of the earth had built themselves a 
tower “with its top in the heavens, and let us make a name for 
ourselves” (Genesis 11:4). The LORD came down. He saw 
what they had built. He scattered them. The high tower was 
abandoned. The proud were brought low. 

Isaiah 2 is Babel restaged on a national scale. “Enter into 
the rock and hide in the dust from before the terror of the 
LORD, and from the splendor of his majesty. The haughty 
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looks of man shall be brought low, and the lofty pride of men 
shall be humbled, and the LORD alone will be exalted in that 
day” (Isaiah 2:10-11). The pattern of Babel is the pattern of the 
Day. Pride lifts itself up. The LORD comes down. The proud 
are scattered. Only one is left exalted. 

The catalog of pride in 2:7-8 reads like a checklist taken 
from the Mosaic law. “Their land is filled with silver and gold, 
and there is no end to their treasures; their land is filled with 
horses, and there is no end to their chariots; their land is filled 
with idols; they bow down to the work of their hands, to what 
their own fingers have made.” 

Deuteronomy 17 had warned the future king of Israel 
about three exact temptations. He must not multiply horses 
for himself (17:16). He must not multiply silver and gold for 
himself excessively (17:17). And the people he led must not 
turn to idols (Deuteronomy 4:15-19, the whole framework of 
the second commandment). Isaiah’s catalog lists Judah’s 
failure on every count. The Mosaic warnings have not been 
heeded. The covenant the king was supposed to keep has been 
broken at every point. 

The image of the proud hiding in caves takes the reader 
further back than Babel. “People shall enter the caves of the 
rocks and the holes of the ground, from before the terror of 
the LORD, and from the splendor of his majesty, when he rises 
to terrify the earth” (Isaiah 2:19). This is Adam and Eve in the 
garden. The first man, hearing the sound of the LORD God 
walking in the cool of the day, “hid himself from the presence 
of the LORD God among the trees of the garden” (Genesis 
3:8). The Day of the LORD does to the proud nation what the 
LORD did to the first man. The proud cannot face Him. They 
run to whatever shelter they can find. Trees. Caves. Holes in 
the ground. Anything to escape the gaze of the One they have 
wronged. 
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The catalog of the daughters of Zion in 3:16-23 reads like 
a Pentateuchal warning against absorbing the practices of the 
nations. The women of Jerusalem are described as walking 
with outstretched necks, mincing as they go, jingling with 
their anklets. Their finery is listed in remorseless detail. 
Anklets. Headbands. Crescents. Pendants. Bracelets. Scarves. 
Headdresses. Armlets. Sashes. Perfume boxes. Amulets. 
Signet rings. Nose rings. Festal robes. Mantles. Cloaks. 
Handbags. Mirrors. Linen garments. Turbans. Veils. 

The list is brutal because the list is the point. The women 
have made themselves into walking displays of the wealth of 
the world. They have done with their bodies what their 
husbands have done with their land. Filled it with idols of 
accumulation. And the Day takes it all away. “Instead of 
perfume there will be rottenness; and instead of a belt, a rope; 
and instead of well-set hair, baldness; and instead of a rich 
robe, a skirt of sackcloth; and branding instead of beauty” 
(3:24). The reversal is total. What has been lifted up is brought 
low. 

Layer one is set. The Day of the LORD is Babel restaged. It 
is Adam hiding from the LORD in the garden, scaled up to a 
nation. It is the catalog of Mosaic warnings ignored, returning 
to demand their consequence. 

The Exile-and-Return Register 

The Day of the LORD in Isaiah 2 through 4 is the exile in 
prospect. 

“For behold, the Lord GOD of hosts is taking away from 
Jerusalem and from Judah support and supply, all support of 
bread, and all support of water; the mighty man and the 
soldier, the judge and the prophet, the diviner and the elder, 
the captain of fifty and the man of rank, the counselor and the 
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skillful magician and the expert in charms” (Isaiah 3:1-3). This 
is what Babylon will do. Strip the city of its leaders. Take the 
elders into captivity. Leave the land in the hands of children 
and the inexperienced (3:4-5). The structure of Israel’s society 
will collapse. 

The exile is described before it happens. The prophet who 
saw a hundred years ahead is showing the people what their 
pride is purchasing. They are not just sinning. They are buying 
their own catastrophe. 

“And the people will oppress one another, every one his 
fellow and every one his neighbor; the youth will be insolent 
to the elder, and the despised to the honorable” (3:5). The 
social order Moses gave is inverted. Honor flows the wrong 
way. The young rule the old. The despised rule the honorable. 
This is what happens when the covenant order is rejected. The 
opposite of the covenant takes its place. 

The Day reaches its grimmest picture at the end of the 
passage. “And seven women shall take hold of one man in that 
day, saying, ‘We will eat our own bread and wear our own 
clothes, only let us be called by your name; take away our 
reproach’” (Isaiah 4:1). The judgment has killed so many men 
that the women are left to fight over the few who remain. The 
boast of the daughters of Zion in 3:16 has become the 
desperate plea of 4:1. The proud have become the begging. 

This is exile. Not the future exile only. The exile that begins 
now in every life that refuses the covenant. The covenant 
people of Isaiah’s day are already living in the early stages of 
the catastrophe the prophet describes. The Babylonian 
carriage will come later. But the leveling has begun. 

And yet within this dark passage, the return is still present. 
The Day of the LORD is also a purifying day. “The LORD alone 
will be exalted in that day” (2:11, 17). Pride is leveled so that 
only the LORD is left standing. The catalog of pride is removed 
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not just to punish but to clear the ground. What is taken away 
is what was preventing the people from seeing the LORD. 

The transition into chapter 4:2-6 (the next station) is the 
move from the leveling to the canopy. After the proud have 
been brought low, the Branch can shine. Only when the false 
glory is removed can the true glory come. 

Layer two is set. The Day is the exile in prospect. The 
leveling is also the clearing of ground for the return. 

The Apostolic Appropriation 

The apostles took the Day of the LORD and made it the Day of 
Christ. 

The prophets had spoken of the Day of the LORD as the 
moment of divine reckoning. Joel, Amos, Zephaniah, Malachi. 
The phrase belonged to the prophetic vocabulary of the end. 
The apostles took the phrase and centered it on Christ. The 
Day of the LORD becomes the Day of the Lord Jesus. 

“For you yourselves are fully aware that the day of the Lord 
will come like a thief in the night” (1 Thessalonians 5:2). Paul 
is writing about the return of Christ. The Day Isaiah described 
is the Day Christ will bring. The leveling is His leveling. The 
exalting is His exalting. 

“But the day of the Lord will come like a thief, and then the 
heavens will pass away with a roar, and the heavenly bodies 
will be burned up and dissolved, and the earth and the works 
that are done on it will be exposed” (2 Peter 3:10). Peter takes 
Isaiah’s vocabulary and pushes it to its cosmic conclusion. The 
Day that brought down the proud in Judah will bring down 
everything that has lifted itself up in opposition to God. The 
Day Isaiah saw locally will be the Day John will see globally in 
Revelation. 
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The leveling theme is taken up by John the Baptist as he 
prepares the way of the Lord. “Every valley shall be filled, and 
every mountain and hill shall be made low, and the crooked 
shall become straight, and the rough places shall become level 
ways, and all flesh shall see the salvation of God” (Luke 3:5-6, 
quoting Isaiah 40:4-5). The pattern of the Day is enacted in 
the gospel itself. Heights brought low. Depths raised up. The 
way prepared for the One who is coming. 

Mary’s Magnificat is Isaiah 2 in song. “He has shown 
strength with his arm; he has scattered the proud in the 
thoughts of their hearts; he has brought down the mighty from 
their thrones and exalted those of humble estate” (Luke 1:51-
52). Mary, a young woman in a forgotten village, is singing the 
Day of the LORD as if it has already happened. In her womb, 
it has. The proud are about to be scattered. The mighty about 
to be brought down. The humble about to be exalted. The 
pattern of Isaiah 2 is taking shape in her own body. 

The Beatitudes are the Day of the LORD restated as 
blessing. “Blessed are the poor in spirit, for theirs is the 
kingdom of heaven” (Matthew 5:3). The poor are those who 
have been brought low. The kingdom is the exaltation that 
follows. The Beatitudes are the gospel’s answer to Isaiah 2. 
They name the ones who will be lifted up on the Day because 
they have been brought low before it. 

The most striking apostolic echo of Isaiah 2 is in 
Revelation 6. When the sixth seal is opened, “the kings of the 
earth and the great ones and the generals and the rich and the 
powerful, and everyone, slave and free, hid themselves in the 
caves and among the rocks of the mountains, calling to the 
mountains and rocks, ‘Fall on us and hide us from the face of 
him who is seated on the throne, and from the wrath of the 
Lamb’” (Revelation 6:15-16). The image is Isaiah 2:19-21 
quoted almost word for word. The proud hiding in caves. The 
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terror of the LORD. The splendor of His majesty. John is 
showing that what Isaiah described in advance is happening 
in fact at the end of the age. 

But the One on the throne in John’s vision is the One 
Isaiah saw in chapter 6. The Lamb. The Christ who first came 
low to be crucified is the Christ who comes high to be revealed. 
The proud who would not bow before Him at the cross will 
hide from Him at the throne. 

Paul drives the principle home in 1 Corinthians 1. “God 
chose what is foolish in the world to shame the wise; God 
chose what is weak in the world to shame the strong; God 
chose what is low and despised in the world, even things that 
are not, to bring to nothing things that are, so that no human 
being might boast in the presence of God” (1 Corinthians 1:27-
29). The Day of the LORD is built into the very logic of the 
gospel. God consistently chooses the humble. He consistently 
brings down the proud. The pattern of Isaiah 2 is the pattern 
of how grace works. 

And Philippians 2 gives the supreme example. The Son of 
God did not consider equality with God a thing to be grasped. 
He emptied Himself. He took the form of a servant. He 
humbled Himself to death on a cross. “Therefore God has 
highly exalted him and bestowed on him the name that is 
above every name” (Philippians 2:9). The Day of the LORD’s 
logic is the logic of the cross. Down before up. Humbling 
before exalting. Christ went the way He calls His people to go. 

Layer three is set. The apostles read Isaiah 2 as the Day of 
Christ, the gospel’s leveling pattern, and the path the Saviour 
Himself walked. 
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The Reader’s Bridge 

There is one verse in the passage that the reader should write 
somewhere they can see it daily. “The LORD alone will be 
exalted in that day” (Isaiah 2:11). 

That sentence is the whole point. 
The Day Isaiah describes is the day when every false 

exaltation is removed. The wealth that thought it was secure. 
The reputation that thought it was permanent. The 
achievements that thought they were owed. The opinions of 
others that have been treated like the verdict of God. The body 
that has been groomed into an idol. The mind that has been 
trusted as the measure of truth. All of it brought low. The 
LORD alone exalted. 

The question is not whether this Day is coming. The 
question is whether the reader has begun to walk in its light 
voluntarily. 

There is a way to enter the Day before the Day arrives. It is 
the way of the cross. The way of voluntary humbling. The way 
Mary sang. The way Christ walked. The way Peter commended 
when he said, “Humble yourselves, therefore, under the 
mighty hand of God so that at the proper time he may exalt 
you” (1 Peter 5:6). 

The reader who comes low voluntarily does not need to be 
brought low forcibly. The reader who lays down the swords 
from the previous station does not have them broken in the 
leveling. The reader who confesses the pride does not need to 
hide in caves on the Day. The early humbling is the believer’s 
protection. The late humbling is the proud man’s destruction. 

Two questions for the reader. 
What in the reader’s life is currently lifted up that needs to 

be brought low? It may be a possession. A status. A 
relationship in which the reader is functioning as the lord 



42 
 

rather than as the servant. A grievance the reader has elevated 
into a permanent feature of identity. A self-image that cannot 
bear correction. The Day of the LORD is coming for that thing. 
It can either be laid down now or torn down then. 

And what in the reader’s life is currently brought low that 
the LORD is preparing to exalt? Mary’s song is for the humble. 
The Beatitudes are for the poor in spirit. The Magnificat is 
sung over every quiet life that has chosen the lowly road. The 
mother nursing her child at three in the morning. The man 
who took the demotion to care for his elderly father. The 
widow whose pension is half what it should be because she 
chose forgiveness over a lawsuit. The young woman who is 
single because she would not compromise. The pastor of the 
church no one notices. These are the ones the LORD is 
preparing to exalt. They are walking in the Day’s light already. 

The Day will come. The proud will hide. The LORD alone 
will be exalted. The believer who has walked the cross’s road 
will not be in the caves. They will be on the mountain, with the 
One Isaiah saw, with the four-named Child of chapter 9, with 
the Shoot of chapter 11, with the Lamb of Revelation 5. 

The way to that mountain is down. 

* * * 

yom YHWH (Hebrew, “the Day of the LORD”). The 
prophets’ term for the moment of divine reckoning. Used by 
Isaiah, Joel, Amos, Zephaniah, and Malachi. Refers 
proximately to historical judgments such as the 
Babylonian invasion, and ultimately to the eschatological 
return of Christ. The pattern of the Day is always the same. 
Pride brought low, the LORD alone exalted. 

the proud and the lofty. Isaiah’s pair of terms for 
human self-exaltation. The proud are those who lift 
themselves up in heart. The lofty are those who lift 
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themselves up in possessions, position, and display. The 
Day comes against both. 

down before up. The gospel’s pattern for entering the 
Day in safety. Voluntary humbling now precedes the 
LORD’s exaltation later. The pattern walked first by Christ 
in Philippians 2 and called for in every one of His followers. 
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Station 4 

The Branch and the Canopy 

Isaiah 4:2-6 

Five verses. After the long leveling of the previous chapter, the 
prophet’s voice softens. 

The proud have been brought low. The daughters of Zion 
have lost their finery. The leaders have been removed. The city 
has been emptied of its support. And then, in the closing five 
verses of the passage, the morning comes. 

Isaiah 4:2-6 is the first sustained vision of light in the 
book. The Branch shines. The remnant is cleansed. The 
canopy is spread over Zion. The passage that began in the 
courtroom and walked through the catalog of pride now 
arrives at the first picture of what redemption looks like. 

The pivot from leveling to glory turns on a single phrase. 
“In that day.” 

The Pentateuchal Echo 

The Pentateuchal echoes in this short passage are 
extraordinarily dense. Three Mosaic images surface in five 
verses. 

The first is the Branch. “In that day the branch of the 
LORD shall be beautiful and glorious” (Isaiah 4:2). The 
Hebrew word is tsemach. It means a shoot, a sprout, a 
growing thing. The agricultural image carries a covenant 
freight that runs back through the Pentateuch. The LORD had 
told Israel they would be a planting of His own (Exodus 15:17), 
a vine He brought out of Egypt. Within Isaiah 4:2 itself, the 
branch may first evoke the renewed beauty and fertility of 
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Zion after judgment; the verse’s second line names “the fruit 
of the land,” which suggests the agricultural register. But the 
branch-image is picked up across the wider prophetic canon 
and grows into a messianic title. In Isaiah 11 the rod comes 
from the stem of Jesse. In Isaiah 53 the tender plant rises out 
of dry ground. In Jeremiah 23:5 and Zechariah 3:8 and 6:12, 
the Branch is explicitly the coming Messiah. Isaiah 4:2 is the 
first appearance of what will become the messianic Shoot; the 
immediate reading of renewed Zion carries within it the seed 
of the fuller reading. 

tsemach. Hebrew. Branch, shoot, sprout. The word for 
new growth out of an old stump. Used messianically 
here and developed across Jeremiah 23:5, Zechariah 
3:8, and Zechariah 6:12, where the Branch becomes a 
specific title of the coming Messiah. 

The second Mosaic echo is the pillar. “Then the LORD will 
create over the whole site of Mount Zion and over her 
assemblies a cloud by day, and smoke and the shining of a 
flaming fire by night” (Isaiah 4:5). This is the pillar of Exodus. 
When the LORD led Israel out of Egypt, He went before them 
“by day in a pillar of cloud to lead them along the way, and by 
night in a pillar of fire to give them light” (Exodus 13:21). The 
same pillar then settled over the tabernacle when it was built 
and stayed with Israel through the wilderness wandering 
(Exodus 40:36-38). 

Isaiah is announcing that the pillar will return. The same 
cloud that led Moses will hover over Zion. The same fire that 
gave light at night to the wilderness camp will give light at 
night to the redeemed city. The wilderness journey is being 
restaged on the mountain. 

The third Mosaic echo is the booth. “There will be a booth 
for shade by day from the heat, and for a refuge and a shelter 
from the storm and rain” (4:6). The Hebrew word is sukkah. 
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The same word that gives its name to the Feast of Booths, the 
annual festival in which Israel was commanded to live in 
temporary shelters for seven days to remember the wilderness 
wandering (Leviticus 23:42-43). The sukkah was a memorial 
of the journey. Isaiah is announcing that the sukkah has 
become permanent. The temporary booth of the festival has 
become the eternal canopy over Zion. 

sukkah. Hebrew. A booth, a temporary shelter, the 
structure used during the Feast of Tabernacles. Isaiah 
4:6 announces that the sukkah has become permanent. 
The booth that was a memorial of the wilderness has 
become the canopy over the redeemed city. 

These three images sit on top of each other. The Branch is 
the new growth out of the old covenant. The pillar is the old 
wilderness presence returning. The booth is the old festival 
shelter made permanent. All three are Mosaic. All three are 
being transformed. 

The cleansing language in verse 4 also draws on Mosaic 
vocabulary. “When the Lord shall have washed away the filth 
of the daughters of Zion and cleansed the bloodstains of 
Jerusalem from its midst by a spirit of judgment and by a 
spirit of burning” (4:4). The vocabulary of washing and 
cleansing is the vocabulary of the Levitical code. The 
bloodstains and filth are removed by water and by fire, the two 
great Mosaic agents of purification. Numbers 31:23 had 
commanded that captured spoils be passed through fire and 
then through the water of cleansing. Isaiah is saying that Zion 
herself will be passed through both. The judgment of fire and 
the washing of water will leave only the holy ones. 

Layer one is set. Isaiah 4:2-6 is a Mosaic concentrate. The 
Branch, the pillar, the booth, the cleansing fire, and the 
cleansing water all converge in five verses. 
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The Exile-and-Return Register 

The whole passage assumes the leveling has happened. 
“He who is left in Zion and remains in Jerusalem will be 

called holy” (Isaiah 4:3). The word “left” is the language of the 
remnant. Not the whole population. The ones who survive. 
After the proud have been brought low, after the daughters of 
Zion have lost their finery, after the leaders have been carried 
away, what remains is a small, purified group. Isaiah’s vision 
is not addressed to the nation as it stands. It is addressed to 
the nation as it will be after the exile has done its work. 

This is the exile-and-return pattern in concentrated form. 
The previous station was the leveling. This station is the 
return. The road home does not run around the exile. It runs 
through it. 

The cleansing of verse 4 is not punishment. It is 
purification. The filth of the daughters of Zion, named so 
cruelly in the previous chapter, is washed away. The 
bloodstains of Jerusalem, the violence and oppression 
catalogued in 1:15 and 1:21, are removed. The city that went 
into the leveling as a wounded body comes out of it as a holy 
people. 

The remnant is described with a striking phrase. 
“Everyone who has been recorded for life in Jerusalem” (4:3). 
This is the first hint in Isaiah of what later Scripture will call 
the book of life. There is a register being kept. Some names are 
in the book. Some are not. The book is the LORD’s own record 
of who belongs to Him. 

The Pentateuch had hinted at this book. When Moses 
interceded for Israel after the golden calf, he said, “if you will 
forgive their sin, but if not, please blot me out of your book 
that you have written” (Exodus 32:32). The LORD’s answer 
suggests that there is a book, and that names can be in it or 
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removed from it. Isaiah is now telling Israel that on the Day, 
the book will be opened. The remnant is those whose names 
remain. 

The canopy that descends over Zion in verses 5 and 6 is 
what the return looks like. Not just the rebuilding of a city. The 
construction of a sheltered, glorified, holy place where the 
cleansed remnant lives under the visible presence of God. The 
pillar that led the first journey out of Egypt is now the canopy 
over the second journey’s destination. The wilderness has 
ended. The booth that was a memorial has become a home. 

“For over all the glory there will be a canopy” (4:5). The 
Hebrew word for canopy is chuppah, the same word used for 
the wedding canopy under which a bride and groom are joined 
in Jewish tradition. Isaiah is suggesting that the redeemed city 
is being treated like a bride. The cleansing was the preparation 
for the wedding. The canopy is the marriage covering. 

Layer two is set. The passage is the return after the exile. 
The cleansing has done its work. The remnant has become the 
bride. The canopy has come down. 

The Apostolic Appropriation 

The apostles read Isaiah 4 as a chapter about Christ. 
The Branch of verse 2 is taken up by the later prophets and 

then by the New Testament. Jeremiah names the coming king 
as “a righteous Branch” who will “reign as king and deal 
wisely” (Jeremiah 23:5). Zechariah, after the exile, identifies 
the Branch with a single specific person, the priest-king who 
will build the temple of the LORD (Zechariah 6:12-13). By the 
time of the Gospels, “the Branch” has become a recognizable 
messianic title. Many interpreters have read Matthew 2:23 
(“he shall be called a Nazarene”) as playing on the Hebrew 
netzer, a near-relative of tsemach, which also means branch. 
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The lexical link is a canonical resonance rather than a settled 
proof, since Matthew does not name his source; but the 
theological convergence is fitting. 

The Branch is Christ. The new growth out of the felled tree. 
The fruit-bearing one. The Beautiful and Glorious of Isaiah 
4:2. 

The canopy is also Christ. John’s Gospel opens with a 
sentence that takes Isaiah 4 and folds it into the incarnation. 
“And the Word became flesh and dwelt among us, and we have 
seen his glory” (John 1:14). The Greek verb translated “dwelt” 
is eskenosen. Literally, “tabernacled” or “pitched his tent” or 
“set up his booth.” The Word who was with God in the 
beginning has become a sukkah. The canopy of Isaiah 4:5-6 
has taken on flesh and pitched itself among us. 

“We have seen his glory” continues the echo. The glory that 
was over Zion in Isaiah 4 is now in Christ. The pillar of cloud 
and fire has become a person. The booth has a face. The 
shelter from the storm is the body of the Son. 

Hebrews picks up the tabernacle imagery and develops it. 
Christ is the high priest of “the true tent that the Lord set up, 
not man” (Hebrews 8:2). He entered “once for all into the holy 
places... by means of his own blood, thus securing an eternal 
redemption” (Hebrews 9:12). The earthly tabernacle of 
Moses, like the sukkah of Isaiah 4, was a temporary shelter 
pointing forward to the permanent canopy in Christ. 

Revelation finishes the work. In Revelation 7, John sees 
the great multitude before the throne, “and he who sits on the 
throne will shelter them with his presence” (Revelation 7:15). 
The word “shelter” in the Greek is skenoo, the same verb root 
as John 1:14. The throne-sitter has tabernacled over the 
redeemed. The canopy of Isaiah 4 has descended. 

Then verses 16 and 17 give the consequence. “They shall 
hunger no more, neither thirst anymore; the sun shall not 
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strike them, nor any scorching heat. For the Lamb in the midst 
of the throne will be their shepherd.” Isaiah’s canopy was for 
shade from the heat and refuge from the storm. John’s canopy 
is for the same purposes, but eternally. The heat is past. The 
storm has ended. The Lamb is the canopy. 

Revelation 21 closes the canon with the canopy’s final 
form. “Behold, the dwelling place of God is with man. He will 
dwell with them, and they will be his people, and God himself 
will be with them as their God” (Revelation 21:3). The word 
“dwelling place” in the Greek is skene. The booth has become 
the eternal city. The wedding canopy of Isaiah 4 has become 
the marriage of the Lamb and his bride. The chapter that 
began with the Branch ends with the Bride. 

The cleansing of verse 4 is also taken up in the New 
Testament. The “spirit of judgment and spirit of burning” 
finds its first apostolic echo at Pentecost. “Divided tongues as 
of fire appeared to them and rested on each one of them” (Acts 
2:3). The fire that Isaiah promised to cleanse the daughters of 
Zion has descended on the disciples. The judgment-and-
burning Spirit has become the indwelling Spirit. 

Paul applies the same fire to the believer’s life. “Each one’s 
work will become manifest, for the Day will disclose it, 
because it will be revealed by fire, and the fire will test what 
sort of work each one has done” (1 Corinthians 3:13). The Day 
of the LORD’s fire, which Isaiah 4 said would cleanse Zion, is 
the same fire that tests the believer’s life. The principle is 
consistent. Fire purifies what belongs to God. It consumes 
what does not. 

Layer three is set. The apostles read Isaiah 4 as Christ 
becoming the Branch, the canopy, and the cleansing fire all at 
once. 
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The Reader’s Bridge 

Most readers have stood under a borrowed canopy at some 
point. A tent in a storm. An umbrella in a downpour. A 
doorway when the sun was too hot. The experience is 
universal. The shelter is borrowed. The storm continues 
outside. The cover is temporary. 

Isaiah 4 is the chapter that announces a different kind of 
cover. Not borrowed. Not temporary. Not waiting for the 
storm to end before the reader can walk again into the light. 
The canopy that descends over the redeemed in Isaiah 4 is 
permanent, woven into the structure of the redeemed city 
itself, and bound to the person of Christ. 

To be in Christ is to be under the canopy. 
This is the chapter that turns the volume’s diagnosis into 

the volume’s hope. The Day of the LORD was leveling 
everything. The Day of the LORD was also building the 
canopy. Both were happening at once. The same Spirit who 
burns to cleanse is the same Spirit who hovers as glory. The 
same fire is the same shelter. 

The reader who has come this far has not been walking 
toward a courtroom. The courtroom was only the door. The 
reader has been walking toward the canopy. 

Walking under the canopy changes how the believer reads 
their own life. The storms that fall on a believer’s life are not 
the absence of God’s care. They are the rain falling on the roof 
of the booth. The roof is the body of Christ. The believer 
underneath is not wet. The heat of trial does not strike the 
believer because the One who has tabernacled over them takes 
the heat. 

The book that names the believer (4:3) is the same book 
the Lamb opens in Revelation. The cleansing that washes the 
believer (4:4) is the cleansing of His blood. The pillar that 
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hovers (4:5) is the Spirit. The booth that shelters (4:6) is His 
body. Every line of Isaiah 4 has become a feature of being in 
Christ. 

The Branch and the canopy meet in His person. The 
Branch grew out of the felled tree of David. The canopy spread 
out from His pierced body on the cross. The same Christ who 
is the Branch is the canopy. To trust Him is to enter the shade. 
To remain in Him is to remain in the shelter. 

Walk under it. 

* * * 

tsemach (Hebrew). Branch, shoot, sprout. New growth 
out of an old stump. Used messianically in Isaiah 4:2 and 
developed as a specific messianic title in Jeremiah 23:5, 
Zechariah 3:8, and Zechariah 6:12. The Branch becomes a 
recognized name for the coming Messiah. 

sukkah (Hebrew). Booth, temporary shelter, the structure 
used during the Feast of Tabernacles to remember the 
wilderness wandering. Isaiah 4:6 announces that the 
sukkah has become permanent. The temporary memorial 
of the wilderness has become the eternal canopy over the 
redeemed city. Christ Himself is the sukkah, having pitched 
His tent among us (John 1:14). 

the canopy (Hebrew, chuppah). The wedding canopy 
under which a bride and groom are joined. Isaiah 4:5 uses 
this word for the cover the LORD will spread over 
redeemed Zion. The redeemed city is being treated as the 
LORD’s bride. The image is fulfilled in Revelation 21, where 
the marriage of the Lamb and the Bride descends as the 
New Jerusalem. 
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Station 5 

The Song of the Vineyard 

Isaiah 5:1-7 

The first words of chapter 5 surprise the listener. 
“Let me sing for my beloved my love song concerning his 

vineyard” (Isaiah 5:1). The prophet has not been singing. He 
has been prosecuting. The lawsuit of chapter 1, the vision of 
the mountain of chapter 2, the leveling of chapter 3, the 
canopy of chapter 4. The voice has been juridical, prophetic, 
sometimes lyrical, but it has not announced itself as a song. 
Now Isaiah picks up his instrument. 

What he sings begins as a love song. By the end of the 
seven verses, it has become a lament. By the end of the 
chapter, it has become a series of woes. The form is deliberate. 
Isaiah is using a singer’s tools to do a prosecutor’s work. The 
audience is drawn in by the beauty of the melody and then 
trapped by what the melody is saying about them. 

Seven verses. A song. A lawsuit in disguise. 

The Pentateuchal Echo 

The vine is one of the oldest Mosaic images for Israel. 
Noah, after the flood, “began to be a man of the soil, and 

he planted a vineyard” (Genesis 9:20). The first agricultural 
act of the post-flood world was vine-planting. The vine 
became, from that moment, the image of cultivated life. When 
Jacob blessed his son Judah, he said, “Binding his foal to the 
vine and his donkey’s colt to the choice vine” (Genesis 49:11). 
The royal tribe was named in vine-imagery from its first 
blessing. 
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When the spies returned from Canaan, they brought back 
a single cluster of grapes from the Valley of Eshcol so large 
that two men had to carry it on a pole (Numbers 13:23). The 
grapes were the evidence that the land was good. The 
promised land was a vineyard. The covenant was an invitation 
to drink its wine. 

When Moses described the land Israel was inheriting, he 
listed seven crops, and the vine was second of the seven. “A 
land of wheat and barley, of vines and fig trees and 
pomegranates, a land of olive trees and honey” (Deuteronomy 
8:8). The vine was the marker of agricultural sufficiency, the 
sign of covenant blessing. 

But Moses also foresaw what Israel would do with the 
vineyard. 

In the Song of Moses, near the end of Deuteronomy, he 
prophesied a moment of corruption. “For their vine comes 
from the vine of Sodom and from the fields of Gomorrah; their 
grapes are grapes of poison; their clusters are bitter; their 
wine is the poison of serpents and the cruel venom of asps” 
(Deuteronomy 32:32-33). Moses had already named the wild 
grape. He had already seen a day when the vine the LORD 
planted would yield grapes worth nothing. 

Isaiah 5 is the application of Deuteronomy 32. Moses 
prophesied the corruption. Isaiah is describing it in the 
present tense. 

The details of the vineyard in Isaiah 5:2 are the details of a 
Mosaic agricultural ideal. “He dug it and cleared it of stones, 
and planted it with choice vines; he built a watchtower in the 
midst of it, and hewed out a wine vat in it.” Every action is the 
work of careful provision. Digging the soil. Clearing the 
stones. Planting the best vines. Building the watchtower to 
guard against predators. Hewing the wine vat so that the 
harvest would not need to be carried elsewhere. The owner 
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has spared no expense. The vineyard has every possible 
advantage. 

kerem. Hebrew. Vineyard, the cultivated plot for vines. 
A standard image throughout the Old Testament for 
Israel as God’s planting. Psalm 80:8-15 develops the 
image at length. Isaiah 5 brings it to its most lyrical and 
most painful expression. 

And then the song turns. “He looked for it to yield grapes, 
but it yielded wild grapes” (5:2). The Hebrew word for wild 
grapes is be’ushim. It means “stinking ones.” Not just grapes 
of a different variety. Spoiled grapes. Putrid grapes. Grapes 
that cannot be eaten, cannot be pressed, cannot be sold. 
Grapes that exist only to be discarded. 

The Mosaic ideal has been inverted. The vineyard that was 
planted to bear the choice fruit of the land has produced the 
rotten fruit of corruption. The covenant blessing has become 
the covenant curse. Deuteronomy 32 has caught up with 
Israel. 

The judgment Isaiah announces in 5:5-6 reads like a 
Mosaic curse list. “I will remove its hedge, and it shall be 
devoured; I will break down its wall, and it shall be trampled 
down. I will make it a waste; it shall not be pruned or hoed, 
and briers and thorns shall grow up; I will also command the 
clouds that they rain no rain upon it.” Each element is a 
Mosaic warning. The breaking of the hedge echoes Leviticus 
26:20. The trampling and devouring echo Deuteronomy 
28:33. The briers and thorns echo the curse on the ground in 
Genesis 3:18. The withholding of rain echoes Leviticus 26:19 
(“I will make your heavens like iron and your earth like 
bronze”) and Deuteronomy 28:23-24. 

Isaiah’s song is the covenant curses sung. Moses had 
written them in legal prose. Isaiah is putting them to music. 
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Layer one is set. The Song of the Vineyard is the 
Pentateuchal vine motif inverted. The covenant blessing has 
become the covenant curse. Moses’ Song has caught up with 
Israel. 

Three other prophets work the same vineyard. Jeremiah 
names the LORD’s complaint in the same vocabulary. “Yet I 
planted you a choice vine, wholly of pure seed. How then have 
you turned degenerate and become a wild vine to me?” 
(Jeremiah 2:21). The same shift from choice planting to wild 
grape that Isaiah 5 had announced is named in Jeremiah’s 
idiom a century later. The vine has continued to disappoint. 
The LORD’s complaint is consistent across the generations. 

Hosea reads Israel as a vine whose very fruitfulness has 
been corrupted. “Israel is a luxuriant vine that yields its fruit. 
The more his fruit increased, the more altars he built; as his 
country improved, he improved his pillars” (Hosea 10:1). The 
prosperity of the vine produced more idols rather than more 
righteousness. Hosea’s accusation runs in the same direction 
as Isaiah’s. The vine that should have yielded justice has 
yielded the proliferation of false worship. 

Ezekiel develops the vineyard into two extended parables. 
Ezekiel 17 narrates the eagle and the vine, a political allegory 
of Judah’s last kings as a transplanted vine that turned its 
roots toward the wrong eagle (Egypt instead of Babylon, and 
finally neither one trustworthy). Ezekiel 19:10-14 narrates 
Judah’s royal house as “your mother…a vine in a vineyard, 
planted by the water, fruitful and full of branches by reason of 
abundant water,” but the strongest stem becomes a ruler’s 
scepter, then is plucked up in fury, cast to the ground, and 
consumed by fire. The royal vine fails. The four prophetic 
vineyards (Isaiah 5, Jeremiah 2, Hosea 10, Ezekiel 17 and 19) 
all hold the same case. The LORD planted. The vine bore wild 
grapes. The LORD has acted. 
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The four prophetic vineyards prepare the ground for 
Christ’s declaration in John 15:1: “I am the true vine.” The vine 
that Israel had repeatedly failed to be, Christ takes up in His 
own person. The vineyard tradition does not end at the broken 
hedge. It ends at the true vine and the abiding branches. 

The Exile-and-Return Register 

The vineyard’s destruction is the exile in agricultural form. 
When the hedge is removed, the foreign nations devour. 

That is the geopolitical reality of the eighth century BC. 
Assyria is the devouring nation. Babylon is coming behind it. 
The Israel that has refused to bear good fruit will be eaten by 
the very world it tried to imitate. 

When the wall is broken down, the vineyard is trampled. 
That is the exile in summary. The protective covenant 
structures that surrounded Israel will be torn away. The 
trampling will be done by the nations God allowed to march 
in. 

When the briers and thorns grow up, the land returns to 
wilderness. The Edenic curse comes back. Genesis 3:18 said, 
“thorns and thistles it shall bring forth for you.” Isaiah is 
saying the same words over the promised land. The land of 
milk and honey will become the land of briers. The covenant 
has been so thoroughly broken that the land itself reverts to 
the condition of fallen creation. 

When the rain is withheld, the famine begins. The land 
that was a vineyard becomes a desert. The water of life is shut 
off because the people have refused to bear life. 

This is the exile diagnosed at its root cause. The vineyard 
does not lose its hedge because of bad luck or hostile 
geopolitics. It loses its hedge because of its fruit. The wild 
grapes are the cause of the exile. 
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But within the song’s grim verdict, the seed of the return is 
implicit. A vineyard that has been laid waste can be replanted. 
The Owner who built the vineyard once can build it again. The 
hedge that has been removed can be restored. The exile in 
Isaiah is never the final word. 

The closing verse of the song makes the diagnosis explicit. 
“For the vineyard of the LORD of hosts is the house of Israel, 
and the men of Judah are his pleasant planting; and he looked 
for justice, but behold, bloodshed; for righteousness, but 
behold, an outcry” (5:7). 

The Hebrew here is one of the most beautiful word-plays 
in the prophets. Mishpat (justice) and mispach (bloodshed) 
sound almost alike. Tsedaqah (righteousness) and tse’aqah 
(outcry) are near-rhymes. Isaiah is showing that what the 
LORD looked for and what He found differ by only a single 
letter. The vineyard was supposed to produce mishpat but 
produced mispach. It was supposed to produce tsedaqah but 
produced tse’aqah. The corruption is intimate. The good fruit 
and the wild fruit are so similar in appearance that only the 
singer can hear the difference. 

be’ushim. Hebrew. The “stinking ones.” Wild, spoiled, 
putrid grapes. The visible evidence of a vineyard that 
has failed its purpose. In Isaiah 5:7 these wild grapes 
are identified specifically as bloodshed where justice 
was expected, and as the outcry of the oppressed where 
righteousness was expected. 

Layer two is set. The song is the exile sung. The wild grapes 
are bloodshed and outcry. The vineyard that produces these 
grapes loses its hedge. 
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The Apostolic Appropriation 

Jesus sang the Song of the Vineyard back to His own 
generation. 

The parable of the wicked tenants is the most deliberate 
apostolic appropriation of any Old Testament passage in the 
Gospels. “There was a master of a house who planted a 
vineyard and put a fence around it and dug a winepress in it 
and built a tower and leased it to tenants, and went into 
another country” (Matthew 21:33). The details are taken word 
for word from Isaiah 5:2. The vineyard. The fence (hedge). 
The winepress. The watchtower. Jesus is signaling to His 
listeners that He is retelling Isaiah’s song. They know the 
song. They know the diagnosis. They know what comes next. 

But Jesus changes the song. 
In Isaiah, the vineyard yields wild grapes and is destroyed. 

In Jesus’ parable, the vineyard is in the hands of tenants who 
refuse to give the owner his share. The owner sends servants. 
They beat them and kill them. He sends his son. They kill him 
too. “He had still one other, a beloved son. Finally he sent him 
to them, saying, ‘They will respect my son’” (Mark 12:6). 

The shift is critical. The original song blamed the vineyard 
itself. Jesus shifts the focus to the tenants. The vineyard is still 
the same. The leaders entrusted with the vineyard are the new 
problem. And the climactic act of rebellion is not the 
production of wild grapes. It is the murder of the son. 

“This is the heir. Come, let us kill him, and the inheritance 
will be ours” (Mark 12:7). The chief priests and scribes who 
were listening understood exactly who they were in the 
parable. “When the chief priests and the Pharisees heard his 
parables, they perceived that he was speaking about them” 
(Matthew 21:45). The Song of the Vineyard was being sung 
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against them. And the son they were about to kill was standing 
in front of them, telling them so. 

The parable’s ending is the apocalyptic application of 
Isaiah 5. “He will put those wretches to a miserable death and 
let out the vineyard to other tenants” (Matthew 21:41). The 
vineyard does not stop existing. It changes hands. The new 
tenants are the church, both Jew and Gentile, who will bear 
the fruit the original tenants would not. 

But the parable also opens the door to something Isaiah 
could not yet see. The death of the son is not the end of the 
story. From the death of the son, a new vine grows. 

John 15 is where the new vine appears. “I am the true vine, 
and my Father is the vinedresser” (John 15:1). Jesus takes the 
vine image that Israel failed to be and identifies Himself as its 
true form. The vineyard of Isaiah 5 was Israel. The true vine 
of John 15 is Christ. The grapes that Israel could not produce, 
Christ produces. The fruit that the original vineyard could not 
yield, the true vine yields in abundance. 

And then Jesus does something the parable of the tenants 
did not yet allow. He invites the believer to be grafted into the 
true vine. “Abide in me, and I in you. As the branch cannot 
bear fruit by itself, unless it abides in the vine, neither can you, 
unless you abide in me. I am the vine; you are the branches. 
Whoever abides in me and I in him, he it is that bears much 
fruit” (John 15:4-5). 

This is the gospel’s answer to Isaiah 5. The vineyard failed. 
The Son was killed. The Son rose. The Son is the true vine. The 
believer who is grafted into the Son bears the fruit the original 
vineyard could not. The wild grapes of bloodshed and outcry 
are replaced by the fruit of the Spirit. “Love, joy, peace, 
patience, kindness, goodness, faithfulness, gentleness, self-
control” (Galatians 5:22-23). These are the choice grapes the 
LORD has always looked for. They cannot be borne by a 
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vineyard separate from the true vine. They are borne only by 
branches that abide. 

The two New Testament passages together (the parable of 
the tenants and the discourse on the true vine) form the 
apostolic appropriation of Isaiah 5. The parable diagnoses the 
failure. The discourse provides the cure. The diagnosis is 
Isaiah’s. The cure is Christ’s. 

Paul wraps the same logic into Romans 11. The natural 
branches were broken off because of unbelief. Wild branches 
were grafted in. The believer is warned not to be arrogant 
about the grafting because the same Owner who broke off the 
natural branches can break off the grafted ones too (Romans 
11:17-22). The Song of the Vineyard’s principle continues. The 
fruit determines the future. The hedge can still be removed. 
But now the fruit is borne by union with Christ, and the Christ 
in whom the branches abide is the one who guarantees the 
harvest. 

Revelation closes the vineyard imagery with the harvest 
itself. “Put in your sickle and gather the clusters from the vine 
of the earth, for its grapes are ripe” (Revelation 14:18). The 
wine vat that the owner hewed in Isaiah 5:2 reappears at the 
end of the canon. There is a final pressing. The grapes that 
have been borne over the course of human history are 
gathered. Some are the choice grapes of the true vine. Some 
are the wild grapes of the rebellious vineyard. The harvest 
divides them. 

Layer three is set. Jesus sang Isaiah 5 to His generation 
and became the Son they killed. He then became the true vine 
into which believers are grafted. The wild grapes are replaced 
by the fruit of the Spirit. The harvest at the end of the age is 
the final pressing of every vine. 
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The Reader’s Bridge 

The reader can hear the song’s question without straining. 
“What more was there to do for my vineyard, that I have not 
done in it?” (Isaiah 5:4). 

The question is meant to leave the listener silent. There is 
no good answer. The Owner has done everything. The 
vineyard has refused. What more could be required of the 
Owner? 

Most readers, hearing the question for the first time, hear 
it as God’s complaint against Israel. The chosen nation, given 
the law, the prophets, the land, the temple, the priesthood, the 
kingship, the covenants. What more was there to do? And yet 
the vineyard yielded wild grapes. 

But the question is also God’s complaint against the 
reader. Christian readers have been given the church, the 
Spirit, the Scriptures in their own language, the gospel 
preached in countless forms, the prayers of saints over their 
lives, the example of believers who have walked the road 
before them, the patient discipline of a Father who has not 
stopped raising them. What more was there to do? And the 
question hangs. 

The wild grapes Isaiah named are still being borne. 
Bloodshed where justice was expected. Outcry where 
righteousness was expected. Hard words to a spouse where 
gentle ones were called for. Refusal to forgive where mercy 
was the believer’s mandate. Bitter roots nursed for years 
where the LORD asked for early repentance. The wild grapes 
are not historical. They are the believer’s harvest on the days 
when the believer has lived without the true vine. 

But the song is not the final word. The parable is not the 
final word. The death of the Son is not the final word. The final 
word is the vine. 
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The reader who has been hearing the question with 
growing dread can also hear the answer. There WAS more. 
There was the Son. The Owner did not stop with the 
watchtower and the wine vat. He sent His Son into the 
vineyard to die at the hands of the very tenants He had 
entrusted. From the death of the Son, the true vine rose. 

To be grafted into Christ is to find that the wild grapes are 
no longer the believer’s destiny. The branch that abides in the 
vine bears grapes the original vineyard could not. The fruit is 
not the believer’s achievement. The fruit is what flows up 
through the branch from the true vine. The vinedresser is the 
Father. The vine is the Son. The branch is the believer. The 
grapes are the Spirit’s. 

The reader has two questions to sit with. 
Where are the wild grapes still being borne? Name them. 

The vineyard cannot be cleansed of fruit it refuses to 
acknowledge. Name the bloodshed-where-justice-was-
expected and the outcry-where-righteousness-was-expected 
of the reader’s own life. 

And where are the branches not abiding? The believer who 
is bearing wild grapes is a branch that has slipped from the 
vine. The remedy is not heroic effort. The remedy is to return 
to the vine. To abide. To remain. To let the sap of the Spirit 
rise into the branch again. 

The Owner is still the Owner. The vineyard is still His. The 
Son is the true vine. The branch can come home. 

* * * 

kerem (Hebrew). Vineyard, the cultivated plot for vines. A 
standard image throughout the Old Testament for Israel as 
God’s planting. Psalm 80:8-15 develops the image at 
length, as does Jeremiah 2:21. Isaiah 5 brings the image to 
its most lyrical and most painful expression. 
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be’ushim (Hebrew). The “stinking ones.” Wild, spoiled, 
putrid grapes. The visible evidence of a vineyard that has 
failed its purpose. In Isaiah 5:7 these wild grapes are 
identified specifically as bloodshed where justice was 
expected and as the outcry of the oppressed where 
righteousness was expected. 

the true vine (Greek, he ampelos he alethine). Christ’s 
self-identification in John 15:1. The vine that Israel was 
meant to be, Christ now is. The believer is grafted into Him 
as a branch and bears the fruit the original vineyard could 
not. The apostolic answer to the question Isaiah’s song 
leaves open. 
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Station 6 

The Six Woes 

Isaiah 5:8-30 

The Song of the Vineyard ends with one line. The chapter does 
not. 

The previous station closed on 5:7, the lament that the 
vineyard yielded wild grapes. The same chapter then names 
the wild grapes one by one. Six woes, pronounced in the 
prophet’s voice with rising heat, each pointing to a specific 
corruption of the covenant people. The catalogue is forensic. 
The prophet is naming the bloodshed and the outcry of 5:7 by 
their concrete forms. 

Six woes. Six wild grapes named. And at the end of the 
chapter, the judgment that the wild grapes have purchased. 

The pattern of the chapter is the pattern of the volume. 
Diagnosis. Catalogue. Verdict. Sentence. Each piece of the 
structure presses harder on the reader than the last. 

The Pentateuchal Echo 

Each woe takes a Mosaic command and names its violation. 
The first woe is against land-grabbing. “Woe to those who 

join house to house, who add field to field, until there is no 
more room, and you are made to dwell alone in the midst of 
the land” (Isaiah 5:8). The wealthy of Judah are buying up the 
smaller landholdings of their neighbors. The poor are being 
dispossessed. The covenant land is being concentrated in the 
hands of a few. 

The Mosaic law had constructed an elaborate system to 
prevent this. The land was to be divided by tribe and by family 
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at the entry into Canaan (Numbers 26:52-56). Land was not a 
commodity but a covenant inheritance. The Jubilee year was 
instituted precisely to reverse the accumulation Isaiah is 
denouncing. “In this year of jubilee each of you shall return to 
his property” (Leviticus 25:13). The land could be leased, but 
not permanently sold, because the land belonged to the LORD 
(Leviticus 25:23). Moving a neighbor’s landmark was a 
covenant offense (Deuteronomy 19:14). The first woe is the 
indictment of a covenant people who have ignored every 
Mosaic safeguard against the consolidation of wealth. 

The second woe is against debauchery. “Woe to those who 
rise early in the morning, that they may run after strong drink, 
who tarry late into the evening as wine inflames them” (Isaiah 
5:11). The wealthy who have accumulated the land have used 
the leisure to pursue pleasure. Feasts. Music. Wine. The whole 
sensory apparatus turned toward consumption. 

The Mosaic warnings against drunkenness were specific 
and severe. Nadab and Abihu, the sons of Aaron, were struck 
dead after entering the tabernacle with strange fire, and the 
priests were thereafter forbidden to drink wine when 
ministering (Leviticus 10:9). The Nazirite vow involved 
abstaining from wine entirely (Numbers 6:3-4). The 
rebellious son of Deuteronomy 21:20 was characterized as “a 
glutton and a drunkard.” The second woe is the indictment of 
a people who have allowed sensory consumption to occupy the 
place once reserved for covenant worship. 

The third woe is against defiant rebellion. “Woe to those 
who draw iniquity with cords of falsehood, who draw sin as 
with cart ropes, who say: ‘Let him be quick, let him speed his 
work that we may see it; let the counsel of the Holy One of 
Israel draw near, and let it come, that we may know it’” (Isaiah 
5:18-19). These are people who are not just sinning but 
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dragging their sin behind them with deliberate effort, and 
challenging God to hurry up His judgment. 

The Pentateuchal echo is the rebellion of Korah and his 
company (Numbers 16), and the persistent murmuring of the 
wilderness generation against Moses. Both involved people 
who refused to be governed by the LORD’s word and dared 
Him to act. The third woe is the indictment of a covenant 
people who have grown bold enough to taunt their God. 

The fourth woe is against moral inversion. “Woe to those 
who call evil good and good evil, who put darkness for light 
and light for darkness, who put bitter for sweet and sweet for 
bitter” (Isaiah 5:20). The categories the LORD established at 
creation and reaffirmed at Sinai are being inverted. What He 
calls evil is being called good. What He calls good is being 
called evil. 

The Pentateuchal echo is creation itself. Genesis 1 is 
structured around the LORD calling each created thing 
“good.” The covenant at Sinai distinguished clean from 
unclean, holy from profane, life from death. “I have set before 
you today life and good, death and evil” (Deuteronomy 30:15). 
The fourth woe is the indictment of a covenant people who 
have collapsed the very moral architecture the Pentateuch was 
given to preserve. 

The fifth woe is against self-trusted wisdom. “Woe to those 
who are wise in their own eyes, and shrewd in their own sight” 
(Isaiah 5:21). The covenant people have stopped consulting 
the LORD’s wisdom and have begun trusting their own. They 
have become experts in their own opinions. They no longer 
need teaching because they already know. 

The Pentateuchal echo runs all the way back to the garden. 
The first sin involved a woman desiring to be wise apart from 
God’s instruction (Genesis 3:6). The Tower of Babel was the 
same pattern at a corporate scale (Genesis 11). Deuteronomy 
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17 had warned the future king of Israel against being “lifted up 
above his brothers” in his own estimation. The fifth woe is the 
indictment of a covenant people who have made their own 
minds the final court of appeal. 

The sixth woe is against the corruption of justice. “Woe to 
those who are heroes at drinking wine, and valiant men in 
mixing strong drink, who acquit the guilty for a bribe, and 
deprive the innocent of his right” (Isaiah 5:22-23). The court 
system has been corrupted. Verdicts are being bought. The 
guilty are walking free and the innocent are being condemned. 

The Pentateuchal echo is the foundational command of 
judicial integrity. “You shall take no bribe, for a bribe blinds 
the clear-sighted and subverts the cause of those who are in 
the right” (Exodus 23:8). “You shall not pervert justice. You 
shall not show partiality, and you shall not accept a bribe, for 
a bribe blinds the eyes of the wise and subverts the cause of 
the righteous” (Deuteronomy 16:19). The judicial integrity 
that was foundational to the Mosaic covenant has been 
destroyed by the wine-drunk valor of corrupt judges. The sixth 
woe is the indictment of a covenant people whose courts have 
become marketplaces. 

hoy. Hebrew. The prophetic cry rendered “woe” in 
English Bibles. The same word used at funerals as a 
lament for the dead. When a prophet pronounces hoy 
over a group, he is calling them as good as dead. The 
woe oracle is not a warning. It is a death notice. 

The judgment that follows the six woes is also Mosaic in its 
imagery. “Therefore the anger of the LORD was kindled 
against his people, and he stretched out his hand against them 
and struck them” (Isaiah 5:25). The kindled anger and the 
outstretched hand are the language of the exodus, where the 
same anger struck Egypt. Now it is being turned against Israel. 
“He will raise a signal for nations far away, and whistle for 
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them from the ends of the earth” (5:26). The LORD will 
summon a foreign nation by whistling, as a man whistles for a 
dog. The judgment will come with the speed of an arrow and 
the swiftness of a swooping bird. “Their roaring is like a lion, 
like young lions they roar; they growl and seize their prey” 
(5:29). The covenant people have become prey. The lion has 
been called. 

Layer one is set. The Six Woes are six Mosaic commands 
violated, and the judgment that follows is the covenant curse 
summoned. 

The Exile-and-Return Register 

The Six Woes are the specific moral content of the exile-
bringing failure. 

Isaiah 1 gave the general lawsuit. Isaiah 5:1-7 gave the 
lyrical lament. Isaiah 5:8-30 names the specific sins that have 
purchased the exile. Greed. Debauchery. Defiant rebellion. 
Moral inversion. Self-trusted wisdom. Judicial corruption. 
These are the wild grapes. These are the bloodshed and the 
outcry of 5:7 expanded into a catalogue. 

And the judgment in 5:24-30 is the exile previewed. 
“He will raise a signal for nations far away, and whistle for 

them from the ends of the earth; and behold, quickly, with 
speed, they come” (5:26). This is Assyria, and behind Assyria, 
Babylon. Isaiah is telling Judah that the LORD has already 
summoned them. The foreign nation is on the way. The 
judgment is not a possibility. It is a certainty already in 
motion. 

The description of the invading army in 5:27-28 reads like 
a war correspondent’s report. “None is weary, none stumbles, 
none slumbers or sleeps, not a waistband is loose, not a sandal 
strap broken; their arrows are sharp, all their bows bent, their 
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horses’ hoofs seem like flint, and their wheels like the 
whirlwind.” This is a professional army. It will not slow down. 
It will not falter. It will not be stopped by anything Judah can 
put in its way. 

The final image is the most chilling. “If one looks to the 
land, behold, darkness and distress; and the light is darkened 
by its clouds” (5:30). The land that was supposed to be a 
vineyard of light has become a place of darkness. The 
covenant blessings have been replaced by the covenant curses. 
The exile is here. 

And yet, even in this dark passage, the return is implicit. 
The judgment of 5:25 includes a line that gets repeated later 
in the book. “For all this his anger has not turned away, and 
his hand is stretched out still.” That sentence will recur as a 
refrain in chapters 9 and 10. It is double-edged. It means the 
judgment is not exhausted. It also means the LORD has not 
let go. The hand that strikes is the same hand that holds. The 
same outstretched hand that brought Israel out of Egypt is the 
outstretched hand that strikes them now, and the same 
outstretched hand will eventually bring them home. 

The exile is severe. The exile is also not abandonment. The 
hand remains stretched out. 

Layer two is set. The Six Woes are the specific moral 
content of the exile. The judgment that follows is the exile 
previewed. The outstretched hand is the assurance that the 
exile is not the end. 

The Apostolic Appropriation 

Jesus took the woe form from Isaiah 5 and built His most 
devastating sermon on it. 

Matthew 23 is the gospel’s most direct echo of Isaiah 5:8-
30. Jesus pronounces seven woes against the scribes and 
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Pharisees, one more than Isaiah pronounced. The number is 
deliberate. Isaiah named six wild grapes of Judah. Jesus is 
naming seven of His own generation, the seventh being the 
climactic addition that completes the catalogue. 

“Woe to you, scribes and Pharisees, hypocrites!” (Matthew 
23:13, 15, 23, 25, 27, 29). Six times the formula repeats. Then 
a seventh woe in 23:29-32 lands on the scribes and Pharisees 
who build the tombs of the prophets but reject the prophets 
themselves. “Thus you witness against yourselves that you are 
sons of those who murdered the prophets. Fill up, then, the 
measure of your fathers” (23:31-32). The seventh woe 
positions Jesus as the last prophet whom they will also kill. 
Isaiah’s six woes have become Christ’s seven, and the seventh 
closes the catalogue by predicting the death of the One 
pronouncing it. 

The content of Jesus’s woes is also continuous with 
Isaiah’s. 

The first woe of Matthew 23 indicts those who shut the 
kingdom of heaven in people’s faces. This is Isaiah’s third woe 
(the defiant rebellion that challenges God’s work) restated as 
a leaders’ refusal to let others enter. 

The third woe of Matthew 23 indicts blind guides who 
swear oaths they will not keep. This is Isaiah’s fourth woe 
(calling evil good) restated as casuistic distortions of the law. 

The fourth woe of Matthew 23 indicts those who tithe mint 
and dill and cumin but neglect justice, mercy, and 
faithfulness. This is Isaiah’s sixth woe (judicial corruption) 
restated as religious legalism that abandons the heart of the 
law. 

The fifth and sixth woes of Matthew 23 indict those who 
clean the outside of the cup but leave the inside dirty, and 
those who appear righteous but are full of dead men’s bones. 
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These are Isaiah’s fifth woe (self-trusted wisdom) restated as 
the corruption of religious self-image. 

The pattern is consistent. The wild grapes Isaiah 
catalogued in his generation are the same wild grapes Jesus 
catalogues in His. The form is the same. The voice is the same. 
The Spirit speaking through Isaiah is the Spirit speaking in 
Christ. 

Luke 6 gives the gospel’s other major woe-cycle. Jesus 
pronounces four woes that are the dark counterpart to the 
four blessings of the Lukan Beatitudes. “Woe to you who are 
rich, for you have received your consolation. Woe to you who 
are full now, for you shall be hungry. Woe to you who laugh 
now, for you shall mourn and weep. Woe to you, when all 
people speak well of you, for so their fathers did to the false 
prophets” (Luke 6:24-26). The first echoes Isaiah’s first woe 
(against accumulation). The second echoes Isaiah’s second 
woe (against consumption). The third echoes the festal music 
of Isaiah 5:12. The fourth echoes the self-trusted wisdom of 
Isaiah’s fifth woe. 

James 5 picks up the woe pattern against the rich. “Come 
now, you rich, weep and howl for the miseries that are coming 
upon you. Your riches have rotted and your garments are 
moth-eaten. Your gold and silver have corroded, and their 
corrosion will be evidence against you and will eat your flesh 
like fire” (James 5:1-3). This is Isaiah’s first and second woes 
brought into the apostolic era. The same accumulation. The 
same coming judgment. The same outstretched hand. 

The book of Revelation closes the apostolic appropriation 
with three eschatological woes after the trumpets. “Woe, woe, 
woe to those who dwell on the earth” (Revelation 8:13). The 
woes Isaiah pronounced over Judah have become woes 
pronounced over the whole inhabited world. The pattern of 
the Six Woes scales up to the end of the age. 
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But the woes are not the last word in the apostolic vision. 
Between the woes and the destruction stands the One who 
took the woes Himself. 

Christ was the heir who came to the vineyard and was 
killed by the tenants. He was also the One pronounced upon. 
The woes of Isaiah 5 fell on Him at the cross. The greed (He 
had no place to lay His head). The drunkenness (mocked by 
the soldiers with sour wine). The defiance (the religious 
leaders who taunted God to act). The moral inversion (the 
verdict that called the Holy One a blasphemer). The self-
trusted wisdom (the chief priests and Pharisees who knew 
better than He did). The judicial corruption (the bribery of 
Judas, the false witnesses, the political weakness of Pilate). 

Every wild grape Isaiah named hung on the cross in the 
body of the One who took them. The Sinless One bore the woes 
the wild grapes had earned. He drank the cup the corrupted 
vineyard had filled. He did this so the believer would not have 
to. 

This is the apostolic reading of the Six Woes. They are 
warnings. They are also descriptions of what Christ bore at the 
cross. The Christ who pronounces the woes is the Christ who 
took them. 

Layer three is set. The apostles read Isaiah 5:8-30 as the 
pattern Jesus repeated in Matthew 23 and Luke 6, as the 
apostles repeated in James 5 and Revelation, and as the 
catalogue of sins Christ bore at the cross. 

The Reader’s Bridge 

Every reader is tempted to read the Six Woes as a chapter 
about someone else. 

The land-grabbers are the historical wealthy of the eighth 
century BC. The drunkards are not me. The defiant rebels are 
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unbelievers. The moral invertors are the cultural opposition. 
The self-wise are the academics or the politicians. The judicial 
corrupters are the people running the courts. Six woes, six 
categories of someone else, and the reader walks free. 

The chapter will not allow this reading. The chapter is a 
mirror. 

The reader has to walk through the six. 
Where is the land-grabbing? The believer who 

accumulates beyond what is needed, while other believers go 
without. The savings account that has grown while the 
offering plate has not. The investment portfolio that has 
crowded out the church plant. The house that grew while the 
neighbor went unhoused. The reader who has joined house to 
house and field to field is being addressed. 

Where is the consumption? The morning that begins with 
the phone instead of the prayer. The evening that ends with 
the screen instead of the family. The taste that has been 
cultivated for what was supposed to be occasional. The 
believer who has built a life around what was supposed to be 
a small pleasure is being addressed. 

Where is the defiance? The sin the believer has been 
dragging behind them for years, refusing to drop. The cord of 
falsehood that the believer keeps weaving thicker. The “let 
him be quick, let him speed his work” of a believer who has 
heard the warning long enough that they have stopped 
expecting it to land. The reader who has grown bold enough 
to test the LORD’s patience is being addressed. 

Where is the moral inversion? The believer who has begun 
to call evil good. The cultural pressure that has slowly shifted 
the believer’s verdicts on questions where the LORD’s verdict 
has not shifted. The “everyone is doing it” that has taken the 
place of “what does the Word say.” The reader whose own 
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moral compass has begun to swing with the prevailing wind is 
being addressed. 

Where is the self-wisdom? The believer who no longer 
asks. The believer who already knows. The believer who reads 
the Bible to confirm what they have already decided rather 
than to be corrected. The believer who has stopped sitting 
under teaching because no teacher is up to their standard. The 
reader who has become wise in their own eyes is being 
addressed. 

Where is the judicial corruption? The believer who is 
partial. The believer who lets their own family member slide 
while holding another family to a higher standard. The 
believer who acquits the friend and condemns the stranger. 
The believer whose verdict on a brother is colored by their 
advantage or their distaste. The reader whose justice is for 
sale, even at the small price of social ease, is being addressed. 

The catalogue is uncomfortable because it is accurate. 
But the Christ who pronounces the woes also bore them. 

Every woe Isaiah named has a cross-shaped answer. The land-
grabbing is answered by the One who had no place to lay His 
head. The consumption is answered by the One who fasted 
forty days. The defiance is answered by the One who said, “Not 
my will but yours be done.” The moral inversion is answered 
by the One who is the Truth. The self-wisdom is answered by 
the One who emptied Himself. The judicial corruption is 
answered by the One who took the unjust verdict so the 
believer could receive the just one. 

The chapter that catalogues the wild grapes is the chapter 
that prepares the reader to receive what Christ has 
accomplished. The reader who has stood in front of the mirror 
of the Six Woes can also stand at the foot of the cross. The 
Christ who bore the woes did not bear them in general. He 
bore the believer’s specific ones. The land-grabbing of the 
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reader. The defiance of the reader. The self-wisdom of the 
reader. The believer’s wild grapes were laid on Him. 

The hand that struck Judah is the same hand that holds 
the believer. The same outstretched hand. The chapter ends 
with the hand stretched out still. The believer is in the hand. 

The woes have already fallen on the One who took them. 
The reader who comes to Him will find that the catalogue has 
been closed. 

* * * 

hoy (Hebrew). The prophetic cry rendered “woe” in 
English Bibles. The same word used at funerals as a lament 
for the dead. When a prophet pronounces hoy over a group, 
he is calling them as good as dead under the covenant 
curses. The woe oracle is not a warning. It is a death notice 
issued in advance. 

the woe oracle. A prophetic genre, structured as a series 
of pronouncements, each beginning with hoy and 
identifying a specific covenant violation. The six woes of 
Isaiah 5 establish the form, which is then taken up by Jesus 
in Matthew 23 (seven woes), Luke 6 (four woes), and the 
apostles in James and Revelation. The form’s purpose is to 
bring the covenant lawsuit into specific moral focus. 

the outstretched hand. Isaiah’s recurring refrain (5:25, 
9:12, 9:17, 9:21, 10:4): “For all this his anger has not turned 
away, and his hand is stretched out still.” The phrase is 
double-edged. The outstretched hand strikes in judgment, 
but it is the same hand that delivered Israel from Egypt and 
will eventually bring them home. The hand that strikes is 
the hand that holds. 
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Station 7 

The Throne and the Call 

Isaiah 6 

Thirteen verses. Few chapters in Scripture carry more weight 
per word than Isaiah 6. 

The introduction has placed Isaiah in his city and his 
century. This station enters the vision itself, on three layers. 
The Sinai pattern beneath the throne room. The exile written 
into the commission. The Christ whom the prophet saw. 

The vision opens in a temple. A throne. The hem of a robe 
filling the room. Seraphim above. Voices crying holy. Smoke. 
Shaking. A prophet undone. A coal applied to his lips. A 
question asked. A man answered. 

That is the chapter. Now the layers. 

The Pentateuchal Echo 

Isaiah 6 is built on Sinai. The reader who comes to the chapter 
without the Pentateuch in mind will miss the architecture. 

When God descended on Mount Sinai in Exodus 19, the 
mountain trembled. “Mount Sinai was wrapped in smoke 
because the LORD had descended on it in fire. The smoke of 
it went up like the smoke of a kiln, and the whole mountain 
trembled greatly” (Exodus 19:18). The people stood at a 
distance. They could not approach. The holiness on the 
mountain was lethal to anyone who came too close. 

When Moses entered the cloud, he was in the presence of 
a glory that filled the tabernacle and later the temple. “The 
cloud covered the tent of meeting, and the glory of the LORD 
filled the tabernacle. And Moses was not able to enter the tent 
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of meeting because the cloud settled on it, and the glory of the 
LORD filled the tabernacle” (Exodus 40:34-35). The same 
glory filled Solomon’s temple at its dedication, so densely that 
the priests could not stand to minister (1 Kings 8:10-11). 

Isaiah 6 is Sinai inside the temple. The thresholds shake as 
the mountain trembled. The house fills with smoke as the 
tabernacle filled with the cloud. The glory that descended on 
the mountain has taken up residence in Jerusalem and is 
filling the city’s holiest room with its train. 

The seraphim above the throne echo the cherubim of the 
mercy seat. The cherubim hovered over the ark in the Holy of 
Holies, their wings overshadowing the place where the LORD 
met His people (Exodus 25:18-22). The seraphim hover above 
the throne with similar function. They are the attendants of 
the holy presence. They guard the place where God draws 
nearest. 

The seraphim cry “Holy, holy, holy is the LORD of hosts; 
the whole earth is full of his glory” (Isaiah 6:3). Threefold 
holiness. The word holy in Hebrew is the most important 
word in the verse. 

qadosh. Set apart, separated, wholly other. To say the 
word three times in Hebrew is to say it in the 
superlative. The seraphim are declaring God to be the 
holiest of the holy, the most set-apart of all that is set 
apart. 

Isaiah’s response is recognizably Mosaic. “Woe is me! For 
I am lost; for I am a man of unclean lips, and I dwell in the 
midst of a people of unclean lips” (6:5). Moses, encountering 
the burning bush, had hidden his face, “for he was afraid to 
look at God” (Exodus 3:6). When Moses asked to see the glory, 
the LORD had warned him, “you cannot see my face, for man 
shall not see me and live” (Exodus 33:20). Isaiah believes he 
is dying. He has seen what no living man should see. 
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But then comes the cleansing. A seraph takes a burning 
coal from the altar. The coal touches the prophet’s lips. 
“Behold, this has touched your lips; your guilt is taken away, 
and your sin atoned for” (6:7). The altar in Isaiah’s vision is 
the altar of the temple, but the altar of the temple was built on 
the pattern shown to Moses on the mountain (Exodus 25:40). 
The fire on the altar was the fire God Himself kindled 
(Leviticus 9:24) and which the priests were charged to keep 
burning continually (Leviticus 6:13). The burning coal that 
cleanses Isaiah’s lips is fire from the Mosaic altar. 

The Pentateuchal echo is now complete. Sinai has come to 
the temple. The cloud has filled the room. The cherubim 
hover. The fire on the altar cleanses an unclean man so that 
he can speak for God. 

Layer one is set. The vision is a Pentateuchal theophany, 
restated for a new generation. 

The throne-vision tradition runs through three prophets. 
Ezekiel 1 is the direct prophetic partner to Isaiah 6. The exiled 
priest by the Chebar canal sees a chariot-throne approaching 
from the north with four living creatures bearing it. Each 
creature has four faces: the face of a man, the face of a lion, 
the face of an ox, the face of an eagle. Above the firmament 
that stretches over their heads is a throne, and on the throne 
a likeness with the appearance of a man. “Such was the 
appearance of the likeness of the glory of the LORD” (Ezekiel 
1:28). The same throne Isaiah saw lifted up in Jerusalem 
appears to Ezekiel in motion in the territory of exile. The 
throne is mobile. The LORD does not stay behind in a 
captured temple. He goes with His people. 

Daniel 7 names a third throne-vision. “As I looked, thrones 
were placed, and the Ancient of Days took his seat; his 
clothing was white as snow, and the hair of his head like pure 
wool; his throne was fiery flames; its wheels were burning fire. 
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A stream of fire issued and came out from before him; a 
thousand thousands served him, and ten thousand times ten 
thousand stood before him; the court sat in judgment, and the 
books were opened” (Daniel 7:9-10). The Ancient of Days 
seated in judgment over the four beasts of imperial succession 
completes the throne-vision triad. Isaiah saw the throne in 
Jerusalem with the seraphim covering their faces. Ezekiel saw 
the throne in motion bearing the LORD’s glory into exile. 
Daniel saw the throne in judgment over the beasts of empire. 

Three angles. One throne. Revelation 4-5 will gather all 
three into a single vision around the slain Lamb. The four 
living creatures of Ezekiel and the seraphim of Isaiah are 
merged into the four living creatures around the throne 
(Revelation 4:6-8). The thousand thousands of Daniel are the 
angels surrounding the throne and the elders and the living 
creatures (Revelation 5:11). The throne of the Father holds the 
Lamb who was slain. The Old Testament throne-vision 
tradition has been gathered into one place at the 
consummation. 

The Exile-and-Return Register 

Isaiah 6 is also the call to preach an exile. 
The commission Isaiah receives is dark. He is to “go and 

say to this people: Keep on hearing, but do not understand; 
keep on seeing, but do not perceive. Make the heart of this 
people dull, and their ears heavy, and blind their eyes; lest 
they see with their eyes, and hear with their ears, and 
understand with their hearts, and turn and be healed” (6:9-
10). 

This is a hard charge. Isaiah is being sent to a people whose 
hearts will harden under his preaching. The proclamation will 
not soften them. It will confirm them in their resistance. 



81 
 

How long will this go on? Isaiah asks the question every 
faithful preacher eventually asks. “How long, O Lord?” The 
answer is, “Until cities lie waste without inhabitant, and 
houses without people, and the land is a desolate waste, and 
the LORD removes people far away, and the forsaken places 
are many in the midst of the land” (6:11-12). 

The answer is exile. Isaiah’s commission ends with the 
exile written into it. He will preach until the land is emptied. 
The call narrative carries the exile prophecy at its heart. The 
prophet is sent in 740 BC to preach the message that will reach 
its fulfilment in 586 BC when Jerusalem falls and the people 
are carried away. 

But the chapter does not end with exile. The final verse is 
one of the most important verses in the book. “And though a 
tenth remain in it, it will be burned again, like a terebinth or 
an oak, whose stump remains when it is felled. The holy seed 
is its stump” (6:13). 

Even the tenth that remains will be burned again. The exile 
will not be a single event. It will be a long judgment with 
successive waves. The northern kingdom will fall. The 
southern kingdom will follow. The land will be emptied and 
re-emptied. But within the stump, a seed remains. The holy 
seed. 

The stump is the dead-looking remainder of a felled tree. 
The seed is the life hidden inside it. Isaiah is being told that 
the judgment will be near-total but not total. A remnant will 
be preserved. From the stump will rise a new shoot. 

This is the exile-and-return pattern in its purest form. 
Judgment, then preservation. Felling, then sprouting. Death, 
then resurrection. The chapter that calls Isaiah to preach the 
exile also calls him to preach the return. 

The geography of redemption begins in the inaugural 
vision. The prophet who will spend the rest of his book 
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describing the road home is given, at the moment of his 
commissioning, the seed from which the road will grow. 

The stump and the seed are also the bridge to chapter 11. 
The shoot from the stump of Jesse (11:1) is the seed of 6:13 
sprouting. The Davidic line will be cut down. But from the 
stump, a Branch will rise. The exile of chapter 6 finds its 
return in the Branch of chapter 11. 

Layer two is set. The call is the call to preach an exile that 
will end in a return. 

The Apostolic Appropriation 

The apostles read Isaiah 6 as a Christological text. They did 
not read it as a story about a prophet who once saw God. They 
read it as a story about a prophet who once saw Christ. 

The most important verse the apostles draw from the 
chapter is the line they did not have to add. John, writing of 
the unbelief of Israel during Jesus’ ministry, quotes Isaiah 
6:10 and then says something staggering. “Isaiah said these 
things because he saw his glory and spoke of him” (John 
12:41). 

Saw whose glory? In context, the “him” is Jesus. John is 
identifying the One Isaiah saw on the throne. The Lord high 
and lifted up, with the train of His robe filling the temple, was 
the pre-incarnate Christ. 

This is not a casual identification. It is John’s deliberate 
theological statement. The God of Isaiah 6 is the God of John 
1. The Word who became flesh and dwelt among us is the One 
whose train filled the temple. The Lord on the throne is the 
Lamb on the throne. When Isaiah saw the LORD of hosts, he 
saw Christ. 

This single verse re-organizes how the church reads the 
whole Old Testament. Every theophany, every appearance of 



83 
 

the LORD to His people, every glory cloud, every burning 
bush, is potentially a Christophany. The Son did not begin to 
be God’s self-revelation at Bethlehem. He was God’s self-
revelation all along. 

Layer three opens with that recognition. Isaiah saw Christ. 
The apostles then return to Isaiah 6 again and again to 

explain the central puzzle of their generation. Why have so 
many in Israel rejected the Messiah? 

Matthew 13, Mark 4, Luke 8. Jesus Himself quotes Isaiah 
6:9-10 to explain why He speaks in parables. The hard heart 
prophesied to Isaiah has reappeared. The people who would 
not hear Isaiah are the people who will not hear the One Isaiah 
saw. 

Romans 11:8. Paul quotes the same verses to explain 
Israel’s hardening in his own day. The exile pattern of Isaiah 
6 is repeating. The gospel goes out. Some hear. Many do not. 
The dullness Isaiah was sent to confirm is being confirmed 
again in the apostolic generation. 

Acts 28:25-27. At the very end of the book of Acts, Paul 
cites Isaiah 6:9-10 one more time. He has just preached to the 
Jewish leaders in Rome. Some believed. Most did not. As they 
leave, Paul speaks the verses Isaiah was given seven centuries 
earlier. The hardening continues. The exile pattern continues. 
The story Isaiah was commissioned to tell is still being told. 

This is why the apostles loved Isaiah 6. The chapter is not 
just history. It is the explanation of their own ministry. 

But the apostolic appropriation does not end with the hard 
verses. Revelation 4 takes the throne vision and re-stages it in 
the heavenly throne room. John, in exile on Patmos, sees what 
Isaiah saw. “And he who sat there had the appearance of 
jasper and carnelian, and around the throne was a rainbow 
that had the appearance of an emerald” (Revelation 4:3). 
Around the throne, four living creatures, each with six wings, 
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“and day and night they never cease to say, ‘Holy, holy, holy, 
is the Lord God Almighty, who was and is and is to come!’” 
(Revelation 4:8). 

The seraphim of Isaiah 6 are the living creatures of 
Revelation 4. The threefold holy continues. The throne room 
Isaiah glimpsed is the throne room John sees fully. And when 
John looks more carefully at the throne, the One sitting on it 
is the Father, and beside Him stands the Lamb who was slain 
(Revelation 5:6). The Lord Isaiah saw is the Lamb John sees. 
The throne is one throne. The glory is one glory. 

The final apostolic note is Pauline. In 2 Corinthians 4:6, 
Paul says, “God, who said, ‘Let light shine out of darkness,’ has 
shone in our hearts to give the light of the knowledge of the 
glory of God in the face of Jesus Christ.” The glory Isaiah saw 
filling the temple is now shining out of the face of Christ and 
into the hearts of every believer. The temple has become the 
heart. The seraphim still cry. The fire still cleanses. The call 
still comes. 

Layer three is set. The apostles read Isaiah 6 as the 
prophet’s vision of Christ, the diagnosis of the hard heart, the 
staging of the heavenly throne, and the glory that now shines 
in the gospel. 

The Reader’s Bridge 

What does Isaiah 6 mean for the reader who is walking the 
bridge? 

Three things, at least. 
First, the God you are coming to know is holy. Not holy in 

a polite, ornamental sense. Holy in the sense the seraphim cry. 
Holy enough to shake the foundations of the threshold. Holy 
enough to undo the prophet who sees Him. Holy enough that 
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Moses had to hide his face. Holy enough that you, too, must 
come undone before you can be sent. 

The bridge begins at a throne, not at a feeling. To walk the 
road Isaiah walked is to start where he started. With a vision 
of holiness so vast that every false confidence collapses. 

Second, the cleansing that comes is real. The coal that 
touched Isaiah’s lips was not symbolic. It really cleansed him. 
His guilt was really taken away. His sin was really atoned for. 
The same is true of the cross. The atonement Christ 
accomplished is not a metaphor. It is the burning coal applied 
to your unclean lips. You are not waiting to be cleansed. You 
have been cleansed. 

When the seraph said, “your guilt is taken away, and your 
sin atoned for,” Isaiah did not have to argue with the seraph 
or check his feelings. The verdict had been spoken. He moved 
on from his unworthiness because heaven had moved on from 
it. 

The reader needs that same moving on. Most Christians 
stay too long in 6:5 (“Woe is me, I am unclean”) and never 
quite arrive at 6:7 (“your guilt is taken away”). The chapter 
teaches that the cleansing is the next moment after the 
undoing. Stay there. 

Third, the commission is yours. The question still comes. 
“Whom shall I send, and who will go for us?” The Lord still 
asks it. He asks it of husbands and wives. He asks it of parents. 
He asks it of elders. He asks it of every believer who has been 
cleansed by the coal that is Christ. The answer Isaiah gave is 
the answer the bridge requires. 

“Here am I. Send me.” 
Not, “send me when I feel ready.” Not, “send me when my 

doubts are resolved.” Not, “send me when my family is in 
order.” Here am I. Send me. The prophet who said those 
words was sent into a long darkness with a single seed of hope. 
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He was not given visibility. He was given a coal, a commission, 
and a stump. From the stump, eventually, the Branch came. 

The reader who has seen the throne, received the coal, and 
answered the question now walks the bridge with Isaiah. The 
same Lord whose train filled the temple still calls. The same 
fire still cleanses. The same Branch is still being grown. 

* * * 

qadosh. Hebrew. Set apart, separated, wholly other. Used 
of God to mean He is not the highest being within a 
category but a category unto Himself. 

the holy seed. The remnant preserved within the stump 
of judgment. The life hidden in apparent death. Ultimately 
the line of David culminating in Christ the Shoot. 
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Station 8 

The Sign of Immanuel 

Isaiah 7 

The chapter has political drama at its heart. King Ahaz of 
Judah is facing an alliance of Syria and northern Israel that 
has come to overthrow him. He is at the upper pool of 
Jerusalem, inspecting the water supply for the siege he 
expects. The prophet meets him there with his son Shear-
jashub. The conversation that follows produces one of the 
most famous verses in the prophets. 

This is the chapter where the name Immanuel enters the 
Bible. 

The Pentateuchal Echo 

The Mosaic formula “I will be with you” runs through the 
Pentateuch as a covenant promise made in moments of fear. 

Isaac at Gerar, when the Philistines were pressing him: “I 
will be with you and will bless you” (Genesis 26:3). Jacob at 
Bethel, fleeing his brother’s wrath: “Behold, I am with you and 
will keep you wherever you go” (Genesis 28:15). Moses at the 
burning bush, drafted into an impossible mission: “I will be 
with you” (Exodus 3:12). Joshua at the threshold of the 
promised land: “I will be with you. I will not leave you or 
forsake you” (Joshua 1:5). 

The “with you” formula is the covenant’s most personal 
reassurance. Whenever the people of God face a force too 
large for them, the LORD answers with His presence. 
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Isaiah 7 condenses the entire formula into a single Hebrew 
name. Immanu-El. “With us. God.” Three syllables that gather 
every Mosaic promise of presence into one. 

Immanu-El. Hebrew. Immanu means “with us.” El 
means “God.” Together: God with us. Not a description. 
A name. The name is given to a child who will be born 
to the house of David, but the meaning is given to the 
whole covenant people. 

The location of the prophecy is itself Mosaic. Isaiah meets 
Ahaz “at the end of the conduit of the upper pool, on the 
highway to the Washer’s Field” (Isaiah 7:3). This is the same 
place where Hezekiah’s officials will later receive the 
Rabshakeh’s taunt from Sennacherib (Isaiah 36:2). Same 
spot, two kings, two responses to crisis. The geography is 
establishing a typology. 

Shear-jashub, the prophet’s son, accompanies Isaiah. The 
boy’s name is itself a sermon: “A remnant shall return.” He is 
walking theology. Whatever Ahaz decides today, the LORD 
has already determined that a remnant will return. The boy is 
the LORD’s reminder that the king’s choices do not control the 
covenant’s future. 

The prophecy uses the language of holy war. “Take heed, 
be quiet, do not fear, and do not let your heart be faint because 
of these two smoldering stumps of firebrands” (7:4). Holy war 
language belongs to Deuteronomy. “Today you are drawing 
near for battle against your enemies: let not your heart faint” 
(Deuteronomy 20:3). Moses had instructed Israel that in holy 
war, the LORD fights for them. Isaiah is offering Ahaz Moses’ 
holy-war reassurance. The two kings opposing him are not 
great rulers. They are burnt-out firebrands. Their threat is 
illusory. 

The LORD invites Ahaz to ask for a sign. “Ask a sign of the 
LORD your God; let it be deep as Sheol or high as heaven” 
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(7:11). This is an extraordinary invitation. The LORD is letting 
the king set the test. Whatever sign the king names, the LORD 
will give. 

Ahaz refuses. “I will not ask, and I will not put the LORD 
to the test” (7:12). On the surface, this sounds pious. It quotes 
Deuteronomy 6:16: “You shall not put the LORD your God to 
the test.” But the quotation is a misuse. Deuteronomy was 
forbidding Israel from testing the LORD with demands; this 
passage shows the LORD inviting the test. Ahaz is using 
Mosaic vocabulary to refuse a Mosaic offer. He is veiling 
unbelief with the language of reverence. 

The reason Ahaz refuses is named in the next chapter. He 
has already decided to ally himself with Assyria (2 Kings 16:7-
8). Trusting in human power, he cannot afford to trust in a 
divine sign that might bind him to a different course. The piety 
is cover. The cover is for unbelief. 

So the LORD gives the sign anyway. “Hear then, O house 
of David! Is it too little for you to weary men, that you weary 
my God also? Therefore the Lord himself will give you a sign. 
Behold, the virgin shall conceive and bear a son, and shall call 
his name Immanuel” (7:13-14). 

The sign is given to the house of David, not just to Ahaz 
personally. The covenant promise outlasts the unfaithful king. 
A child will be born. His name will be God-with-us. The sign 
that was refused will arrive. 

almah. Hebrew. A young woman of marriageable age, 
often unmarried. The Septuagint translates the word in 
Isaiah 7:14 with the Greek parthenos, virgin. Matthew, 
writing under inspiration, follows the Septuagint and 
applies the verse to Mary, who conceived without a 
man. The Hebrew is open to the meaning the Greek and 
Matthew give it. In the eighth-century setting, the sign 
speaks into the crisis of Ahaz and the house of David; in 
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Matthew, the sign reaches its fullest and most literal 
form in the virginal conception of Christ. 

The Mosaic echo of the sign-child is the food he will eat. 
“He shall eat curds and honey when he knows how to refuse 
the evil and choose the good” (7:15). Curds and honey are the 
food of survivors in a depopulated land. When the population 
is sparse and the cattle and bees run free, dairy and honey 
become the staple food. The sign-child will grow up in a land 
that has been emptied. 

Moses had promised a land flowing with milk and honey 
(Exodus 3:8). Isaiah is using the same vocabulary in reverse. 
The land that flowed with milk and honey to receive Israel will 
now produce curds and honey because Israel has been 
removed from it. The sign-child eats the food of the land 
restored to wilderness. 

Layer one is set. The “with you” promise of the patriarchs 
and Moses concentrates into a single name. The sign is given 
despite the king’s refusal. The sign-child eats the food of a 
depopulated land. 

The Exile-and-Return Register 

The historical setting of the chapter is the Syro-Ephraimite 
War of 735-732 BC. 

Syria (under Rezin) and Israel (under Pekah) have allied 
against Judah. Their plan is to depose Ahaz and install a 
puppet king who will join their alliance against the rising 
power of Assyria. Ahaz is terrified. The conduit of the upper 
pool, where Isaiah meets him, is where he is checking the 
water supply for the siege. 

Isaiah tells him not to worry. The Syro-Ephraimite 
coalition will collapse. “Within sixty-five years Ephraim will 
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be shattered from being a people” (7:8). The northern 
kingdom is on borrowed time. 

But the rest of the chapter is about the exile that Ahaz’s 
response will purchase. 

Ahaz, refusing to trust the LORD, will trust Assyria 
instead. He will send messengers to Tiglath-pileser III asking 
for help. He will empty the temple treasury and the palace 
treasury as tribute (2 Kings 16:8). He will adopt Assyrian 
religious practices, building an Assyrian altar in the temple (2 
Kings 16:10-16). The unfaithful king will purchase his short-
term safety with long-term subjugation. 

The chapter ends with the LORD describing what Ahaz’s 
choice has set in motion. “The LORD will bring upon you and 
upon your people and upon your father’s house such days as 
have not come since the day that Ephraim departed from 
Judah, the king of Assyria” (7:17). The Assyrian he ran to for 
help will become the Assyrian who oppresses his nation. The 
bee he summoned from Egypt and the river he asked to cross 
will turn against him (7:18-20). The thorns and briers of 
Isaiah 5 will return because the land Ahaz is supposed to be 
governing will be devastated (7:23-25). 

The sign-child eats curds and honey because Ahaz’s refusal 
has set in motion the depopulation of the land. The exile is 
already approaching, and the sign-child is going to grow up in 
its early shadow. 

But the sign itself is a return-promise. Immanuel is the 
name God gives when His people are about to walk through 
the dark. Whatever the depopulation, whatever the foreign 
invasion, whatever the long centuries before the exile finally 
ends, the sign stands: God is with us. 

The next chapter (Isaiah 8) will pick up the same 
vocabulary. The waters of the river will overflow Judah (8:7-
8). But the people who walk in darkness will see a great light 
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(9:2). The exile is severe. The return is given a name. 
Immanu-El. 

Layer two is set. The Syro-Ephraimite crisis becomes the 
slope to Babylon when Ahaz refuses the sign. The sign is given 
anyway, as the return-name that will hold across every 
century of exile. 

The Apostolic Appropriation 

Matthew opens his Gospel with Isaiah 7:14. 
“All this took place to fulfill what the Lord had spoken by 

the prophet: ‘Behold, the virgin shall conceive and bear a son, 
and they shall call his name Immanuel’ (which means, God 
with us)” (Matthew 1:22-23). The first prophetic citation in 
the New Testament is the sign Ahaz refused. 

Matthew’s translation choice is significant. The Hebrew 
word almah means a young woman of marriageable age. The 
Greek translation in the Septuagint chose the word parthenos, 
which more specifically means virgin. Matthew, writing under 
inspiration, follows the Septuagint and applies the verse to 
Mary, who has conceived without a man. The sign Ahaz 
refused has been given in its most concentrated form: a virgin 
really has conceived, and her child really is Immanuel. 

This is not Matthew straining a passage. The Hebrew 
almah is open to the meaning the Septuagint and Matthew 
give it. In the eighth-century setting, the sign finds its 
immediate historical shape in a child born under the covenant 
curses; in Matthew’s citation, the sign reaches its fullest and 
most literal form in the virginal conception of Christ. The 
eighth-century layer and the Matthean fulfillment are not in 
competition. The second is the climactic form of the first. 

John’s Gospel opens with the same Immanuel. “And the 
Word became flesh and dwelt among us, and we have seen his 
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glory” (John 1:14). The Greek verb eskenosen means 
“tabernacled.” The same Word who was God, the same Word 
who was with God in the beginning, has pitched His tent 
among us. That is Immanuel. God with us. The eternal Word, 
embodied, walking the same streets His prophet walked, 
dying on a Roman cross outside the city the prophet had 
served. 

Mary’s response is the answer Ahaz refused to give. When 
the angel told her she would bear a son who would be called 
the Son of the Most High, she did not refuse. She did not say, 
“I will not test the LORD.” She said, “Behold, I am the servant 
of the Lord; let it be to me according to your word” (Luke 
1:38). Ahaz had refused to ask for a sign because he had 
already decided to trust something else. Mary received a sign 
she did not ask for because she had already chosen to trust the 
LORD. The contrast between the two figures is the contrast 
between the two responses to grace. 

The Immanuel promise bookends the Gospel of Matthew. 
The first chapter quotes Isaiah 7:14. The last chapter ends 
with Christ’s own words: “I am with you always, to the end of 
the age” (Matthew 28:20). The Gospel that begins with 
Immanuel ends with the risen Christ’s own immanu-el. The 
sign has spoken for Himself. 

Paul takes the same vocabulary into the church’s life. “We 
are the temple of the living God; as God said, ‘I will make my 
dwelling among them and walk among them, and I will be 
their God, and they shall be my people’” (2 Corinthians 6:16). 
The Immanuel of Bethlehem is the Immanuel of the 
indwelling Spirit. The God who was with the prophet at the 
upper pool and with the virgin in Nazareth is now with the 
believer in the temple of the body. 

Revelation closes the canon with the Immanuel motif at its 
fullest. “Behold, the dwelling place of God is with man. He will 
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dwell with them, and they will be his people, and God himself 
will be with them as their God” (Revelation 21:3). The new 
Jerusalem is immanu-el permanent. The sign refused by one 
king becomes the eternal architecture of the city the Lamb is 
building. 

Hebrews makes the same connection in a single line: “I 
will never leave you nor forsake you” (Hebrews 13:5). That line 
quotes Deuteronomy 31 and Joshua 1. It is the same “with 
you” formula that became Immanuel in Isaiah. The writer of 
Hebrews uses it to assure Christian believers facing 
persecution. The Immanuel sign has become the Christian’s 
assurance for every dark night. 

Layer three is set. The apostles read Isaiah 7:14 as the 
prophetic announcement of Christ’s incarnation, the Mary-
versus-Ahaz contrast as the gospel’s pattern of faith, and the 
Immanuel name as the eternal architecture of the church’s 
life. 

The Reader’s Bridge 

Two figures stand in this chapter. Ahaz, the king. Mary, who 
has not yet been born. 

The chapter forces a contrast. 
Ahaz had every reason to trust. He was in the Davidic line. 

He stood in the city David had captured. He had the temple 
Solomon had built. He had the prophet at his elbow. He had 
the offer of a sign at any depth he chose to name. He had 
Mosaic history, Davidic geography, prophetic presence, and 
divine invitation, all converging in a single moment. 

He refused. 
Mary had every reason to doubt. She was a young woman 

in a forgotten village. She had no political power, no 
theological credentials, no temple to call hers. She had only a 
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Mosaic Scripture she had been taught from childhood and an 
angelic visitation that asked her to believe something 
impossible. 

She did not refuse. 
The chapter teaches that the difference between Ahaz and 

Mary is the only difference that finally matters in the kingdom 
of God. Not status. Not credentials. Not access. Not prior 
advantages. The difference is the response to the sign. 

Most readers will identify with Ahaz more easily than with 
Mary. The reader has access to the same resources Ahaz had. 
Scripture in their own language. The body of Christ around 
them. The Spirit’s witness within them. The history of God’s 
faithfulness in their own lives. And the reader, like Ahaz, has 
often refused to ask for the sign, has often refused to listen for 
the answer, has often quoted Scripture as a way of avoiding 
what Scripture would actually require if obeyed. 

The Mosaic vocabulary is sometimes used as cover for 
unbelief. Ahaz did that. Christians do it. “I don’t want to test 
the LORD” can mean “I don’t want to be bound by what the 
LORD might say.” “I’ll just trust” can mean “I’ll trust whatever 
I was already going to do.” “God will work it out” can mean “I 
don’t want to do the hard thing the situation requires.” The 
forms of piety can be the costumes of resistance. 

But the chapter does not end with Ahaz. The chapter ends 
with Immanuel. 

Even when the sign was refused, the sign was given. 
This is the gospel before the gospel. God did not wait for 

human consent before sending His Son. He did not wait until 
the house of David was worthy. He did not wait until kings 
became faithful. He gave the sign anyway, to the very house 
that had refused it. The Immanuel of Matthew 1 was born into 
a Davidic line that had given Him every reason to withdraw 
the promise. And He came. 
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To be a Christian is to live under that “anyway.” The 
believer is the recipient of a sign they did not earn, given to a 
covenant family that did not deserve it, in a moment when the 
formal piety of the covenant people had reached its 
bankruptcy. The Immanuel born in Bethlehem was God’s 
“anyway” to seven centuries of unfaithful kings. 

If God gave the sign anyway, the reader can ask for the 
sign. The reader who has refused, like Ahaz, can return to the 
upper pool and meet the prophet again. The reader who has 
dressed unbelief in pious language can lay the pious language 
down and confess what was actually going on. The reader who 
has built alliances with Assyria can renounce those alliances, 
knowing the Immanuel-sign was given to the very king who 
had already chosen Assyria. 

Even when the sign was refused, the sign was given. 
The believer can rest there. The bridge holds because the 

sign holds. The road home runs through the Immanuel-name. 

* * * 

Immanu-El (Hebrew). “With us, God.” The covenant 
name first given to a sign-child in Isaiah 7:14 and applied 
by Matthew to the virgin-born Christ. The “with you” 
promise made to Isaac, Jacob, Moses, and Joshua 
concentrates into a single three-syllable name and is then 
fulfilled in the eternal Word becoming flesh. 

almah (Hebrew). A young woman of marriageable age, 
often unmarried. The Septuagint translates the word in 
Isaiah 7:14 as parthenos (virgin), and Matthew follows the 
Septuagint in applying the verse to Mary. The Hebrew is 
open to the meaning the Greek and Matthew give it. In the 
eighth-century setting, the sign speaks into the crisis of 
Ahaz and the house of David; in Matthew, the sign reaches 
its fullest and most literal form in the virginal conception 
of Christ. 
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Shear-jashub (Hebrew). “A remnant shall return.” The 
name of Isaiah’s elder son, who accompanied the prophet 
to the upper pool. The boy is walking theology. Whatever 
Ahaz decides, the LORD has already determined that a 
remnant will return. The prophet’s family is the exile-and-
return doctrine made flesh. 
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Station 9 

The Stone of Stumbling 

Isaiah 8 

Three choices structure the chapter. Two waters. Two 
responses to one stone. Two sources of guidance. Each choice 
carries the whole weight of belief or unbelief. By the end of 
Isaiah 8, the reader has been offered the same choice three 
different ways. 

This is the most apostolically-quoted chapter of Volume 
One. Romans 9, 1 Peter 2, Hebrews 2, the cornerstone 
prophecies of the early church, all draw on Isaiah 8 to describe 
how Israel’s response to Christ unfolded. 

The Pentateuchal Echo 

The chapter opens with Isaiah writing on a large tablet. 
“Take a large tablet and write on it in common characters, 

‘Belonging to Maher-shalal-hash-baz’” (Isaiah 8:1). The name 
means “the spoil speeds, the prey hastens.” It is a four-word 
prophecy that the Assyrian armies are coming and the spoil of 
Damascus and Samaria is already in motion. 

Maher-shalal-hash-baz. Hebrew. “The spoil speeds, the 
prey hastens.” The name of Isaiah’s younger son, 
written first on a large public tablet and then given to 
a child born to the prophetess. The longest personal 
name in the Bible. The name is the prophecy: Assyria is 
coming, and the spoil of Damascus and Samaria is on 
the move. 

The Mosaic detail in the verse is the two witnesses. “I will 
get for myself reliable witnesses, Uriah the priest and 
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Zechariah the son of Jeberechiah” (8:2). Deuteronomy 19:15 
had commanded that “only on the evidence of two witnesses 
or of three witnesses shall a charge be established.” Isaiah is 
establishing a formal prophetic record. The witnesses are not 
casual. They are the legal guarantors of the prophecy. When 
the tablet is consulted later, two named witnesses will be able 
to confirm that the prophecy was written before the events it 
predicted. 

The naming of the prophet’s son follows Mosaic precedent. 
Moses’ sons bore prophetic names. Gershom, “I have been a 
sojourner in a foreign land” (Exodus 2:22). Eliezer, “the God 
of my father was my help” (Exodus 18:4). Both names carried 
Moses’ personal theology into the next generation. Isaiah does 
the same. Shear-jashub. Maher-shalal-hash-baz. The 
prophet’s family is a walking deposit of doctrine. 

The chapter then opens its first choice. Two waters. 
“Because this people has refused the waters of Shiloah that 
flow gently, and rejoice over Rezin and the son of Remaliah, 
therefore, behold, the Lord is bringing up against them the 
waters of the River, mighty and many” (8:6-7). 

The waters of Shiloah are the spring of Gihon flowing 
through a small underground channel into the pool of Siloam 
at Jerusalem. They are quiet, small, steady. They are also the 
source from which the Davidic kings were anointed (1 Kings 
1:33-39). To trust the waters of Shiloah is to trust the small, 
steady, Davidic provision the LORD has made for His people. 

the waters of Shiloah. Hebrew, me ha-shiloah. The 
gentle stream from the Gihon spring flowing into the 
pool of Siloam at Jerusalem. The water-source for the 
Davidic city. Symbol of the quiet, steady provision of 
the LORD through the Davidic covenant. The waters of 
Shiloah stand against the waters of the River, the 
Euphrates, which symbolize Assyrian power. 
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The waters of the River are the Euphrates, the great river 
of Assyria. Genesis 2:10 had named the Euphrates as one of 
the four rivers flowing out of Eden. The Euphrates is large, 
powerful, foreign. To trust the waters of the River is to trust 
Assyrian power instead of Davidic provision. 

The people of Judah, refusing the gentle stream of God’s 
provision, will be overwhelmed by the mighty river they 
preferred. “It will sweep on into Judah, it will overflow and 
pass on, reaching even to the neck” (8:8). What you trust will 
eventually drown you. 

The chapter’s second choice follows. Two responses to one 
stone. 

The Immanu-El taunt of 8:10 confirms that the Immanuel 
of chapter 7 still stands. “Take counsel together, but it will 
come to nothing; speak a word, but it will not stand, for God 
is with us.” The Hebrew at the end is exactly Immanu-El. The 
name has become a battle cry. Whatever the nations plot, 
Immanu-El nullifies it. 

But the same God who is “with us” can be either sanctuary 
or stumbling stone. “But the LORD of hosts, him you shall 
honor as holy. Let him be your fear, and let him be your dread. 
And he will become a sanctuary and a stone of offense and a 
rock of stumbling to both houses of Israel” (8:13-14). 

The Mosaic deposit is the rock motif. Deuteronomy 32:4 
had named the LORD as the Rock. “The Rock, his work is 
perfect, for all his ways are justice. A God of faithfulness and 
without iniquity, just and upright is he.” That same Song of 
Moses warned about Israel forgetting the Rock who bore them 
(Deuteronomy 32:18) and the false rocks they would turn to 
instead (Deuteronomy 32:31-37). The Rock is everything. The 
Rock is either life or stumbling, depending on the response. 

Isaiah 8 specifies. The same God can be a sanctuary if 
approached in faith. The same God will be a stone of 
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stumbling if approached in unbelief. The stone does not 
change. The response changes the stone’s effect on the 
responder. 

The chapter’s third choice closes the passage. Two sources 
of guidance. 

“And when they say to you, ‘Inquire of the mediums and 
the necromancers who chirp and mutter,’ should not a people 
inquire of their God? Should they inquire of the dead on behalf 
of the living?” (8:19). The Mosaic prohibition is explicit. 
Deuteronomy 18:10-12 had forbidden any practice of 
consulting the dead, the spirits, the diviners. The covenant 
had drawn a sharp line. The LORD speaks through Moses and 
the prophets. The covenant people do not consult any other 
source. 

Isaiah names the alternative. “To the teaching and to the 
testimony! If they will not speak according to this word, it is 
because they have no dawn” (8:20). The Hebrew phrase is 
torah u’te’udah. The teaching and the testimony. The Mosaic 
deposit and the prophetic record. Together they are the 
LORD’s two-fold witness to His people. Whoever speaks 
contrary to them is in darkness, no matter what they claim. 

torah u’te’udah. Hebrew. “The teaching and the 
testimony.” The Mosaic law (torah) joined with the 
prophetic record (te’udah). Together they are the 
LORD’s authoritative deposit. Isaiah 8:20 sets this pair 
as the standard against which every other voice must 
be tested. The verse later becomes the Reformation’s 
banner text for sola Scriptura. 

Layer one is set. The chapter is structured as three Mosaic 
choices. Two waters from the deep Mosaic memory. Two 
responses to the Rock of Deuteronomy 32. Two sources of 
guidance from the prohibition of Deuteronomy 18. 
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The Exile-and-Return Register 

The historical context is the Assyrian advance. 
By the time Isaiah is dictating this chapter, the Assyrian 

war machine is moving. Damascus will fall to Tiglath-pileser 
III in 732 BC. Samaria, the capital of the northern kingdom, 
will fall to Sargon II in 722 BC. The northern tribes will be 
deported. They will not return as tribes. 

Then the Assyrian advance reaches Judah. Sennacherib’s 
campaign in 701 BC will destroy forty-six fortified cities of 
Judah and surround Jerusalem itself. Isaiah 8 prophesies this 
with a chilling image. “It will sweep on into Judah, it will 
overflow and pass on, reaching even to the neck, and its 
outspread wings will fill the breadth of your land, O 
Immanuel” (8:8). The image is of a flood reaching the neck of 
a drowning man. Judah will go under but not all the way 
under. The chin and head will remain above water. Jerusalem 
will be besieged but not taken. 

The longer arc points beyond Sennacherib to Babylon. The 
Assyrian flood will recede. A Babylonian flood will follow. The 
exile that Ahaz’s choice has purchased will not be exhausted 
in Sennacherib’s lifetime. The full exile waits. 

Isaiah’s response is to seal the prophecy. “Bind up the 
testimony; seal the teaching among my disciples” (8:16). The 
prophetic word is being preserved for the long night ahead. 
The disciples will keep the testimony alive through the 
centuries when the official channels of Davidic kingship and 
Mosaic priesthood have failed. The covenant survives in the 
hands of a remnant who guard the testimony. 

The prophet’s family becomes the doctrine in human form. 
“Behold, I and the children whom the LORD has given me are 
signs and portents in Israel from the LORD of hosts, who 
dwells on Mount Zion” (8:18). Shear-jashub: “a remnant shall 
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return.” Maher-shalal-hash-baz: “the spoil speeds.” Isaiah 
himself, whose name means “the LORD is salvation.” The 
family is the exile-and-return doctrine walking around in 
shoes. The remnant will return. The spoil will speed. The 
LORD is salvation. Whatever else is happening, these three 
names will be vindicated. 

The chapter ends with a refusal to despair. “I will wait for 
the LORD, who is hiding his face from the house of Jacob, and 
I will hope in him” (8:17). The hiding face of God is a Mosaic 
image. Moses had been told he could not see God’s face 
(Exodus 33:20). The hiding face is also a covenant warning: 
when Israel breaks the covenant, God hides His face 
(Deuteronomy 31:17-18). Isaiah accepts that the face is 
hidden. He does not pretend otherwise. But he waits. He 
hopes. The remnant’s posture in the long dark is waiting hope. 

Layer two is set. The chapter is the prophet sealing the 
testimony for the long exile. His family is the doctrine made 
flesh. The remnant waits. 

The Apostolic Appropriation 

The apostles read Isaiah 8 as a chapter centered on Christ. 
The Immanu-El of 8:10 stands behind several New 

Testament texts. Christ’s promise that “the gates of hell shall 
not prevail against” His church (Matthew 16:18) is the same 
logic as 8:10. The plotting of the nations cannot stand because 
God is with the church. Paul’s confidence that nothing “will be 
able to separate us from the love of God in Christ Jesus our 
Lord” (Romans 8:39) is the same Immanu-El refusal of every 
counsel that would oppose the people of God. Revelation 5:5 
names the Lion of Judah, the Root of David, as the one who 
has triumphed. That triumph is the Immanu-El of Isaiah 8 
made flesh and crowned. 
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The stone of stumbling of 8:14 is the most explicitly quoted 
verse in Isaiah’s apostolic afterlife. Paul and Peter both pick it 
up. 

Paul, in Romans 9:32-33, asks why Israel did not arrive at 
the righteousness it sought. He answers by combining Isaiah 
8:14 with Isaiah 28:16. “Behold, I am laying in Zion a stone of 
stumbling, and a rock of offense; and whoever believes in him 
will not be put to shame.” Christ is the stone. Israel stumbled 
over Him because they pursued righteousness as if it could be 
earned. They tripped on the cornerstone the LORD had laid. 

Peter, in 1 Peter 2:6-8, does the same thing with even 
greater concentration. He combines three Old Testament 
stone-passages into one apostolic catena. Isaiah 28:16 (the 
cornerstone). Psalm 118:22 (the stone the builders rejected). 
Isaiah 8:14 (the stone of stumbling). The three become a 
single prophetic declaration: Christ is the cornerstone, He has 
been rejected by His builders, and those who refuse Him will 
stumble over Him. 

The cornerstone prophecy of the early church is built on 
Isaiah 8. 

Paul drives the principle home in 1 Corinthians 1:23-24. 
“We preach Christ crucified, a stumbling block to Jews and 
folly to Gentiles, but to those who are called, both Jews and 
Greeks, Christ the power of God and the wisdom of God.” The 
same Christ. Same cross. Different responses. To one, a 
stumbling block. To another, the wisdom of God. The Rock 
has not changed. The responses divide humanity. 

Hebrews 2 takes another verse from Isaiah 8 and places it 
in Christ’s own mouth. “I will put my trust in him” (Hebrews 
2:13, quoting Isaiah 8:17). “Behold, I and the children God has 
given me” (Hebrews 2:13, quoting Isaiah 8:18). The writer of 
Hebrews is identifying Christ as the speaker of Isaiah 8:17-18. 
The prophet’s confession of waiting trust becomes the Christ’s 
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confession. The prophet’s children become Christ’s brothers 
and sisters. The Immanuel is not just God with us as a name. 
He is one of us as a man, standing among His brothers, 
holding the children the Father has given Him. 

The teaching-and-testimony of 8:20 became the 
Reformation’s banner text for the sole authority of Scripture. 
The Bereans of Acts 17:11 lived by it: “they received the word 
with all eagerness, examining the Scriptures daily to see if 
these things were so.” Even Paul’s words were tested against 
the Mosaic and prophetic deposit. Christ Himself lived by it. 
In the wilderness temptation, He answered every satanic 
suggestion with the same three words: “It is written” 
(Matthew 4:4, 7, 10). The Son of God Himself anchored His 
ministry on the torah u’te’udah Isaiah had urged. 

And the waters of Shiloah, the gentle stream of God’s 
provision in Jerusalem, become Christ’s own self-description. 
“Whoever drinks of the water that I will give him will never be 
thirsty again” (John 4:14). “If anyone thirsts, let him come to 
me and drink. Whoever believes in me, as the Scripture has 
said, ‘Out of his heart will flow rivers of living water’” (John 
7:37-38). The gentle stream that Judah refused has been 
opened in the body of Christ. The waters of Shiloah have 
become the water of life. 

The chapter that warned about choosing the wrong waters 
is the chapter that points to the right water in Christ. 

Layer three is set. The apostles read Isaiah 8 as the chapter 
that named Christ as the Stone, the cornerstone, the brother 
of His people, the waters of Shiloah, and the standard of 
teaching and testimony. 
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The Reader’s Bridge 

The chapter offers three decisions. Each looks separate. All 
three are the same decision underneath. 

The first decision is the waters. Will the reader trust the 
small, steady, gentle stream the LORD has provided through 
Christ? Or will the reader prefer the mighty rivers of human 
power, success, influence, control? 

Most believers know which water they ought to trust. 
Many of them have built their lives around the wrong river. 
The career that has been managed like a great river to ensure 
income. The reputation that has been cultivated like a great 
river to ensure standing. The control over family, calendar, 
future, that has been treated like a great river to ensure 
outcome. The believer who has grown accustomed to drinking 
from the wrong river will find, when the river overflows, that 
the rising water reaches all the way to the neck. 

The second decision is the stone. Will the reader find 
Christ a sanctuary or a stumbling block? 

Christ does not change. He is the Rock Moses sang about. 
He is the Stone the LORD has laid in Zion. The reader’s 
posture toward Him is what makes Him either refuge or 
fracture. To trust Him is to find shelter under Him. To refuse 
Him is to trip over Him. 

This decision is more intimate than it sounds. It is the daily 
decision the believer makes when the demand of obedience 
arrives. Will the reader treat Christ’s words as the cornerstone 
that requires the believer’s life to align with Him? Or will the 
reader treat the cornerstone as an inconvenience that has to 
be worked around? The cornerstone the builders rejected 
became the head of the corner. The reader who refuses the 
cornerstone of any particular command will find their 
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construction collapsing where the cornerstone should have 
been. 

The third decision is the testimony. Will the reader stand 
on the teaching and the testimony, the torah u’te’udah the 
LORD has given, or will the reader consult other voices? 

The mediums and necromancers Isaiah named are not 
literal in most readers’ lives. Most believers do not consult 
mediums. But the principle is broader. Where does the reader 
go for the verdict on a difficult question? The voice of the 
culture. The opinion of the influencer. The instinct of the 
heart. The advice of the friend who will tell the reader what 
they want to hear. All of these are forms of consulting voices 
that are not the LORD’s teaching. 

The reader returns to the torah u’te’udah by returning to 
Scripture. Slowly. Carefully. With a posture that expects to be 
told what to do rather than to have one’s prior decision 
confirmed. The teaching and the testimony are the standard. 
Whatever voice in the reader’s life is not aligned with them is 
the voice without dawn. 

Three decisions. Three Mosaic choices. But they are one 
underneath. 

The choice is whether to trust the LORD as Immanuel. 
Trusting the waters of Shiloah is trusting that Immanuel’s 

provision is enough. Taking shelter under the stone is trusting 
that Immanuel’s cornerstone holds. Standing on the teaching 
and the testimony is trusting that Immanuel’s word is the only 
authoritative voice. 

The same LORD is in all three decisions. Isaiah 8 makes 
the same LORD the issue in all three. The waters are His. The 
stone is Him. The testimony is His. 

The chapter has placed the reader exactly where it placed 
Ahaz one chapter earlier. Three layers of one decision. The 
decision is whether God-with-us is enough. 
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He is. 

* * * 

Maher-shalal-hash-baz (Hebrew). “The spoil speeds, 
the prey hastens.” The longest personal name in the Bible. 
The name of Isaiah’s younger son, written first on a public 
tablet under two legal witnesses, then given to the child 
born to the prophetess. The name itself is a four-word 
prophecy that Assyria is coming and the spoil of Damascus 
and Samaria is on the move. 

the waters of Shiloah (Hebrew, me ha-shiloah). The 
gentle stream from the Gihon spring flowing into the pool 
of Siloam at Jerusalem. The water-source for the Davidic 
city and the symbol of the LORD’s quiet, steady provision 
through the Davidic covenant. Set against the mighty 
waters of the River (the Euphrates, symbolic of Assyrian 
power). To refuse the waters of Shiloah is to be drowned by 
the river one preferred. 

torah u’te’udah (Hebrew). “The teaching and the 
testimony.” The Mosaic law joined with the prophetic 
record. Together they are the LORD’s authoritative 
deposit. Isaiah 8:20 sets this pair as the standard against 
which every other voice must be tested. The verse later 
becomes the Reformation’s banner text for the sole 
authority of Scripture. 
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Station 10 

The Child Born 

Isaiah 9:1-7 

Seven verses. The brightest seven verses in the prophets. 
After the long lawsuit, after the leveling Day of the LORD, 

after the song that became woes, after the prophet’s 
commission to a hard-hearted people, after the unfaithful 
king’s refusal of the sign, after the chapter of two waters and 
two stones, light dawns. 

The chapter has two halves that meet on a single hinge. 
The first half is the gloom of the close of chapter 8. The second 
half is the great light of the opening of chapter 9. The hinge is 
Galilee. 

The Pentateuchal Echo 

The passage opens with geography that points back to Mosaic 
territory. 

“But there will be no gloom for her who was in anguish. In 
the former time he brought into contempt the land of Zebulun 
and the land of Naphtali” (Isaiah 9:1). Zebulun and Naphtali 
are two of the tribes Moses had assigned land in the north of 
the promised land. They were the first to be invaded when 
foreign armies came from the north. They had been “brought 
into contempt” by Tiglath-pileser III in 732 BC when the 
northern campaign of the Assyrian armies devastated Galilee. 
The territory of the two northernmost tribes had been the first 
to fall. 

Isaiah names them by their Mosaic identities. He is 
reminding his readers that these were not random territories. 
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They were tribes given to specific sons of Jacob, allotted under 
Moses, walked by Joshua. They had a covenant identity. 

The light that dawns dawns first where the wound was 
deepest. “But in the latter time he has made glorious the way 
of the sea, the land beyond the Jordan, Galilee of the nations. 
The people who walked in darkness have seen a great light; 
those who dwelt in a land of deep darkness, on them has light 
shone” (9:1-2). 

The Mosaic echo of “great light” reaches back to Genesis 1. 
The first divine act in the canon was “Let there be light” 
(Genesis 1:3). Light is the LORD’s signature. Wherever He 
acts in creation, He starts by making light. 

The exodus is another light-and-darkness event. While 
darkness covered Egypt for three days, the children of Israel 
“had light where they lived” (Exodus 10:23). The pillar of fire 
by night that led Israel through the wilderness was the same 
kind of light Isaiah is announcing. The light that dawns in 
Galilee is the same light that led Moses’ people. 

The passage then announces a four-fold reversal. The yoke 
is broken (9:4). The boots of soldiers are burned (9:5). The 
Child is born (9:6). The government is on His shoulder (9:6-
7). 

Each reversal is Mosaic. 
The yoke of oppression evokes the language of the Exodus. 

“I am the LORD your God, who brought you out of the land of 
Egypt, that you should not be their slaves. And I have broken 
the bars of your yoke and made you walk erect” (Leviticus 
26:13). Isaiah is repeating Mosaic vocabulary. The same God 
who broke Egypt’s yoke is breaking the new yoke. The 
deliverance is fresh. 

The boots and garments rolled in blood being thrown into 
the fire is a Mosaic image of total war ending. After the battle, 
the armaments are destroyed. The wars of Israel under Joshua 



111 
 

ended with conquered cities being burned and the spoils 
dedicated to the LORD (Joshua 6:24). Isaiah is announcing a 
final battle whose conclusion is the destruction of war itself. 

The Child who is born is the Davidic king of 2 Samuel 7. 
“For to us a child is born, to us a son is given; and the 
government shall be upon his shoulder, and his name shall be 
called Wonderful Counselor, Mighty God, Everlasting Father, 
Prince of Peace” (9:6). 

The Davidic covenant of 2 Samuel 7 had promised David 
that the LORD would raise up a descendant whose kingdom 
would be established forever. “Your throne shall be 
established forever” (2 Samuel 7:16). The Davidic promise had 
grown over centuries, looking for the king who could fulfill it. 
Solomon had been the first installment, but he had failed. 
Subsequent kings had been worse. Ahaz, the king of Isaiah’s 
day, was a particular disgrace. Yet the promise had not lapsed. 
The Child of Isaiah 9 is the One in whom the promise will be 
kept. 

The four names are extraordinary. 
Wonderful Counselor. The one whose plans confound 

human wisdom. Job had named God as “wonderful in 
counsel” (Job 12:13). Isaiah is naming the Child the same way. 

Mighty God. The Hebrew is El gibbor. Literally, “God 
hero” or “warrior God.” The same phrase is used of the LORD 
in Isaiah 10:21 and Deuteronomy 10:17. The Child is being 
given a divine title. 

Everlasting Father. The Father of eternity, the one who is 
the source of the ages. Not a confusion of persons within the 
Trinity but a title indicating that this Child stands outside time 
and is the source of the people’s enduring identity. 

Prince of Peace. The bringer of shalom. The peace that 
ends the wars Moses saw, the peace promised under the 
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canopy of Isaiah 4, the peace that turns swords into 
plowshares. 

Four names. One Child. The titles are not for a human 
king. They are for the LORD Himself, taking on the office of 
the Davidic line. 

El gibbor. Hebrew. “Mighty God” or “warrior God.” The 
phrase used of the LORD in Deuteronomy 10:17 (“the 
great, the mighty, and the awesome God”) and Isaiah 
10:21 (“the mighty God”). Applied to the Child in Isaiah 
9:6, the phrase declares the Child’s divine identity. The 
Child is not just a Davidic king. The Child is the LORD. 

The closing line of the prophecy is the assurance. “The zeal 
of the LORD of hosts will do this” (9:7). The Child’s coming is 
not contingent on human cooperation. The LORD is 
committed to it. The same word “zeal” appears in Numbers 
25:11 where Phinehas, in jealous love for the LORD, stops a 
plague. The LORD’s zeal is His committed, jealous love for His 
people. That zeal is the engine that drives the Child into 
history. 

Layer one is set. The Child fulfills the Davidic covenant, 
breaks the Exodus-yoke, ends the wars Israel has known, and 
brings the four-fold divine name into a single human person. 

The Exile-and-Return Register 

The light dawns first where the wound was deepest. 
This is the chapter’s most surprising claim. Galilee was the 

first land to fall to the Assyrians. The northern tribes had been 
deported. The territory had been ruined. By every human 
measure, Galilee was the territory most disqualified from 
being the site of the LORD’s redemptive action. It had failed 
first and failed worst. 

And yet that is where the light dawns. 
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Isaiah is announcing a principle that will hold across the 
whole exile-and-return arc. Restoration begins where the 
wound was deepest. The first to suffer becomes the first to see 
the dawn. The territory that was emptied is the first to be 
filled. 

The image is the inverse of human expectation. Most 
readers expect that the most faithful territory would be the 
first to be blessed in the return. Jerusalem, with its temple and 
its Davidic throne, would be the place where redemption 
began. The wounded northern tribes, having failed so 
spectacularly, would have to wait. 

Isaiah turns this expectation upside down. The wounded 
ones are the first to see the light. The disqualified are the first 
to receive the dawn. The territory that had no claim on the 
LORD’s mercy is the territory the LORD chooses for the 
unveiling. 

This is the gospel’s geography in prophetic form. The 
Davidic kingship will be re-launched not in Jerusalem but in 
Galilee. The Child whose government will hold the throne of 
David will be born in Bethlehem but raised in Nazareth, and 
His ministry will begin in Galilee. 

The exile context of the chapter is double-layered. On one 
level, Isaiah is comforting an audience that has just watched 
the northern tribes fall. The Galilean territory has been 
depopulated. The Assyrian armies have done their work. 
Isaiah is announcing that the depopulation is not the final 
word. The territory will be restored. The light will dawn. 

On a deeper level, Isaiah is reaching further than the 
immediate return from Assyrian devastation. The Davidic 
king who will fulfill the covenant has not yet been born. The 
full reversal will not come from any local restoration. It will 
come from a Child whose origin is “from of old, from ancient 
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days” (Micah 5:2). The exile of seven centuries waits for that 
Child. 

The yoke that will be broken is not just the Assyrian yoke. 
It is the yoke of sin and death that Moses saw in Deuteronomy 
and that the prophets saw across the books that bear their 
names. The boots that will be burned are not just the boots of 
Sennacherib’s soldiers. They are the implements of every war 
humans have waged against humans since Cain. The full 
reversal is messianic, and Isaiah is naming it. 

Layer two is set. The light dawns first where the wound is 
deepest. Restoration begins where exile bit hardest. The Child 
the LORD will give is the One who will end the long exile of all 
the territories at once. 

The Apostolic Appropriation 

Matthew opens the public ministry of Jesus with a direct 
quotation of Isaiah 9. 

“Now when he heard that John had been arrested, he 
withdrew into Galilee. And leaving Nazareth he went and lived 
in Capernaum by the sea, in the territory of Zebulun and 
Naphtali, so that what was spoken by the prophet Isaiah might 
be fulfilled: ‘The land of Zebulun and the land of Naphtali, the 
way of the sea, beyond the Jordan, Galilee of the Gentiles, the 
people dwelling in darkness have seen a great light, and for 
those dwelling in the region and shadow of death, on them a 
light has dawned’” (Matthew 4:12-16). 

Matthew is naming the moment. The light Isaiah saw has 
arrived. The Child whose birth Isaiah announced is now an 
adult, walking the very territory the prophet had named. 
Galilee. Zebulun. Naphtali. The land beyond the Jordan. 
Matthew lists them with care because Isaiah listed them with 
care. The fulfillment is exact. 
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This is the chapter’s pivot in the apostolic mind. Christ’s 
ministry begins in Galilee not because Galilee is most worthy 
but because Galilee is most wounded. The light dawns first 
where the wound was deepest. The same principle that 
operated under the Assyrians is operating in the gospel. 

Most of Jesus’ ministry happens in Galilee. The healings, 
the feedings, the parables, the calling of the disciples, the early 
sermons. Galilee was where Isaiah said the light would dawn. 
Galilee is where the light walks. The geography is theology. 

The Mosaic name “Mighty God” of 9:6 hangs over the New 
Testament’s most exalted Christological statements. John 1:1: 
“the Word was God.” Romans 9:5: Christ is “God over all, 
blessed forever.” Titus 2:13: “our great God and Savior Jesus 
Christ.” Hebrews 1:8: “Of the Son, he says, ‘Your throne, O 
God, is forever and ever.’” The El gibbor of Isaiah 9 is fully 
expressed in the apostolic confession of Christ’s deity. 

The four names of 9:6 each find their gospel embodiment. 
Wonderful Counselor. Christ is the One the disciples meet 

on the road to Emmaus, opening Scripture and making their 
hearts burn. He is the wisdom of God, in whom “are hidden 
all the treasures of wisdom and knowledge” (Colossians 2:3). 

Mighty God. He stilled the storm. He raised the dead. He 
multiplied the loaves. He cast out the legion. He rose from the 
grave. The El gibbor has fought and won. 

Everlasting Father. He is the source of life eternal. “I am 
the resurrection and the life” (John 11:25). The believer’s life 
flows from Him. 

Prince of Peace. “Peace I leave with you; my peace I give to 
you” (John 14:27). The peace He gives is the peace that ends 
the wars of the heart. He is the shalom of the Davidic 
kingdom. 

Each name has been answered in flesh. 
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The increase of His government is the great affirmation of 
Acts. After Pentecost, the gospel spreads. Jerusalem. Judea. 
Samaria. The ends of the earth. The kingdom that Isaiah said 
would have no end of increase grows under the apostles’ feet. 
Paul plants churches across the Mediterranean. Peter writes 
to the dispersion. John writes to the seven churches of Asia. 
The Child whose government rests on His shoulder is taking 
up more and more of the world. 

Revelation closes the canon with the same Child seated on 
the same throne. “The kingdom of the world has become the 
kingdom of our Lord and of his Christ, and he shall reign 
forever and ever” (Revelation 11:15). The “no end” Isaiah 
spoke of finds its final form in the Lamb on the throne. 

And the principle that the light dawns where the wound is 
deepest is consistent across the apostolic mission. The gospel 
goes first to the lost sheep of Israel, the very nation that had 
rejected its Messiah. The gospel goes to the Gentiles, the very 
nations that had been outside the covenant. The gospel goes 
to slaves and outcasts and the poor, the very people the world 
had dismissed. The pattern Isaiah named in geography 
becomes the pattern of the kingdom in every dimension. 
Where the wound is deepest, the light dawns first. 

Layer three is set. The apostles read Isaiah 9:1-7 as the 
prophetic announcement of Christ’s Galilean ministry, the 
four-fold divine name of His person, the no-end-of-increase 
of His kingdom, and the gospel principle that the light dawns 
where the wound was deepest. 

The Reader’s Bridge 

Most readers have a wounded territory in their lives. 
Not Galilee. The wounded territory of the reader’s life is 

the specific region where the damage has been worst. The 
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marriage that has been hardest. The relationship with the 
parent or the child that has been most strained. The work that 
has felt like exile. The body that has been a daily 
disappointment. The mind that has been the place of long 
darkness. The history that the reader has wished could be re-
written. Every reader has a Galilee. 

The chapter teaches that the Galilee is where the light 
dawns first. 

This is the inversion the reader needs. The believer who 
has been waiting for restoration in the easy territories first, 
the parts of life that already work, and only later expecting the 
LORD to deal with the hardest territories, has the order 
backwards. The light dawns first in Galilee. The wounded 
region is the first to see the dawn. 

The reader is asked to bring the Galilee into the light first. 
Not to ignore it. Not to manage it. Not to bury it under 
achievements in the other territories. To present it. The LORD 
has set up the order this way. The light begins where the night 
was deepest. 

This is also the chapter that teaches the reader who Christ 
is. 

The four-fold name is not decoration. It is identity. 
Wonderful Counselor. The reader who does not know what 

to do can come to the One whose plans are wonderful in the 
literal sense. They produce wonder. They will not be obvious 
or predictable. They will not match what the reader had 
assumed the solution would look like. But they will be wise. 
They will hold. They will work. 

Mighty God. The reader’s problem is not too large. El 
gibbor has fought larger battles than anything the reader will 
face. The bondage to sin, the threat of death, the powers of the 
present darkness, He has fought all of them and won. 
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Everlasting Father. The reader is not on their own. They 
are not orphans. The Child whose name is Everlasting Father 
has gathered them into the family the Father gave Him. 
“Behold, I and the children whom God has given me” 
(Hebrews 2:13). The reader is one of those children. 

Prince of Peace. The wars in the reader’s heart can end. 
Not eventually. Now. The peace He gives is not the absence of 
conflict but the presence of the One who has authority over 
every conflict. To stand under His government is to live with 
the swords already turning into plowshares. 

One Child. Four names. The light has dawned. 
Where is the deepest wound? 
Bring it. The LORD has chosen to begin there. The reader’s 

Galilee is the LORD’s first chosen ground for the dawn. The 
Child is walking through it. The four-fold name is over it. The 
light is already on the way. 

* * * 

El gibbor (Hebrew). “Mighty God” or “warrior God.” The 
phrase used of the LORD in Deuteronomy 10:17 and Isaiah 
10:21. Applied to the Child in Isaiah 9:6, the phrase 
declares the Child’s divine identity. The Child is not just a 
Davidic king. The Child is the LORD, taking on the office of 
the Davidic line. 

the four names. Wonderful Counselor, Mighty God, 
Everlasting Father, Prince of Peace. The four titles of the 
Child of Isaiah 9:6. Each name is a divine attribute applied 
to a single human person. Together they declare that the 
Davidic Messiah is the LORD Himself, embodied. The 
names are answered one by one in the ministry of Christ. 

the light in Galilee. The principle stated in Isaiah 9:1-2 
and fulfilled in Matthew 4:12-16. Restoration begins where 
the wound was deepest. The first territory to fall to the 
Assyrians is the first territory to see the light of the 
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Messiah. The gospel pattern applies to every domain: the 
poor first, the outcast first, the wounded first. 
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Station 11 

The Rod and the Hand 

Isaiah 9:8 through 10:34 

The chapter that began with a Child being born continues with 
a rod being raised. 

The contrast is deliberate. The same God who is giving the 
Child is also wielding the rod. The Child is the saving promise. 
The rod is the chastening instrument. Both come from the 
same hand. 

The long passage from 9:8 through 10:34 is structured 
around a refrain. “For all this his anger has not turned away, 
and his hand is stretched out still.” The refrain repeats four 
times (9:12, 9:17, 9:21, 10:4). Each repetition closes one stanza 
of judgment. By the fourth repetition, the rod has done its 
work, and a new movement begins. The rod itself becomes the 
object of judgment. 

Two halves. The rod against Israel. Then the rod broken. 
Both are necessary. Both reveal something the reader needs to 
see. 

The Pentateuchal Echo 

The Mosaic precedent for the rod is Egypt. 
In the Exodus, Pharaoh was the LORD’s instrument 

against Egypt. The text says it plainly. “For this purpose I have 
raised you up, to show you my power, so that my name may 
be proclaimed in all the earth” (Exodus 9:16). Pharaoh did not 
know he was an instrument. He thought he was the agent. He 
thought his decisions were his own. They were also the 
LORD’s. His heart was hardened, his armies were drowned, 
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his people were plagued, and through all of it, his function was 
to be the foil against which the LORD’s power would be 
displayed. 

The pattern was already established by the time of the 
Exodus. The LORD uses pagan nations as instruments. The 
instrument is not innocent. The instrument is judged in turn. 

Isaiah 10 applies the pattern to Assyria. 
“Ah, Assyria, the rod of my anger; the staff in their hands 

is my fury! Against a godless nation I send him, and against 
the people of my wrath I command him, to take spoil and seize 
plunder, and to tread them down like the mire of the streets” 
(10:5-6). Assyria is the rod. The LORD is the wielder. The 
target is Judah, named here as “a godless nation” and “the 
people of my wrath.” 

But Assyria does not see it that way. “But he does not so 
intend, and his heart does not so think; but it is in his heart to 
destroy, and to cut off nations not a few” (10:7). Assyria thinks 
of itself as an empire pursuing imperial ambitions. The 
Assyrian king does not believe he is the rod of any god. He 
believes he is the conqueror of every god. His arrogance is the 
engine of his campaigns. 

The Assyrian boast in 10:8-11 is breathtaking. He has 
conquered Calno like Carchemish, Hamath like Arpad, 
Samaria like Damascus. Each name is a city whose tutelary 
deity has failed to protect it. The Assyrian sees a pattern. Every 
god has fallen. Therefore, all gods will fall. Therefore, 
Jerusalem’s God will also fall. The Assyrian’s theology is 
empirical and consistent. He thinks the LORD of Israel is one 
more local god whose city will be added to the Assyrian’s list. 

The LORD’s response in 10:12 is sharp. “When the Lord 
has finished all his work on Mount Zion and on Jerusalem, he 
will punish the speech of the arrogant heart of the king of 
Assyria and the boastful look in his eyes.” The same Assyrian 
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who was the rod is now the target. The instrument that has 
served the LORD’s purpose is now under judgment for the 
pride that drove it. 

The Mosaic echo deepens. Moses had warned Israel not to 
attribute their conquests to their own power. “Beware lest you 
say in your heart, ‘My power and the might of my hand have 
gotten me this wealth’” (Deuteronomy 8:17). Israel had been 
warned. Assyria did not have the warning. But the principle 
was the same. Whoever takes credit for what the LORD has 
done becomes the next target of judgment. Israel did it and 
was judged. Assyria does it and will be judged. 

The illustration in 10:15 is a parable. “Shall the axe boast 
over him who hews with it, or the saw magnify itself against 
him who wields it? As if a rod should wield him who lifts it, or 
as if a staff should lift him who is not wood!” Imagine an axe 
that thinks it is the woodcutter. An axe that takes credit for the 
tree it has cut. An axe that boasts that it, not the man, did the 
work. The picture is absurd. Yet Assyria is doing exactly that. 
The rod is boasting against the One who wields it. 

shevet. Hebrew. Rod, staff, scepter. The instrument of 
correction, the staff of authority, the scepter of a king. 
In Isaiah 10:5 the same word names Assyria as the 
LORD’s rod of anger. The instrument the LORD uses to 
chasten His people is itself accountable for the spirit 
with which it strikes. 

The Mosaic Song reaches into this passage too. “For the 
LORD will vindicate his people and have compassion on his 
servants, when he sees that their power is gone and there is 
none remaining, bond or free” (Deuteronomy 32:36). The 
Song of Moses had promised that when Israel was at her 
lowest, the LORD would vindicate her by judging the very 
nations He had used to chasten her. Isaiah 10 is the 
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application of that Song. Assyria will be brought down. The 
rod will be broken. 

The chapter then turns to the remnant. “In that day the 
remnant of Israel and the survivors of the house of Jacob will 
no more lean on him who struck them, but will lean on the 
LORD, the Holy One of Israel, in truth” (10:20). The exile has 
done its work when the survivors stop trusting in the 
instruments that struck them and start trusting in the LORD 
again. The remnant motif returns. The few who survive the 
rod’s blows are the ones who learn what the rod was for. 

Layer one is set. The Mosaic pattern of the rod against 
Israel, then the rod broken, then the remnant restored, 
structures the entire passage. 

The Exile-and-Return Register 

The passage is the exile in its severe middle. 
The first half (9:8 through 10:4) is the rod descending. The 

four stanzas, each closing with the refrain “his hand is 
stretched out still,” catalog the sins of the northern kingdom 
one by one. Pride that boasts of restoration without 
repentance (9:8-12). Refusal to seek the LORD even after the 
rod has struck (9:13-17). Internal violence among the tribes 
(9:18-21). Legislative oppression of the poor (10:1-4). The rod 
falls in waves because the resistance comes in waves. Each 
blow is a chance to repent. Each refusal to repent invites the 
next blow. 

The phrase “his hand is stretched out still” is double-
edged. It means the rod is not yet exhausted. It also means the 
LORD has not let go. The same hand that brought Israel out 
of Egypt is the hand that strikes. The same hand that holds the 
remnant is the hand that wields the rod. The exile is not 
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abandonment. It is sustained chastening. The hand remains 
stretched out. 

The second half of the passage (10:5-34) is the rod itself 
being broken. The Assyrian who served the LORD’s purpose 
is being judged for the arrogance that drove him. The empire 
that conquered every god is being shown that one God 
remains unconquerable. 

The exile pattern requires both halves. The rod must come. 
The rod must also be broken. If only the rod came, the people 
would be destroyed. If only the rod were broken, the people 
would not be chastened. Both pieces are necessary. The rod 
corrects. The rod’s destruction vindicates. Together they teach 
the remnant who the LORD is. 

The chapter closes with one of the most beautiful images 
of restoration in the book. “Therefore thus says the Lord GOD 
of hosts: ‘O my people, who dwell in Zion, be not afraid of the 
Assyrians when they strike with the rod and lift up their staff 
against you as the Egyptians did. For in a very little while my 
fury will come to an end, and my anger will be directed to their 
destruction’” (10:24-25). 

The Assyrian rod is being compared to the Egyptian rod. 
The implicit promise is that what happened to Egypt will 
happen to Assyria. The Red Sea closed over Pharaoh. The 
angel of the LORD will strike Sennacherib’s camp. The 
deliverance Israel saw in Moses’ day will be seen again. The 
rod that struck will be the rod that is broken. 

The passage ends with the cedars of Lebanon falling. 
“Behold, the Lord GOD of hosts will lop the boughs with 
terrifying power; the great in height will be hewn down, and 
the lofty will be brought low. He will cut down the thickets of 
the forest with an axe, and Lebanon will fall by the Majestic 
One” (10:33-34). The Assyrian forest of mighty trees is cut 
down. The arrogance is felled. 
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And then, immediately after the felling, comes the next 
chapter. “There shall come forth a shoot from the stump of 
Jesse” (11:1). The next station opens with a tree of a different 
kind. The cedars of Assyria fall. The Davidic shoot rises. The 
exile-and-return arc is complete. 

Layer two is set. The rod brings the chastening. The rod is 
broken in turn. The remnant learns to trust the LORD again. 
And from the felled forest of Assyria, the Davidic shoot rises 
in the next chapter. 

The Apostolic Appropriation 

The apostles take Isaiah 10 and read it as a doctrine of 
sovereign providence over the nations. 

Paul, in Romans 9 through 11, is wrestling with the 
question of why Israel has rejected its Messiah and why the 
gospel is now going to the Gentiles. He reaches for Isaiah 10 
to ground his argument. 

“For though the number of the sons of Israel be as the sand 
of the sea, only a remnant of them will be saved, for the Lord 
will carry out his sentence upon the earth fully and without 
delay” (Romans 9:27-28, quoting Isaiah 10:22-23). The 
remnant doctrine of Isaiah 10 is the doctrine Paul is applying 
to his own generation. Most of Israel will not believe. A 
remnant will. The same pattern Isaiah saw is the pattern 
operating in the apostolic age. 

The deeper apostolic principle from Isaiah 10 is that God 
uses nations as instruments without endorsing them. 

Pilate stood at the trial of Christ and asked, “Do you not 
know that I have authority to release you and authority to 
crucify you?” (John 19:10). Jesus answered, “You would have 
no authority over me at all unless it had been given you from 
above” (John 19:11). Pilate is the axe at the trial. He thinks he 
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is the woodcutter. He is not. He is the instrument by which the 
LORD’s purpose is being accomplished. And the very next line 
of Jesus speaks to Pilate’s accountability: “Therefore he who 
delivered me over to you has the greater sin.” The instrument 
is not innocent. The wielder is sovereign, but the instrument 
is morally responsible. 

Acts 4 brings the principle into the apostles’ prayer. After 
Peter and John are released by the Sanhedrin, the church 
gathers to pray. “Truly in this city there were gathered 
together against your holy servant Jesus, whom you anointed, 
both Herod and Pontius Pilate, along with the Gentiles and 
the peoples of Israel, to do whatever your hand and your plan 
had predestined to take place” (Acts 4:27-28). The Roman 
procurator, the Herodian dynasty, the Gentile occupying 
force, and the Jewish religious leaders all worked together to 
crucify Christ. Each was acting freely. Each was also 
accomplishing what the LORD had predestined. The Isaiah 10 
principle applied to the crucifixion. 

Romans 13 takes the principle into the believer’s relation 
to civil authority. “There is no authority except from God, and 
those that exist have been instituted by God” (Romans 13:1). 
Even pagan governments are within the LORD’s sovereign 
use. The Roman government that crucified Christ is “God’s 
servant for your good” (Romans 13:4). The instrument can 
serve the wielder’s purpose even when the instrument is not 
aware of being used. 

But the instrument’s accountability does not lapse. The 
same Roman government Paul affirms in Romans 13 is the 
Beast that John condemns in Revelation 13. The same 
instrument can be both used by God and judged by God. Both 
are true. The Isaiah 10 pattern holds. 

Hebrews 12 picks up the chastening theme of Isaiah 10 and 
applies it to the church’s experience of suffering. “It is for 
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discipline that you have to endure. God is treating you as sons. 
For what son is there whom his father does not discipline?” 
(Hebrews 12:7). The rod the LORD uses on His people is not 
a sign of abandonment. It is a sign of sonship. The discipline 
is the proof of the relationship. The hand stretched out is the 
Father’s hand. 

And the final apostolic note on Isaiah 10 is Revelation. The 
Babylon of Revelation 17 and 18 is the latter-day Assyria. The 
world-empire that has set itself against the LORD and the 
Lamb is being judged. The instrument that thought it was the 
agent is being shown that the LORD remains. The rod will be 
broken. The cedars of every Lebanon will fall. The Lamb will 
reign. 

Layer three is set. The apostles read Isaiah 10 as the 
doctrine of sovereign providence over nations, the chastening 
of God’s people in the discipline of sons, and the certain 
judgment of every empire that boasts against the LORD. 

The Reader’s Bridge 

Two questions arise from the chapter. 
What rod is over the reader? And what rod is in the 

reader’s hand? 
The first question is for the reader who is being struck. The 

chapter teaches that the rod, whatever it is, is not 
autonomous. The unfaithful spouse is not autonomous. The 
unjust employer is not autonomous. The aggressive disease is 
not autonomous. The grief that has overtaken the reader is not 
autonomous. None of them have any authority that the LORD 
has not given. They serve a purpose larger than themselves, 
even when the purpose is not visible to the reader. The hand 
that wields them is the Father’s hand. 
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This does not mean the rod is righteous. The Assyrian was 
not righteous. The rod can be the very instrument of sin, the 
very expression of human evil, the very work of the enemy, 
and still be under sovereign use. The LORD does not endorse 
the rod. He wields it. He will judge it. But while it is in His 
hand, He uses it. 

What changes for the reader is not the rod. The rod 
remains the rod. What changes is the reader’s posture toward 
it. To know that the rod is in the Father’s hand is to be able to 
receive what it teaches without despair. The believer can ask, 
“What is the LORD doing in this? What needs to be left 
behind? What needs to be turned from? What is my Galilee 
being prepared for?” The rod that is sovereign in His hand is 
also pedagogical in His purpose. 

The second question is harder. What rod is in the reader’s 
hand? 

The Assyrian was the rod against Judah. He thought he 
was the agent. He was the instrument. The reader who has 
authority over other people, a parent over children, an 
employer over workers, an elder over a congregation, a 
husband over a wife in any way, is wielding a rod. And the 
question is whether the reader is wielding it in service of the 
Wielder, or wielding it as if it were the reader’s own. 

The Assyrian’s sin was not that he conquered. He was sent 
to conquer. His sin was that he conquered for himself. He took 
credit. He boasted. He thought the conquest belonged to him. 
He treated the rod as if it were his own arm. 

Christians who exercise authority can do the same. The 
parent who disciplines a child as if the child belonged to them, 
rather than as a stewardship from the Father. The employer 
who manages workers as if their lives were owed to the 
business. The elder who shepherds a congregation as if the 
congregation existed to serve the elder’s vision. The husband 
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who governs a household as if the household were his own 
kingdom. All of them are wielding rods. The question is 
whether they are wielding them for the LORD or for 
themselves. 

The chapter teaches that the rod boasted against the 
wielder is broken. The Assyrian who claimed the conquest is 
judged. The same principle holds in the smaller domains. The 
parent who claimed the child is humbled. The husband who 
claimed the household is broken. The elder who claimed the 
congregation is set aside. The rod that thinks it is autonomous 
is the rod the LORD lops. 

The believer’s protection is the same as the believer’s 
discipline. To know whose hand holds the rod is to be able to 
wield the rod rightly and to receive the rod humbly. The 
Father’s hand is in both. Whatever the rod is doing in the 
reader’s life, it is doing it in service of a purpose larger than 
itself, and the rod itself will eventually be judged for what it 
has been. 

The hand is stretched out still. The rod has not finished. 
But neither has the LORD finished. The shoot is already rising 
from the stump in the next chapter. 

* * * 

shevet (Hebrew). Rod, staff, scepter. The instrument of 
correction, the staff of authority, the scepter of a king. In 
Isaiah 10:5 the word names Assyria as the LORD’s rod of 
anger. The instrument the LORD uses to chasten His people 
is itself accountable for the spirit with which it strikes. 

the Assyrian boast. The arrogance catalogued in Isaiah 
10:8-15. The empire that conquered every god assumes it 
will conquer Israel’s God too. The instrument that has been 
wielded by the LORD boasts as if the conquest were its own. 
The boast invites the judgment. The axe that took credit for 
the woodcutter’s work is the axe that will be broken. 
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the four refrains. “For all this his anger has not turned 
away, and his hand is stretched out still” (Isaiah 9:12, 9:17, 
9:21, 10:4). The structuring refrain of the rod-passage. 
Double-edged. The rod is not exhausted. The hand has not 
let go. The same outstretched hand that brought Israel out 
of Egypt is the hand that strikes them now and will bring 
them home. 
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Station 12 

The Shoot from Jesse 

Isaiah 11:1-10 

The cedars of Lebanon have fallen. 
The forest of Assyrian power has been lopped. The tall 

trees that boasted against the LORD have been hewn down. 
And then, in the silence of the cleared ground, a single image 
appears. 

A shoot. 
“There shall come forth a shoot from the stump of Jesse, 

and a branch from his roots shall bear fruit” (Isaiah 11:1). 
The contrast is the point. Where the Assyrian forest stood, 

only the felling remains. Where the Davidic dynasty was felled 
centuries before, a green shoot is rising. The trees of human 
pride are cut down. The tree of God’s promise is springing up. 

The Pentateuchal Echo 

The Mosaic echo of the shoot reaches all the way back to Eden. 
Genesis 2 had described the garden as a place of trees. “Out 

of the ground the LORD God made to spring up every tree that 
is pleasant to the sight and good for food. The tree of life was 
in the midst of the garden, and the tree of the knowledge of 
good and evil” (Genesis 2:9). The first creation was vegetative. 
Trees were the LORD’s first sign of life. 

Genesis 3 introduced the curse. The serpent in the tree. 
The fruit eaten. The expulsion from the garden. The cherubim 
placed to guard the way to the tree of life. The relationship 
between humans and trees, between humans and the LORD, 
between humans and creation, all twisted. 



132 
 

Isaiah 11 is Eden coming back. 
The shoot from the stump is the new tree from the felled 

tree. The Davidic line had been hewn down, first symbolically 
by the unfaithful kings, finally by the Babylonian exile that 
would end the Davidic kingship in Jerusalem. By the time of 
Christ, the family of David was a carpenter’s family in 
Nazareth. The line was a stump. But the stump had a root. And 
the root was alive. 

netzer. Hebrew. Branch, shoot, sprout. A near-relative 
of tsemach (the word for Branch used in Isaiah 4:2 and 
elsewhere). The new growth out of an old stump. Many 
interpreters have read Matthew 2:23 (“he shall be 
called a Nazarene”) as playing on this word, since 
Nazareth and netzer share consonants. The lexical link 
is a canonical resonance rather than a settled proof, but 
the theological convergence is fitting: the Nazarene 
from the shoot-village is the shoot Isaiah announced. 

The Spirit who rests on the shoot is a Mosaic Spirit. “The 
Spirit of the LORD shall rest upon him, the Spirit of wisdom 
and understanding, the Spirit of counsel and might, the Spirit 
of knowledge and the fear of the LORD” (11:2). The seven-fold 
Spirit named here. The same Spirit Moses received in 
Numbers 11:17, when the LORD took some of the Spirit that 
was on Moses and put it on the seventy elders. The same Spirit 
that Bezalel received to construct the tabernacle (Exodus 
31:3). The same Spirit Caleb had, “a different spirit” (Numbers 
14:24), that enabled him to follow the LORD wholly. 

The seven-fold Spirit completes the Mosaic gifts in a single 
person. The shoot does not have a portion of the Spirit. The 
shoot has the Spirit’s fullness. The wisdom of Solomon. The 
understanding of Daniel. The counsel of Ahithophel without 
the betrayal. The might of David at Goliath. The knowledge of 
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the LORD that Moses had on the mountain. The fear of the 
LORD that Job recovered. All of them, in one person. 

The shoot’s judgment is also Mosaic. “He shall not judge 
by what his eyes see, or decide disputes by what his ears hear, 
but with righteousness he shall judge the poor, and decide 
with equity for the meek of the earth” (11:3-4). Moses’ 
instruction for judges had been the same. Do not be swayed 
by appearance. Do not be partial. Hear the poor as carefully as 
the rich. The shoot judges by the same standard Moses gave 
Israel’s judges. 

Then the Edenic vision opens. “The wolf shall dwell with 
the lamb, and the leopard shall lie down with the young goat, 
and the calf and the lion and the fattened calf together; and a 
little child shall lead them. The cow and the bear shall graze; 
their young shall lie down together; and the lion shall eat 
straw like the ox. The nursing child shall play over the hole of 
the cobra, and the weaned child shall put his hand on the 
adder’s den” (11:6-8). 

This is Genesis 1 and 2 restored. Predator and prey lie 
down together. The serpent has been disarmed. The child 
plays where the serpent struck. The garden is being remade. 

The reversal of Genesis 3 is specific. The serpent that 
struck the heel of Adam’s offspring is being made harmless. 
The seed of the woman whose heel was bruised is now ruling 
over the serpent’s territory. The child can put his hand on the 
cobra’s den because the cobra has lost its power. 

The closing verse of the passage reaches outward. “In that 
day the root of Jesse, who shall stand as a signal for the 
peoples, of him shall the nations inquire, and his resting place 
shall be glorious” (11:10). The shoot has become a signal. The 
nations come. The pilgrimage of Isaiah 2 finds its center here. 
The mountain to which the nations stream is the resting place 
of the shoot. 
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Layer one is set. The shoot is the new tree of Eden, 
anointed with the seven-fold Mosaic Spirit, restoring the 
garden Genesis 3 had cursed. 

The Branch motif extends across the prophets with a 
different but related Hebrew word. Jeremiah names the same 
coming One. “Behold, the days are coming, declares the 
LORD, when I will raise up for David a righteous Branch, and 
he shall reign as king and deal wisely, and shall execute justice 
and righteousness in the land” (Jeremiah 23:5). The Hebrew 
word for Branch in Jeremiah is tsemach, a near-relative of 
Isaiah’s netzer (Shoot) but the same theological figure: the 
Davidic descendant who will be the righteous king. Jeremiah 
repeats the formula in 33:15. The Branch is the LORD’s 
answer to the broken Davidic monarchy. 

Zechariah uses tsemach twice, in even more pointed 
messianic contexts. To Joshua the high priest the LORD says, 
“Behold, I will bring my servant the Branch” (Zechariah 3:8). 
And later: “Behold, the man whose name is the Branch: for he 
shall branch out from his place, and he shall build the temple 
of the LORD. It is he who shall build the temple of the LORD 
and shall bear royal honor, and shall sit and rule on his throne. 
And there shall be a priest on his throne, and the counsel of 
peace shall be between them both” (Zechariah 6:12-13). The 
Branch who builds the LORD’s temple is the priest-king of 
Zechariah’s vision. The two offices that Mosaic Israel had kept 
strictly separated, priest and king, will meet in one Person. 

The Branch-tradition across Isaiah, Jeremiah, and 
Zechariah gives the same Davidic-messianic expectation in 
three voices. Isaiah names the netzer, the Shoot from the 
stump. Jeremiah names the tsemach, the Branch who reigns 
in righteousness. Zechariah names the tsemach again, the 
Branch who builds the temple and unites priesthood with 
kingship. The same figure emerging in different prophetic 
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vocabularies. Matthew 2:23’s “he shall be called a Nazarene” 
has been read by many interpreters as a canonical resonance 
with the Hebrew netzer, gathering the prophetic Branch-
tradition into the village name. The lexical link is a canonical 
echo rather than a settled proof, but the theological 
convergence is deep. 

The Exile-and-Return Register 

The shoot rises from the stump. 
The image requires the felling. Without the felling, no 

stump. Without the stump, no shoot. The Davidic line could 
not have produced this shoot from the height of its kingly 
glory. The shoot rises from the cut-down family. The exile had 
to happen for the return to take this form. 

This is the deepest pattern of the exile-and-return arc. 
Restoration is not the resumption of the previous state. 
Restoration is something new growing out of the apparent 
death. The Davidic dynasty in Solomon’s time was a great tree. 
The Davidic dynasty after the exile was nothing. No kingdom, 
no throne, no army, no temple priesthood, no diplomatic 
standing. The line that produced Jesus was a carpenter’s 
family in a Galilean village. 

And from that nothing, the shoot rose. 
The exile pattern is messianic in this chapter. The shoot is 

the Messiah. The Davidic dynasty’s near-death is the 
precondition for the Messiah’s appearance. If the Davidic line 
had remained a great tree, the Messiah would have been just 
another Davidic king in a long line. Because the line was a 
stump, the Messiah is the surprise rising, the unexpected new 
growth that nobody could have predicted from the apparent 
death. 
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The remnant motif comes back. “The remnant that 
remains of his people, from Assyria, from Egypt, from 
Pathros, from Cush, from Elam, from Shinar, from Hamath, 
and from the coastlands of the sea” (11:11). The nations that 
had taken Israel into exile now release the remnant. The 
dispersion that the rod accomplished is being gathered back. 

The next station will pick up the second exodus motif from 
11:11-16. But the foundation is laid here. The shoot has risen. 
The remnant is being gathered. The return is underway. 

Layer two is set. The shoot rises from the stump only 
because the felling came first. The exile is the precondition for 
the messianic return. The remnant gathers under the rising 
shoot. 

The Apostolic Appropriation 

The apostles read Isaiah 11 as a chapter about Christ that is 
still being fulfilled. 

Matthew may be playing on the Hebrew word for branch 
when he writes that Jesus would be called a Nazarene 
(Matthew 2:23). The word netzer and the place name 
Nazareth share a root. The shoot from the stump grew up in 
the place whose name was related to the prophetic word. The 
Nazarene is the netzer. 

Paul, in Romans 15, drives the chapter toward its Gentile 
horizon. “For I tell you that Christ became a servant to the 
circumcised to show God’s truthfulness, in order to confirm 
the promises given to the patriarchs, and in order that the 
Gentiles might glorify God for his mercy. As it is written... ‘The 
root of Jesse will come, even he who arises to rule the Gentiles; 
in him will the Gentiles hope’” (Romans 15:8-12, quoting 
Isaiah 11:10). The signal that Isaiah said would draw the 
nations is now drawing them. Paul, the apostle to the Gentiles, 
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is the prophet’s eyewitness. The nations are inquiring of the 
root of Jesse. The shoot has become the signal. 

Revelation 5:5 names the same shoot. “Behold, the Lion of 
the tribe of Judah, the Root of David, has conquered, so that 
he can open the scroll and its seven seals.” The Lion of Judah 
recalls Jacob’s blessing on his son (Genesis 49:9). The Root of 
David picks up Isaiah 11. The conquering Lamb is the rising 
shoot. 

The seven-fold Spirit of 11:2 is woven into the apostolic 
vision of Christ. The Spirit that descended on Him at His 
baptism in the form of a dove (Matthew 3:16). The Spirit that 
drove Him into the wilderness for the temptation (Matthew 
4:1). The Spirit that He returned in for ministry (Luke 4:14). 
The Spirit that He breathed on the disciples (John 20:22). The 
Spirit He poured out at Pentecost (Acts 2:33). The seven-fold 
Spirit of Isaiah 11 is the same Spirit who anoints Christ and is 
sent into His church. 

Revelation 1 and 4 picture the seven-fold Spirit as “the 
seven spirits who are before his throne” (Revelation 1:4). The 
number is symbolic of fullness. The Spirit who rests on the 
shoot is the Spirit who is sent into the world. 

The Edenic vision of 11:6-9 is taken up in two directions by 
the New Testament. One is the present transformation it 
produces in the church. Paul describes the believer’s life as 
one of putting to death the deeds of the body by the Spirit 
(Romans 8:13), of being renewed in knowledge after the 
image of the Creator (Colossians 3:10), of bearing the fruit of 
the Spirit (Galatians 5:22-23). The wolf and the lamb that lie 
down together are the saved of every nation living together in 
one Body. The new humanity is the Edenic vision in seed 
form. “There is neither Jew nor Greek, there is neither slave 
nor free, there is no male and female, for you are all one in 
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Christ Jesus” (Galatians 3:28). The hostile categories that 
divided humanity are being reconciled in the shoot. 

The other direction is the full restoration in the new 
heavens and new earth. Revelation 21 and 22 describe the city 
John saw. The tree of life is there. The river of the water of life 
flows from the throne. There is no curse. The nations are 
healed. The Eden of Genesis 1 and 2 has come back, 
transfigured into something larger and final. The Isaiah 11 
vision finds its complete form in the city John sees. 

The serpent has been disarmed. The cherubim no longer 
guard the way to the tree of life. The way is open. The shoot 
has done its work. 

Layer three is set. Christ is the netzer of Nazareth, the Root 
of David who is the signal for the nations, the Spirit-anointed 
Lion-Lamb, the agent of the new humanity, and the One in 
whom the new Eden takes its first form. 

The Reader’s Bridge 

The chapter offers the reader an image to carry. 
Eden coming back. 
This is not just a future hope. It is happening now. 

Wherever the shoot of Jesse is at work, the curse is being 
reversed. The wolves that have been in the reader’s 
relationships are starting to lie down. The serpents in the 
reader’s family history are losing their venom. The thorns and 
thistles in the reader’s daily ground are being cultivated by the 
One whose Spirit can grow grain where briers were. 

Most believers underestimate what the gospel is doing. 
They think of salvation as a transaction that secures the 
future. The chapter teaches that salvation is also an Eden 
coming back into the present. Not all at once. Not visibly to 
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everyone. But really, in the lives of those who are under the 
shoot. 

Four images of Edenic restoration. 
The wolf and the lamb. The reader’s enemy and the 

reader’s friend, brought into the same fold. The relationships 
that have been predator-and-prey can become brother-and-
sister. The estranged sibling. The hostile coworker. The 
wounded former friend. The shoot can make peace between 
the wolf and the lamb. Not by changing one into the other. By 
placing both under the same Shepherd. 

The leopard and the young goat. The predator’s instinct 
disarmed. The believer who has been the leopard in the 
marriage, in the friendship, in the workplace, can lay down the 
instinct. The hunting can stop. The young goat can lie down 
without being eaten. The reader who has been the predator 
can become safe. 

The child and the cobra. The fears that have followed the 
reader from childhood can lose their power. The cobra’s den 
that the child should never approach has become a place 
where the child can play. Not because the cobra is gone. 
Because the cobra has lost its venom. The fears of the reader’s 
childhood do not have to remain fearful for the reader’s whole 
life. The shoot disarms the serpent. 

The cow and the bear. The grazing creature and the 
predator, grazing together. The believer’s quiet life and the 
dangers that have surrounded that life, sharing the same 
ground. The believer can graze where the bear once roamed 
because the bear has been brought into the fold. 

Four images. One vision. The Edenic restoration that the 
shoot of Jesse is accomplishing through the church. 

The shoot is at work. The Eden is not finished. The full 
restoration waits for the day John saw. But the work has 
begun. Every reconciliation in the body of Christ is a wolf and 
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lamb lying down. Every prayer that disarms an old fear is a 
child reaching into the cobra’s den. Every relationship the 
LORD is bringing into peace is a cow and bear grazing. 

The signal has been raised. The nations are coming. The 
root of Jesse is at work. The reader can join the Edenic 
restoration by trusting the shoot. 

* * * 

netzer (Hebrew). Branch, shoot, sprout. A near-relative of 
tsemach. The new growth out of an old stump. Matthew 
may be playing on this word when he writes that Jesus 
would be called a Nazarene (Matthew 2:23), since 
Nazareth and netzer share a root. The Nazarene is the 
shoot of Jesse rising from the felled Davidic line. 

tsemach (Hebrew). Branch, sprout. The Hebrew word 
used by Jeremiah and Zechariah for the messianic Branch. 
“I will raise up for David a righteous Branch” (Jeremiah 
23:5; 33:15). “Behold, I will bring my servant the Branch” 
(Zechariah 3:8). “Behold, the man whose name is the 
Branch” (Zechariah 6:12). Tsemach is the technical 
messianic term across the later prophets. The Branch who 
reigns, who builds the temple, who unites priesthood with 
kingship, is Christ. 

the seven-fold Spirit. The fullness of the Spirit who rests 
on the shoot in Isaiah 11:2. The Spirit of the LORD, the 
Spirit of wisdom and understanding, the Spirit of counsel 
and might, the Spirit of knowledge and the fear of the 
LORD. The same Spirit who anointed Moses, Bezalel, and 
Caleb, now resting in fullness on the Messiah and sent from 
Him into the church (Revelation 1:4). 

the restored Eden. The vision of Isaiah 11:6-9, where 
predator and prey lie down together and the child plays at 
the cobra’s den. Genesis 3 reversed. The serpent disarmed. 
The garden coming back. Partially realized now in the 
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reconciliations of the body of Christ, fully realized in the 
new heavens and new earth of Revelation 21-22. 
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Station 13 

The Second Exodus 

Isaiah 11:11-16 

The shoot has risen. The signal has been raised. And now the 
road home opens. 

The closing verses of Isaiah 11 describe what happens after 
the messianic shoot becomes the signal for the nations. The 
remnant is gathered. The road is built. The Red Sea is divided 
again. The first exodus that brought Israel out of Egypt is 
reprised, on a scale that includes every nation and every 
direction. 

This is the second exodus. The first was a deliverance from 
one nation. The second is a deliverance from all of them. 

The Pentateuchal Echo 

The Mosaic template is explicit. 
“In that day the Lord will extend his hand yet a second time 

to recover the remnant that remains of his people” (Isaiah 
11:11). The phrase “a second time” is the clue. There has been 
a first. The first was Egypt. The second is everywhere else. 

“And the LORD will utterly destroy the tongue of the Sea 
of Egypt, and will wave his hand over the River with his 
scorching breath, and strike it into seven channels, and he will 
lead people across in sandals” (11:15). The Sea of Egypt is the 
Red Sea, dried up in Exodus 14 so that Israel could cross on 
dry ground. The River is the Euphrates, the great 
Mesopotamian river that has been the symbol of exile through 
the prophets. Both are being prepared for crossing. 
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The first exodus made one path through one sea. The 
second exodus makes seven channels through the great river. 
The scope has multiplied. The same God who divided the Red 
Sea once will divide every barrier between the remnant and 
their home. 

“And there will be a highway from Assyria for the remnant 
that remains of his people, as there was for Israel when they 
came up from the land of Egypt” (11:16). The highway through 
the wilderness is being remade. The same kind of road that led 
Israel from Egypt is now leading Israel back from Assyria. 

The Mosaic deposit on highways is the wilderness journey 
itself. Forty years of road. Manna along the way. The pillar of 
cloud by day and the pillar of fire by night. Water from the 
rock. The tabernacle moving with the people. Moses leading. 
The journey was the formation. The road was the school. 

The second exodus replays the road. New manna. New 
water from the rock. New pillar of presence. New leader. The 
road from Babylon back to Zion is the same kind of school the 
road from Egypt to Sinai was. The remnant learns the LORD 
on the road, just as the first generation did. 

The list of nations in 11:11 is unusual. “From Assyria, from 
Egypt, from Pathros, from Cush, from Elam, from Shinar, 
from Hamath, and from the coastlands of the sea.” This is not 
just Babylon. The dispersion has been wider than the 
immediate exile of 586 BC. Israelites have been scattered to 
every direction. The Assyrian deportation of 722 BC sent the 
northern tribes east. The Babylonian deportation of 586 BC 
sent the southern tribes east. Other migrations sent Israelites 
to Egypt, to Cush (the upper Nile region), to the coastlands of 
the Mediterranean. 

The second exodus gathers them all. The first exodus came 
from one direction. The second comes from all directions. 
Every dispersion is reversed. 
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qabats. Hebrew. To gather, to assemble, to harvest. The 
verb of in-gathering. The same word used of the 
gathering of grain into the barn at harvest time. Isaiah 
11:12 uses qabats for the gathering of the remnant from 
every direction. The seeds scattered in judgment are 
being gathered as fruit in restoration. 

The chapter also reconciles the long-divided northern and 
southern tribes. “The jealousy of Ephraim shall depart, and 
those who harass Judah shall be cut off; Ephraim shall not be 
jealous of Judah, and Judah shall not harass Ephraim” (11:13). 
The schism that began under Rehoboam, when the northern 
tribes broke away from the southern tribes (1 Kings 12), is 
healed. The single Israel that came out of Egypt is restored. 

Layer one is set. The second exodus is the Mosaic exodus 
reprised, expanded to all dispersions, healing all schisms, on 
a road that is the same kind of road the first exodus walked. 

Two other prophets name the second exodus in voices that 
the apostles will later quote. Hosea names the original exodus 
in language the Gospels will hear as messianic. “When Israel 
was a child, I loved him, and out of Egypt I called my son” 
(Hosea 11:1). The verse looks backward to the historical 
exodus, naming Israel as the LORD’s son brought up from 
Egypt. Matthew 2:15 quotes this very verse and applies it to 
the flight of the holy family into Egypt and their return. “This 
was to fulfill what the Lord had spoken by the prophet, Out of 
Egypt I called my son.” The verse becomes the New 
Testament’s grounding for reading Israel’s history as 
anticipating the Messiah’s life. Christ goes down into Egypt as 
a child, comes up out of Egypt as a young one, and in doing so 
recapitulates Israel’s exodus as the true Son. 

Jeremiah names the second exodus in a famous 
comparison. “Therefore, behold, the days are coming, 
declares the LORD, when they shall no longer say, As the 



145 
 

LORD lives who brought up the people of Israel out of the land 
of Egypt, but As the LORD lives who brought up and led the 
offspring of the house of Israel out of the north country and 
out of all the countries where he had driven them” (Jeremiah 
23:7-8). The Jeremiah formulation makes explicit what Isaiah 
11:11-16 had announced. The second exodus will be greater 
than the first. The new oath-form by which Israel swears will 
name the new return, not the original one. The exodus that 
defined Israel’s identity for centuries will be surpassed by the 
exodus that lies still ahead. Three prophets, three voices, one 
road home. 

The Exile-and-Return Register 

The chapter is the return arc reaching its prophetic 
completeness. 

Volume One has walked the exile pattern through every 
previous station. The lawsuit named the breach. The Day of 
the LORD leveled the proud. The vineyard yielded wild 
grapes. The woes catalogued the wild grapes. The throne 
vision sent the prophet to preach the exile. The Immanuel sign 
was given to a faithless king. The stone became stumbling for 
unbelief. The light dawned in Galilee. The rod struck and was 
broken. The shoot rose from the stump. 

And now, the road home. 
The second exodus is the geometric inverse of the 

dispersion. The dispersion scattered. The second exodus 
gathers. The dispersion was punishment. The second exodus 
is restoration. The dispersion was driven by hostile nations. 
The second exodus is led by the LORD Himself. 

The Hebrew word for “gather” appears repeatedly in the 
passage. Qabats. The verb of in-gathering. The same word 
that describes the harvest, the gathering of grain into the barn. 
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The remnant is being harvested from the nations. The seeds 
that were scattered in judgment are being gathered as fruit in 
restoration. 

The covenant land becomes the destination again. The 
same land that flowed with milk and honey at the first arrival 
becomes the destination of the second arrival. The land has 
been hospitable to the foreign nations during the exile. The 
land has waited for its people. The land is now being prepared 
to receive them again. 

But the land is not the final destination. The shoot from 
Jesse is the destination. The signal that draws the nations is 
not a geographical location but a Person. The land is the 
staging ground for the kingdom of the shoot. The pilgrimage 
of Isaiah 2 finds its full form here. The nations come because 
the signal has been raised. The remnant returns to gather 
under the signal. 

The second exodus is therefore also the first form of the 
gospel mission. The road home that Isaiah describes is the 
road of every soul that has been scattered by sin and is being 
gathered by Christ. The same Mosaic pattern, repeated for a 
wider field, with a different leader. 

Layer two is set. The second exodus is the return that 
completes the exile arc. It gathers from every direction. It 
heals every schism. It moves toward the signal of the shoot. 

The Apostolic Appropriation 

The apostles take the second exodus motif and apply it to the 
gospel’s mission. 

The Gospel of Mark is structured as a second exodus. The 
opening verse cites Isaiah and Malachi: “Behold, I send my 
messenger before your face, who will prepare your way, the 
voice of one crying in the wilderness: ‘Prepare the way of the 
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Lord, make his paths straight’” (Mark 1:2-3, citing Isaiah 40:3 
and Malachi 3:1). The voice in the wilderness is the herald of 
the new exodus. Mark’s Jesus walks the road of the new 
exodus, leading His people through wilderness, water, and 
mountain to the promised land. 

Luke does the same with a different geographic emphasis. 
Luke 9:51 begins what scholars call the travel narrative. 
“When the days drew near for him to be received up, he set his 
face to go to Jerusalem.” The journey from Galilee to 
Jerusalem is structured as a new exodus, with Jesus as the 
Moses leading His people on the road. Luke 9:31 had already 
established the connection. On the mount of transfiguration, 
Moses and Elijah speak with Jesus about His “departure.” The 
Greek word is exodos. The crucifixion is named as an exodus. 

The apostolic mission to the Gentiles is the second exodus 
in its full geographic sweep. Jerusalem. Samaria. The ends of 
the earth (Acts 1:8). Paul plants churches across Asia Minor, 
across Greece, in Rome. Peter writes to “those who are elect 
exiles of the Dispersion in Pontus, Galatia, Cappadocia, Asia, 
and Bithynia” (1 Peter 1:1). James writes to “the twelve tribes 
in the Dispersion” (James 1:1). The remnant Isaiah saw 
gathered from every direction has become the church 
gathered from every nation. 

The Hebrew word qabats finds its Greek equivalent in 
synago, the verb behind “synagogue.” The gathering verb. The 
same verb Christ uses to describe His own gathering work. 
“How often would I have gathered your children together as a 
hen gathers her brood under her wings” (Matthew 23:37). The 
Mother Hen who is gathering chicks is the Shoot of Jesse 
leading the second exodus. 

The healing of the schism between Ephraim and Judah 
finds its New Testament echo in Ephesians 2. “For he himself 
is our peace, who has made us both one and has broken down 



148 
 

in his flesh the dividing wall of hostility... that he might create 
in himself one new man in place of the two, so making peace” 
(Ephesians 2:14-15). The two referred to are Jew and Gentile. 
The wall of hostility that divided them is broken down. The 
two become one. The Ephraim-Judah reconciliation Isaiah 
saw becomes the Jew-Gentile reconciliation Paul preaches. 
The principle is the same. The shoot heals what division had 
broken. 

Hebrews 11 places the believer’s life under the second-
exodus pattern. The chapter walks through the heroes of faith. 
Abraham looking for a city. Moses leading Israel out. Joshua 
taking Jericho. The prophets who lived in caves and dens. The 
chapter ends by saying these all died in faith without receiving 
the promise, “since God had provided something better for us, 
that apart from us they should not be made perfect” (Hebrews 
11:40). The believer is in the same pilgrimage. The road home 
is the same road. The destination is being reached together 
with the saints of every age. 

Revelation 7 gives the second exodus its final form. “A 
great multitude that no one could number, from every nation, 
from all tribes and peoples and languages, standing before the 
throne and before the Lamb” (Revelation 7:9). The remnant 
gathered from every direction has become the multitude 
before the throne. The second exodus has reached its 
destination. The signal that drew them is the Lamb. The land 
is the new Jerusalem. The pilgrimage is complete. 

Layer three is set. The apostles read Isaiah 11:11-16 as the 
structural template for the gospel mission, the healing of every 
schism in the body of Christ, and the final gathering before the 
throne. 
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The Reader’s Bridge 

The reader is on the road. 
This is the realization the chapter offers. The believer’s life 

is not aimless. It is not even merely purposeful in a general 
sense. It is a particular kind of purpose. It is the second 
exodus. 

The reader did not choose to be on this road. The road 
found the reader. Whatever wilderness the reader is currently 
walking is the wilderness Isaiah described. The fatigue is the 
fatigue of pilgrims. The disorientation is the disorientation of 
people whose location is provisional. The longing for home is 
not nostalgia. It is the homing instinct of a remnant being 
gathered. 

The chapter teaches the reader to read their life as part of 
the road. 

Where did the reader come from? Every reader has a place 
of dispersion. The family that scattered. The wound that 
disqualified. The choice that exiled. The era of life when the 
LORD seemed distant or absent. The territory of dispersion is 
the place the road begins. The chapter teaches that the LORD 
is gathering the remnant from exactly that direction. No 
dispersion is too far. 

Who is on the road with the reader? Every congregation is 
a gathering of remnants. The believer next to the reader in the 
pew came from a different direction, a different dispersion, a 
different exile. The road is wide enough for every remnant. 
The schism of Ephraim and Judah has been healed in Christ. 
The differences between believers that have seemed too great 
are not too great. The shoot has made peace between the wolf 
and the lamb. The shoot is making peace between the reader 
and the brother the reader has been at odds with. 
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Where is the road going? The signal has been raised. The 
shoot is the destination. To walk the second exodus is to be 
moving toward Christ. Every step is closer. Every day is closer. 
Every season is closer. The road is not arbitrary. It has a 
Person at its end. 

What is the road like? It is like the first exodus. There will 
be manna. There will be water from the rock. There will be the 
pillar of presence. There will also be the murmuring, the 
weariness, the temptations to turn back. The road formed the 
first generation. The road forms the second generation in the 
same way. The believer who expects an easy road has misread 
the chapter. The believer who expects a guided road has read 
it correctly. 

The reader is asked to walk what is in front of them, 
knowing that the road is the school, the road is the gathering, 
the road is the second exodus. 

The shoot is up ahead. The signal is raised. The remnant is 
being gathered. From every direction. From every dispersion. 
From every nation. 

Walk on. 

* * * 

the second exodus. The return-from-exile movement 
that Isaiah 11:11 names “a second time.” The first exodus 
brought Israel out of Egypt. The second brings the remnant 
home from every direction. The first divided one sea. The 
second divides every barrier. The pattern structures 
Mark’s Gospel, Luke’s travel narrative, and the apostolic 
mission to the Gentiles. Every believer is on the second 
exodus. 

qabats (Hebrew). To gather, to assemble, to harvest. The 
verb of in-gathering used repeatedly in Isaiah 11:11-12 for 
the gathering of the remnant from every nation. The Greek 
equivalent is synago, the verb behind “synagogue.” The 
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same verb Christ uses of His own gathering work: “How 
often would I have gathered your children together as a 
hen gathers her brood” (Matthew 23:37). 

the highway from Assyria. The road built for the 
return of the remnant in Isaiah 11:16, “as there was for 
Israel when they came up from the land of Egypt.” The 
Mosaic highway of the first exodus is the template for the 
highway of the second. Wilderness, manna, water from the 
rock, pillar of presence, leader at the front. The believer’s 
pilgrimage walks the same kind of road. 
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Station 14 

The Song of Salvation 

Isaiah 12 

Volume One ends with a song. 
The same prophet who began Volume One with a lawsuit 

ends Volume One with a song. The Holy One of Israel who was 
the plaintiff at the start is the One who is being sung to at the 
end. Between the lawsuit and the song lies the whole arc of 
Isaiah 1 through 12. The Day of the LORD. The vineyard. The 
throne. The Immanuel. The stone. The Child. The rod. The 
shoot. The second exodus. And now, after the journey through 
the bridge, the redeemed sing. 

Six verses. The shortest chapter in Volume One. The most 
musical. The chapter that turns the whole volume into 
worship. 

The Pentateuchal Echo 

The Song of Salvation is the Song of Moses come back. 
Exodus 15 had been the first great song of redemption in 

the Bible. After Israel crossed the Red Sea, Moses and the 
people sang. “I will sing to the LORD, for he has triumphed 
gloriously; the horse and his rider he has thrown into the sea. 
The LORD is my strength and my song, and he has become 
my salvation” (Exodus 15:1-2). The first exodus had ended in 
song. The redeemed had stood on the far side of the sea and 
sung. 

Isaiah 12 deliberately echoes that song. “Behold, God is my 
salvation; I will trust, and will not be afraid; for the LORD 
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GOD is my strength and my song, and he has become my 
salvation” (Isaiah 12:2). 

The line “The LORD is my strength and my song” is 
verbatim from Exodus 15:2. Isaiah is not paraphrasing. He is 
quoting. The Song of Moses is being sung again, by the 
redeemed who have just walked the second exodus. 

The Mosaic deposit goes deeper. The instruction to sing 
belongs to the Mosaic tradition. The Levitical priesthood was 
structured to include singers. The Psalms were the worship of 
the second temple. Deuteronomy 31 had Moses teaching 
Israel a song before he died, so that the song would be in their 
mouths as a witness. The song is the form the covenant takes 
when the covenant is most fully embraced. 

“Give thanks to the LORD, call upon his name, make 
known his deeds among the peoples, proclaim that his name 
is exalted” (Isaiah 12:4). The vocabulary is liturgical. Give 
thanks. Call upon. Make known. Proclaim. The four verbs are 
the four motions of corporate worship. The redeemed are not 
just singing privately. They are singing publicly. They are 
making known. They are calling the nations to hear. 

The closing image is wells. “With joy you will draw water 
from the wells of salvation” (Isaiah 12:3). The Hebrew word 
for wells is ma’ayanot. The springs. The fresh water sources 
that bubble up from the earth. The opposite of cisterns, which 
only hold water collected from elsewhere. 

ma’ayanot (Hebrew). Wells, springs. The bubbling 
water sources that rise from the ground. The opposite 
of cisterns, which only hold water poured into them. 
Isaiah 12:3 describes the wells of salvation. The source 
of life is not stored but flowing. Christ identifies Himself 
with these wells in John 4:14 and John 7:37-38: “out of 
his heart will flow rivers of living water.” 
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The Mosaic echo of wells reaches back to the patriarchs. 
Isaac re-dug the wells his father Abraham had dug (Genesis 
26:18). Jacob met Rachel at a well (Genesis 29:10). Moses met 
Zipporah at a well (Exodus 2:15-17). The well was the place of 
covenant encounter. The water source was the place where 
lives were joined, where strangers became kin, where the 
LORD’s providence became visible. Isaiah is telling the 
redeemed that they will draw water from those same wells. 
Not as guests. As participants. The wells belong to them. 

“Shout, and sing for joy, O inhabitant of Zion, for great in 
your midst is the Holy One of Israel” (Isaiah 12:6). The Holy 
One of Israel is in the midst. The same Holy One who was the 
plaintiff in Isaiah 1 is now in the midst of the singing 
redeemed. The diagnosis has become the celebration. The 
lawsuit has become the song. 

Layer one is set. Isaiah 12 is the Song of Moses sung again, 
by the redeemed who have walked the second exodus, drawing 
water from the patriarchal wells, with the Holy One in their 
midst. 

The Exile-and-Return Register 

The chapter is the return completed. 
Every previous station has shown the road. Lawsuit. 

Mountain. Day. Branch. Vineyard. Woes. Throne. Sign. Stone. 
Child. Rod. Shoot. Exodus. Each one a step on the journey. 
The pilgrim has been walking the road. The road has been 
hard. The road has been worth walking. 

And now, the pilgrim arrives. 
“You will say in that day: ‘I will give thanks to you, O 

LORD, for though you were angry with me, your anger turned 
away, that you might comfort me’” (Isaiah 12:1). The first 
words of the song are an admission and a thanksgiving. The 
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redeemed are not pretending the journey was easy. They are 
not pretending the LORD was never angry. They acknowledge 
the anger. They acknowledge the journey. And they thank the 
LORD that the anger turned away. 

This is the mature voice of the redeemed. Not the voice 
that minimizes what was hard. Not the voice that questions 
whether the LORD was right to be angry. The voice that has 
walked through and arrived on the far side and looks back 
with comprehension. “You were angry with me.” Yes. “Your 
anger turned away.” Yes. “You comforted me.” Yes. All three 
are true. The song holds them all together without 
contradiction. 

The exile is acknowledged in the song. The return is 
celebrated in the song. The journey between them is honored 
in the song. Volume One has been walking exactly this arc, and 
the song closes the volume by naming each piece. 

The chapter ends with the Holy One in the midst. “Great 
in your midst is the Holy One of Israel” (12:6). The plaintiff of 
Isaiah 1 is the indwelling Holy One of Isaiah 12. The same God. 
Different relationship. The judge has become the inhabitant. 
The God who summoned heaven and earth as witnesses 
against Israel is now the God who lives in the midst of 
redeemed Israel. The reconciliation is complete. 

Layer two is set. The chapter is the return completed. The 
redeemed sing because they have arrived. The Holy One is in 
their midst. 

The Apostolic Appropriation 

The apostles take Isaiah 12 and place it on the lips of the 
redeemed. 

John 7 picks up the well-water imagery. “On the last day of 
the feast, the great day, Jesus stood up and cried out, ‘If 
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anyone thirsts, let him come to me and drink. Whoever 
believes in me, as the Scripture has said, “Out of his heart will 
flow rivers of living water”’” (John 7:37-38). The feast in view 
is the Feast of Booths, the same festival that recalls the 
wilderness wandering and looks forward to the canopy of 
Isaiah 4. On the last day of that feast, the priests had drawn 
water from the pool of Siloam in a ceremony that recalled the 
springs of salvation. Jesus stands during that ceremony and 
declares Himself the source. The wells Isaiah pointed to are in 
Him. Whoever believes draws living water from the One in 
whom the wells are. 

John 4 had already opened the same theme. The 
Samaritan woman at the well meets Jesus, and He offers her 
water that becomes “a spring of water welling up to eternal 
life” (John 4:14). The patriarchal wells, the Mosaic wells, the 
wells Isaiah saw, are all in Christ. 

Revelation 7 closes the Bible’s water imagery with the 
same vision. “The Lamb in the midst of the throne will be their 
shepherd, and he will guide them to springs of living water, 
and God will wipe away every tear from their eyes” 
(Revelation 7:17). The wells of salvation Isaiah saw have 
become the springs the Lamb leads His people to. The 
pilgrim’s journey ends at the springs. 

Revelation 15 gives the closing song. The redeemed who 
have conquered the beast are standing beside the sea of glass. 
“And they sing the song of Moses, the servant of God, and the 
song of the Lamb” (Revelation 15:3). The two songs become 
one. The Song of Moses that Isaiah quoted in chapter 12 is 
being sung by the redeemed in glory, joined to the song of the 
Lamb. The Mosaic song, the Isaianic song, and the apostolic 
song are all one song. 

The Pentecost of Acts 2 is the Isaiah 12 mandate fulfilled. 
“Make known his deeds among the peoples” (Isaiah 12:4) 
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becomes the apostles preaching in every language. The 
nations gathered in Jerusalem hear the deeds of God in their 
own tongues. The making-known has begun. The 
proclamation Isaiah commanded has been carried out. 

Paul echoes the same impulse in 2 Corinthians 1:3-4. 
“Blessed be the God and Father of our Lord Jesus Christ, the 
Father of mercies and God of all comfort, who comforts us in 
all our affliction.” The God who comforted Israel after the 
anger turned away (Isaiah 12:1) is the God who comforts the 
church in every affliction. The comfort Isaiah described in the 
closing song is the ongoing comfort of the apostolic age. 

And Revelation 21 echoes Isaiah 12:6 directly. “Behold, the 
dwelling place of God is with man. He will dwell with them, 
and they will be his people, and God himself will be with them 
as their God” (Revelation 21:3). The Holy One in the midst of 
Zion (Isaiah 12:6) is the God dwelling with humanity in the 
new Jerusalem. The closing scene of the canon is the closing 
scene of Isaiah 12 made permanent. 

Layer three is set. The apostles read Isaiah 12 as the song 
the church is learning to sing now and will sing fully at the 
end, drawing water from the wells of salvation that are in 
Christ, with the Lamb in the midst. 

The Reader’s Bridge 

The reader has come to the song. 
Volume One has been the journey. The reader has walked 

from the courtroom to the song. Through the leveling. Under 
the canopy. Past the vineyard. Through the woes. Up to the 
throne. Receiving the Immanuel. Choosing the right water. 
Welcoming the Child. Surviving the rod. Beholding the shoot. 
Joining the second exodus. And now, the song. 



158 
 

The chapter is the reader’s chapter. The first person 
singular of 12:1-2 belongs to the reader. “I will give thanks to 
you, O LORD.” The song is meant to be sung in the reader’s 
voice. 

What does the reader sing? 
First, the reader sings the truth of the journey. “You were 

angry with me.” This is not a denial. The reader does not 
pretend the LORD was never angry. The reader does not 
pretend the journey was unnecessary. The reader sings the 
truth. There was anger. The anger was just. The journey was 
needed. 

Second, the reader sings the turning. “Your anger turned 
away.” The turning was the gospel. The cross was where the 
anger turned. The same God who was the plaintiff at the start 
became the comforter at the end. The turning is the heart of 
the song. 

Third, the reader sings the comfort. “You might comfort 
me.” The comfort is real. It is not abstract. It is daily. The Holy 
Spirit who has been given to the reader is the comfort. The 
presence of Christ in the midst of the reader’s life is the 
comfort. The body of Christ around the reader is the comfort. 
The Word that the reader has been reading is the comfort. The 
comfort is many-sided and continuous. 

Fourth, the reader sings the wells. “With joy you will draw 
water from the wells of salvation.” The wells are open. The 
reader is not asked to manufacture joy. The reader is asked to 
draw water. The wells supply what the reader needs. Every act 
of drawing, every prayer, every reading, every confession, 
every worship gathering, every act of obedience, is the bucket 
going into the well. The water rises. The reader drinks. The 
thirst is met. 

Fifth, the reader sings the proclamation. “Make known his 
deeds among the peoples.” The song is not private. The 
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reader’s life is meant to make the LORD’s deeds known. 
Among the family. Among the workplace. Among the wider 
community. Among the nations the LORD is sending the 
reader to. The redeemed do not sing alone. They sing publicly. 
The song is the gospel in the reader’s mouth. 

Sixth, the reader sings the indwelling. “Great in your midst 
is the Holy One of Israel.” The Holy One who was outside the 
courtroom door at the start of the volume is now in the 
reader’s midst at the end. The reader is the dwelling place of 
the Spirit. The reader is the temple of the living God. The same 
Holy One Isaiah saw on the throne is the Holy One in the 
reader. 

The volume that began with the lawsuit ends with the 
indwelling. The Holy One has come all the way home. 

This is what the bridge is for. The bridge does not lead the 
reader to a place. The bridge leads the reader to a Person. And 
the Person, once met, comes to dwell in the midst. 

* * * 

the song. The shape the covenant takes when the covenant 
is most fully embraced. Isaiah 12 is the Song of Moses 
(Exodus 15) sung again by the redeemed on the far side of 
the second exodus. The lawsuit of Isaiah 1 ends in the song 
of Isaiah 12. The plaintiff has become the indwelling Holy 
One. The song is the reader’s chapter, the first-person voice 
of every soul that has walked the journey home. 

ma’ayanot (Hebrew). Wells, springs of salvation. The 
bubbling water sources that rise from the ground. The 
opposite of cisterns. Isaiah 12:3 describes the wells as the 
gift the redeemed draw from with joy. Christ identifies 
Himself with these wells in John 4:14 and John 7:37-38: 
“Out of his heart will flow rivers of living water.” The wells 
are in Him. 
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the Holy One in our midst. The closing image of Isaiah 
12:6. The same Holy One who summoned heaven and earth 
as witnesses against Israel in Isaiah 1 is now in the midst 
of the redeemed in Isaiah 12. The plaintiff has become the 
inhabitant. The diagnosis has become the dwelling. The 
same God, different relationship. The volume that began 
with the lawsuit ends with the indwelling. 
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VOLUME ONE CLOSING 

Jesus Christ is the same yesterday and today and 
forever (Hebrews 13:8). 

The Holy One Isaiah saw on the throne is the Holy One 
who walked the Galilean road. 

The Child born in chapter 9 is the same Son seated on 
the throne of Hebrews 1. 

The Shoot from Jesse is still bearing fruit. 

The Song of Salvation is still being sung. 

The bridge is open. The road is the same road. 

He is already on it, walking ahead of us, and walking 
beside us, all the way home. 

 
 
 
 
 
 

END OF VOLUME I 

 


